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The literal translation of Mahatma, the name
which the people of India gave to Gandhi, is“the
great Soul,” makha, great; atma, soul. The word
goes back to the Upanishads, where it is used in
speaking of the Supreme Being, and, thorough
communion of Knowledge and Love, of those
who become one with him :

“He is the One Luminous, Credtor of-All, Mahatma,

Always in the hearts of the people enshrined,

Revealed through Love, Intuition, and Thought,

Whoever knows him Immortal becomes........

Tagore, on a visit to Ashram, Gandhi’s favou~
rite retreat, quoted this stanza, referring to the
Apostle.



THE EDITOR’S PREFACE

The Indian Edition of this famous book is
produced under the shadow of an overwhelming
tragedy—the assassination of Mahatma Gandhi
on 30th January, by a Hindu fanatic. The
country is now prostrated with gricf, nay, the
whole world is mourning. The cmotions released
by this great calamity, if directed to construc-
tive purposes, may, however, lead to the world-
wide fulfilment of those principles of conduct
for which the Mahatma laid down his life.
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INTRODUCTION
ROMAIN ROLLAND (1866—1944)
1. LIFE AND WORKS

Romain Rolland, the great French author and thinker,
was barn at Clamecy, Nievre, on January 29, 1866, H;
yeceived hug education at first at Clamecy, and later in
Pans. Aftes adisinguished academic career he wasappoin.
led Professor of art history 31 the Ecole Normale Superieure
11899.91). Later hewasappointed Professor at the Sorbonne
{the Unwersity of Panis) A heen stundent of music alf his
life, Rolland 1ntroduced the study of the history of music
at the Sornbonne

His earltest reputation was that of a scholarly critic
and hostorian of art  Among his cncal works we may
rnenton Les origimes du theatre lyrsm moderne, Hustorre de Popera
2n Europe avant Lulle ¢t Scarlatte {1895}, Des causes de la
Aecadencea de la pawnture wtehenne (1893), Le iheatre du peuple
{1901) ete. He aleo wrote studies of Millet {1902), Beethoven
{1903), Michel Angele (1906), Les Tragedies de la foi, Sant
Louss, Le Triomphe de la rarson (7913) etc

But the wark with which Relland  estabiished his

European or world reputation was a romanc‘e‘,(z’l\u‘n Chrs-
1ophe (1904-1912}, purporting {0 be the bic~~ e
man musician It isin three sesies, Ji
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‘Jean-Christophe cn Paris’, and ‘La Fin du-voyage’, amd ap-
peared in 10 volumes. The book is at once the story of a
great artist and an cxamination of all the values of life
obtaining in Europe during the period it surveys. [t is
inspired by a flaming idcalism.

Rolland obtained the Nobel Prize in literature in 1915,

During the first world war (1914-18) however, his
reputation suffered a set-back in France on account of
his outspoken pacifism and extreme political opinions.
But his plays written or performed about this time
increased his popularity abroad. Among these were
Danton, Lr 14 juillet and other plays belonging o the
series, Theatre de la Revolution,

Aahatma Gandhi appeared in 1924,

His later works include : Colas Breugnon (1918), Les
Jrrecursenrs (1919), Clerambault, Picrre et Luce (1919) Vopage
musicdl aux pays du passe (1919), Liluli (1919), Annetic et
Sylvie (1922), L' Ete (1924), Mere et fils (1927), Beethoven the
Creator (1929) cte.

He broke fresh ground when he wrote his famous
studics of two saints of Modern India, Ramakrishna and
Vivekananda (1928-1930). It was Mr. Dhan Gopal
Mukerjee, the talented Indian writer, who had first revea~
led Ramakrishna’s cxistence to Rolland,  His - faithful’
friend, Dr. Kalidas Nag, also helped him to understand
the mission of this saint, asearlicr, Dr. Nag had interpreted
Gandhism to him. Rolland took keen interest in Indian-
affairs dll his death in 1944,
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II. RoMaw RoLLanp AND MAHATMA GANDHI

Romain Rolland’s interest in India was first aroused
by Tagore, the finest exponent of Indian philosophy and
culture in the first quarter of this century., Rolland had the’
greatest admiration for Tagore’s writings and personality.
Coming into contact with him, he conceived a wama-
personal feeling for the Indian poet.

Gandhi's appeal to him was of a different, and in certain
sways, more impressive kind, To Rolland, Gandhi was the
dawn of 2 new hope for humamity. Hewas the symbol of
spirit fighting against matter, soul force fighting against
brute force. A born idealst and champion of the down-
trodden and the oppressed, Rolland found in the Indian
leader's career a parctical challenge to the oppressive futility
and complexity of Western materialism at a ime when the
greatest thinkers of the war-weary West did not know
which way to turn for the spicitual deliverance of Europe.
Tagore'’s magnificent presence and stirring eloquence were
already kindling a new interest in Indian thought, when
the doings ofan Indian fakir (an crstwhile barrister )
suddenly focussed the attention of people on the strength
and abiding vitality of the spiritual conception of life

** Rolland wrote his bioeraphy of Mahatma Gandhi when,
to all practical purposes, the movement launched by hinr
had failed to win its objecuve, The Mahatma then was
in jail atoning, Christ-like, for the failings of his own coun-
trymen. To Rolland the spectacle was 1nspiring. His book
is an impassioned defence of Gandhi and Gandhism at 2
time when they were in danger of being derided as out
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.played in the West, thanks to systematic British propaganda.
~Romain Rolland the humanist could not bear to see this
Jhappen.

It was but natural that Gandhi, although not much in-
~erested in art and literature, should now be drawn towards
~nis eminent French biographer and admirer. The two men

met at last on December 6, 1931, when the Mahatma was
Jhis way back to India after attending the Second Round

Table Conference. Correspondents have described this
.meeting as if it were like the union of two long-separated

Jovers. Gandhi stayed with Romain Rolland and his sister

at their residence at Villeneuve ( in Switzerland ) for five
.days. The Swiss peasants still tell the story of Romain

Rolland’s frenzied search for goat’s milk for his strange
friend from India!

Gandhiji kept up his contact with Rolland till his death.
Rolland was very ill early in 1944. On May 22, Gandhi
-received a cablegram dated March 15 from Edmond Privat:
-“Rolland well, love from us both.” This cablegram was
not delivered to Gandhiji earlier, as he was then kept in
.detention in the Aga Khan’s palace. But Rolland died
soon afterwards.

JII. RoMAIN ROLLAND’S INTEREST IN RAMAKRISHNA
' AND VIVEKANANDA

After writing the biography of Gandhi Rolland became
~more and more interested in the -dynamic side of Indian
thought. The result was his famous interpretations (for
. such they are) of Ramakrishna and Swami Vivekananda.
-It was a long journey from the music and art and literature
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of Europe to the mysticism of India where man’s spiritual
urges took forms and spoke a language difficult for the
Western mind to grasp.  Yet, 1n spite of the difficulties in-
volved in this adventure ( not the least of which was the
fact that Romain Rolland did not know Sanskrit or Bengali
and had only a limited knowledge of Enghsh ), Rolland
penetrated to the truth that these two great Indians
embodied and preached.

1t may not be out of place here to quote 2 few sentences
from Romain Rolland’s prefatory words, “To my Eastera~
Readers,” in ‘The Iife of Ramakrishna’:

“I must beg my Indian readers ta view with indulgence
the mistakes I may have made Inspite of all the enthuse
jasm I have brought to my task, tt is impossible for a man
of the West to interpret men of Asia with their thousand
years’ experience of thought , for such nterpretation must
often be erroneous  The only thing to which T can testify
is the sincenity that has led me to make a pious attempt to
enter into all forms of hfe

“And it 13 because Ramakrishna more fullv than any
other man not only conceived, but realised in himeelf the
total umity of this river of God, open to all rivers and all
streams, that I have given himmy love, and I have drawn
alittle of his sacred water to slahe the great thurst of the
world.”

His purpose is further revealed in his address ‘To my
Woestern Readers™

I have dedicated my whole lfe to the reconciliation
of mankind I have striven to bring 1t about among the™
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peoples of Europe. For the fast ten years I have been
attempting the same task for the West and the East. T also
desire to rcconcile, if it is possible, the two antithetical
forms of spirit for which the West and the East are wrongly
supposed 1o stand—reason and faith—or perhaps it would
be more accurate to say, the diverse forms of reason and of
faith ; for the West and the Last share them both almost
cqually although few suspect it

“In our days an absurd separation has been made bet-
ween these two halves of the soul, and it is presumed that
they are incompatible. The only incompa tibility iics in the
narrowness of view, which those who erroncously claim to
be their representatives, share in common.”






o
SAETE

A

- £

A
(RS )

R




MAHATMA GANDHI
PART ONE
§1

Soft dark cyes, a small frail man, with a thin
face and rather large protruding cyes, his head
covered with a little white cap, his body clothed
in coarse white cloth, barefooted He lives on
rice and fruit, and drinks only water He sleeps
on the floor—sleeps very httle, and works inces-
santly. His body does not scem to count at all
There is nothing striking about him—except his
whole expression of *‘infinite patience and infinize
love.”  W. V. Pcarson, who met him in South
Africa, instinctively thought of St. Francs of
Assisi.  There is an almost childlike simplicity
about him.* His manner is gentle and courteous
even when dealing with adversaries,t and he 1s

* As C. T'. Andrews says, “He laughs hike a child and
adores children.”

1 “Few can resist the charm of his personality  His
Iutterest enennes hecome courteous when cenfroned vain
his beautifu) courtesy  (Joseph J. Doke).
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of immaculate sincerity.* He is modest and un-
assuming, to the point of sometimes seeming
almost timid, hesitant, in making an assertion..
Yet you feel his indomitable spirit. He makes:
no compromises and never tries to hide a
mistake. Nor is he afraid to admit having been
in the wrong. Diplomacy is unknown to himy
he shuns oratorical effect or, rather, never thinks
about it; and he shrinks unconsciously from the
great popular demonstrations organized in his
honour. Literally “ ill with the multitude that
adores him,”7 he distrusts majorities and fears
¢ mobocracy” and the unbridled passions of the
populace. He feels at ease only in a minority,
and is happiest when, in meditative solitude, he
can listen to the “still small voice™ within.i

* “Tvery departure from truth, no matter how trifling,
is intolerable to him™ (C. F. Andrews).

1 “He is not a passionate orator; his manner is calm
ard serene and he appeals particularly to the intelligence.-
But his serenity places the subject he discusses in the
clearest light. The inflexions of his voice are not varied,
but they are intensely sincere. He never makes any ges—
tures with his arms, in fact he rarely even moves a finger.
But his luminous words, expressed in terse, concise sen-
tences, carry conviction. He never abandons a subject
bcfore he fecls that he had made it perfectly clear’”
( Joseph J. Doke ).

I Young India, March 2, 1922. The dates cited in the
roics of this volume refer to the date of publication of
Gzndhi’s articles in Toung India.
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This is the man who has stirred three hun-
dred million people to revolt, who has shaken the
foundations of the British Empire, and who has
introduced into human politics the strongest reli-
gious impetus of the last two thousand years.

2

His real name is §Mohandas Karamchand
Gandhi. He was born in a little semi-indepen-
dent state in the north-western part of India, at
Porbandar, the “White City” on the sea of
Oman, October 2, 1858 He comes of an ardent
and active race, which to this day has been split
by civil strife; a practical race, commercially
keen, which established trade relations all the way
from Aden to Zanzibar. Gandhi’s father and
grandfather were both leaders of the people and
et with persecution because of their independ-
ent spirit.  Both werc forced to flee for safety,
their fives in peril  Gandhi’s family was well-to-
do and belonged to a cultivated class of society,
but it was not of superior caste. His parents were
followers of the Jain school of Hinduism, which
regards ahimsa,* the doctrine of non-injury to any

* A, pmative, himsa, to do evil Hence, akimss,
principle of not harming any form of life, nor-violence It
js one of Hinduism’s most ancient precepts, proclaimed by
Mahavira, the founder of Jainism, by Buddha, a5 well as
by the disciples of Vishnu.
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form of life, as one of its.basic principles. : This
was the doctrine which, Gandhi was to -proclaim
victoriously throughout theworld.  The Jainists
believe that the principle of love, not intelligence,
is the road which leads to God. The Mahatma’s
father cared little for wealth and material values,
and left scarcely any to his family, having given
almost cverything away to charity. Gandhi’s mo-
ther was a very devout woman, a sort of Hindu
St. Elisabceth, fasting, giving alms to the poor,
and nursing the sick. In Gandhi’s family the
Ramayana was read regularly. His first teacher
was a Brahman who taught him to memorize the
texts of Vishnu.® In later years Gandhi expressed
regret at not being a better Sanskrit * scholar,
and onc of his grievances against English cdu-
cation in India is that it makes the natives lose
the trecasures of their own language. Gandhi
became, however, a profound student of Hindu
scriptures, although he read the Vedas and the
Upanishads in translation only.}

* He attended the elementary school of Porbandar till
the age of seven and then the public schoo) of Rajkot till
wen. - After that he went to the high school of Katyavar
until, at the age of seventeen, he entered the University of
Ahmedabad. ’ ‘

+ He deseribed his childhood in a speech at the Pariah
Cenference, April 13, 1921,
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- While still a boy he passed through a severe
religious crisis.  Shocked at the idolatrous form
sometimes assumed by Hinduism, he became,
or imagined he became, an atheist, and to prove
that religion meant nothing to him he and some
friends went so far as to cat meat, a frightful
sacrilege for a Hindu. And Gandhi nearly
perished with disgust and mortification * He
was engaged at the age of cight and married at
the age of twelve.? At nineteen he was sent to
England to complete his studies at the Uni-
versity of London and at the Jaw school. Before
his leaving India, his mother made him take the
three vows of Jain, which prescribe abstention
from wine, meat, and sexual intercourse
. He arrived in London in scptember, 1888,
and after the first few months of uncertainty and
deception, during which, as he says, he “wasted

# Long afterward he told Joseph Doke of the anquish
he had suffered after eating meat He was unable to
slecp ; he felt Iike a murderer.

+ He is not in favour of child marriages, however, and
made a campaign against them, on the ground that thev
weaken the race, In exceptional cases, however, he says

te b aeoteas mesled hafaee ehe individual's character

- - and wife an
- - athy and har-
! . o sle example of
this.” Mrs. Gandhi shared all her husband’s tnals and
Adversities with unfailing steadfastness of purpose and
jndomitable courage.
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a lot of time and money trying to become an
Englishman,” he buckled down to hard work
and led a strictly regulated life. Some friends
gave him a copy of the Bible, but the time ‘to
understand it had not yet come. But it was
during his stay in London that he realized for
the first time the beauty of the Bhagavad Gita.
He was carried away by it. It was the light
the exiled Hindu had been seeking, and it gave
him back his faith. He realized that for him
salvation could lie only in Hinduism.*

He returned to India in 1891, a rather sad
home-coming, for his mother had just died, and
the news of her death had been withheld from
him. Soon afterward he began practising law
at the Supreme Court of Bombay. He abandon-
ed this career a few ydars later, having come
to look upon it as immoral. But even while
practising law he used to make a point of
reserving the right to abandon a case if he had
reason to believe it unjust. _

At this stage of his career he met various
people who stirred in him a presentiment as to
his future mission in life. He was influenced by
two men in particular. One of them -was the
“Uncrowned King of Bombay,” the Parsi Dada-

* Speech of April 13, 1921.
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bhai, and the other Professor Gokhale. Gokhale
avas one of the leading statesmen in India and
one of the first to introduce educational reforms,
while Dadabhai, according to Gandhi, was the
real founder of the Indian nationalist movement,
Both men combined the highest wisdom and
learning with the utmost simplicity and gentle-
ness.* It was Dadabhai who, in trying to
moderate Gandhi’s youthful ardour, gave him in
1892, his first real lesson in ahimsa by teaching
him to apply heroic passivity—if two such words
may be linked—to public hfe by fighting evil,
not by evil, but by love. A little later we will
discuss this magic word of ahumsa, the sublime
message of India to the world.
§3

Gandhi’s activity may be divided into two
periods.  From 1893 to 1914 its field was South
Africa ; from 1914 to 1922, India.

¢ These two men, precursors, have suffered from the
ingratitude and forgetfulness of younger generauons Their
political ideal having been surpassed, their efforts in paving
the way have been deprecated.  Gandhi, however, alwavs
realized their contribution to the cause and remained true
to them, particularly to Gokhale, for whom he felt a deep
and almost religious affection. He frequently speaks of
Gokhale and Dadabhai as men whom Young India should

senerate. (Sce Hind Swaray, Letter to the Parsees, Yourg India,
March 23, 1921, and the Confesston of Ferth, July 13, 1921 )
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That Gandhi could carry.on the South ,Afi_'icgtn"
camrpaign for more than twenty: years without:
awakening any special comment in Europe. is a
proof of the incredible short-sightedness of our
political lcaders, historians, thinkers, and belie~
vers, for Gaundhi’s cfforts constituted a coul’s
epopec, uncqualled in our times, not only becausc
of the intensity and the constancy of the sacrifice
required, but because of the final tmumph

In 1890-91 some 150,000 Indian..emigrants
were s‘ttlcd in South Africa, most of them hav-
ing taken 1 up abode in Natal. The white popula-
tion resented their presence; and the Government
cncouraged the xenophobia of the whites by a
sories of oppressive measures designed to prevent
tae inumigration of Asiatics and to oblige thosc
already scttled in Africa to leave. - Through
systematic persecution the life of the Indidns in
Africa was made intolerable; they were burdened:
with overwhelining taxes and subjcctcd to the
most ‘humiliating’ police ordinances and out-
rages of all sorts, ranging from the looting and
destruction of shops and  property to lynching,
all under cover of “white” civilization.

In 1893 Gandhi was called to Pretoria on an
important case.  He was not familiar with the
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situation in South Africa, but from the very first
he met with illuminating experiences. Gandhi,
a Hindu of high race, who had always been
received with the greatest courtesy in England
and Europe, and who until then had looked upon
the whites as his natural friends, suddenly found
himself the butt of the vilest affronts, In Natal,
and particularly in Dutch Transvaal, he was
thrown out of hotels and trains, insulted, beaten,
and kicked. He would have returned to India
at once if he had not been bound by contract to
remain a year in Socuth Alrnca. During thesc
twelve months he learned the art of self-control,
but all the time he longed for his contract to
expire, so that he might return to India. But
when at last he was about to leave, he learned
that the South African Government was plann-
ing to pass a bill deprwving the Indians of the
franchise. The Indians in Africa were helpless,
unable to defend themselves; they were comp-
letely unorganized and demoralized. They had
no leader, no one to guide them. Gandh felt
that it was his duty to defend them. He realized
it would be wrong to leave. The cause of the
disinherited Indians became his. He gave him-
self up to it, and remained in Africa.
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In 1893 Gandhi was called to Pretoria on am
important case. He was not familiar with the



MAHATMA , GANDHI 9

situation in South Africa, but from the very first
he met with illuminating experiences. Gandhi,
a Hindu of high race, who had always bren
reccived with the greatest courtesy in England
and Europe, and who until then had looked upon
the whites as his natural friends, suddenly found
himself the butt of the vilest affronts. In Natal,
and particularly in Dutch Transvaal, he was
thrown out of hotels and trains, insulted, beaten,
and kicked. He would have returncd to India
at once if he had not been bound by contract to
remain a year in South Africa. During these
twelve months he learned the art of self-control,
but all the time he longed for his contract to
expire, so that he might return to India. But
when at last he was about to leave, he learned
that the South African Government was plann-
ing to pass a bill depriving the Indians of the
franchise. The Indjans in Africa were helpless,
unable to defend themselves; they were comp-
letely unorganized and demoralized. Thcy had
no leader, no one to guide them. Gandhi felt
that it was his duty to defend them. He realized
it would be wrong to leave. The cause of the
disinherited Indians became his. He gave him-
self up to it, and remained in Africa.
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Then began an epic struggle between spirit

.on one side and governmental power and brute
_force on the other. Gandhi was a lawyer at the
time, and- his first step was to prove the illegality
.of the Asiatic Exclusion Act from the point of
~view of law, and he won his case despite the
_most virulent opposition. In this connection he
_had huge petitions signed; he organized the
Indian Congress at Natal, and formed an associ~

_ationfor Indian education. A little later he found-
.ed a paper, Indian Opinion, published in English
.and three Indian languages. Finally, in order
:to work more efficaciously for his compatriots
7in Africa, he decided to become one of them.
.He had a lucrative clientele in Johannesburg
. (Gokhale says Gandhi was making at that time
.about five or six thousand pounds a year). He
~gave it up to espouse poverty, like St. Francis.
"He abandoned all ties in order to live the life of
~the persecuted Indians, to share their trials.
.And he ennobled them thereby, for he taught
them the doctrine of non-resistance. In 1904
.he founded at Phoenix, near Durban, an agri-
cultural colony along Tolstoian lines.* He called

'5;A long letter from Tolstoi to Gandhi is published in
ﬂ'tﬁhe Golden Number” of Indian opinion. It was written
: September 7, 1910, shortly before Tolstoi’s death. Tolstoi
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vpon kis compatriots, gave them Land, and mads
them ke the sclemn cath of poverty.  He tok
upon himself the humblast tasks.

For vears the silent colomy resited the
Government. It withdrew from the cities, grads
ually paralysing the mdustrial Lfe of the conany,
carrying on a sort of religious strike against which
violence—all violence—uwas powerless, st ag
the vialence of Imperial Rome was powetlest
against the faith of the fiest Christians, Yet
wvery few of these early Christians would have
carried the doctrine of love and forgivenes so
far as to help thewr persecutors when in danger,
as Gandhi did  Whenever the South Aftican
State was in serious difficulties Gandhi suspene
ded the nonparticipation of the Indian popu-
lation in public services and offered hiv i
tance. In 1899, during the Borr war, he
organized an [ndian Red Cross, svhich was
had read Jndiaa opiman, and he wav gratified to ’l\N\(’ af
the Indan non-reystere e prassed thefr campaint noed
savs that nonretistance is the law of love, an mpiration 1o
form part of the ccmmunion of human touls [ele the law
_of Christ and of all the spintual femfers of the worfit,

My friend Paul Iuronholl found several wibies leweer
from Talstor ta Gandhi ia the Toluoi archives ar Moeaw,
He is planming o publivh them {n a volue entitled Jotiiaf -

Lard the Orent, adding thew to several othee fetters writte ¥ -
thy Tolstoi to variouy great men of the Fatt,
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twice - cited. for bravery under fire.  When the-
plaguc broke out in Johannesburg in 1904,

Gandhi organized a hospital. In 1908 the natives

in Natal revolted. Gandhi organized and scrved at

the head of acorps of brancardiers, and the Govern-

ment of Natal tendered him public thanks.

But these disinterested services did not disarm
the hatred of the whites. Gandhi was frequently
arrcsted and imprisoned,* and shortly after offi-
cial thanks had bcen proffered for his scrvices
during the war he was sentenced to imprisonment
ard hard labour, after being beaten by the mob
and left behind as dead.f But no abuse, no-
persecution, could make Gandhi renounce his
idcal. On the contrary, his faith init grew
stronger for his trials. His only reply to the
violence meted out to him in South Africa was
the famous little ook, Hind Swaraj,} publisked”

* Gandhi himself tells in his quiet humorous way of his
experiences in prison in a curious article printed in the

volume, Speeches and Writings of M.K. Gandhi, Natesan,
Madras, pp. 152-178. )

1 In 1907 Gandhi was the victim of the violence of his -
own compatriots, for his modepation was eyed with suspicion
by certain Indians, while the Government, on the other hand, -
did all in its power to compromise him. Gandhi, therefore,
suffered from the violence of the oppressed as well as of the
opressors.

+ 1 will dwell on Hind Swaraj a litlle more at length, -
fater on. '
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in 1908. This pamphlet on Indian home rule is
the gospel of heroic love.

For twenty years the struggle lasted, reaching
its bittcrest phase from 1907 to 1914. Although
the most intelligent and broad-minded English-
men in Africa were opposed to it, in 1906 the
South African Government hastily passed a new
Asiatic Law.  This led Gandhi to organize non-
resistance on a large scale.

In September, 1906, a huge demonstration

, took place at Johannesburg, ard the assembled
Indians solemnly took the oath of passive re-
sistance  The Chinese in Africa jowned the
Ihindus, and  Asiatics of all races, religions, and
castes, rich and poor alike, brought the same
enthusiasm  and  abnegation to the cause,
‘The Asiatics were thrown into prison by the
thousand, and as the jails were not large enough,
they were hurled into the mine-pits.  But it was
as if the prisons fascinated these people wholm
General Smuts, their persecutor, called “con-
scientious objectors  Three times Gandhi was
thrown into jail,* while others died as martyrs.

# Joseph J. Doke, interesting because of his interviews
with Gandhy, tells 1n the lase chapter of lus baok how, in
1908, Gandhi was led to the fort of Johanneshurg in prison
garh and thrown into a cell with Chinese common-law
«crintinals of the worst sort
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The movement grew. In 1913 it spread from the
Transvaal to Natal. Huge strikes and monster
mectings, masses of Hindus marching across the-
Transvaal, alarmed and excited public opinion
in Africa and Asia. All India was stirred to-
indignation and the Viceroy. Lord Hardinge.,
driven by public opinion, finally lodged a pro-
test against the Government of South Africa.

The indomitable tanacity and the magic of
the ** Great Soul” operated and won out =
force had to bow down before heroic gentleness. ™
The man most bitterly opposed to the Indians,.
General Smuts, who in 1909 had said he would
never crasc {rom the statutes a measurc pre-
judicial to the Indians, confessed, fiive years-
later, in 1914, that he was glad to do away with
it. T An imperial commission backed Gandhi up-
on almost every point.  In 1914 an act abolish--
cd the three-pound poll-tax, while Natal was.
opened to all Indians desirous of settling there
as frec workers.  After twenty years of sacrifice
non-resistance was triwmphant.

* Two high-minded Englishmen, C. F. Andrews and
W. \W. Pearson, seconded Gandhi’s efforts by all means
within their power.

T Gandhi refers to this in an article dated Mav 12, 1920.-
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§4
When Gandhi returned to India he had the-
prestige of a leader.

Since the beginning of the century the move--
ment for Indian independence had been
steadily gaining ground. Thirty years before,
a few broadminded Englishmen, among whom
were A. O Hume and Sir William Wedderburn,
had organized a National Indian Congress.
Victorian Liberals, they had given the Congress
2 loyalist stamp and had tried to consolidate
India’s claims with the demands of England’s
sovereignty. In the meantime, however, Japan’s
victory over Russia had awakened the pride of
Asiatic peoples, and Indian patriots resented
Lord Curzon’s provocative attitude. An ex-
tremist party was formed in the heart of the
Congress, and its more aggressive nationalism
corresponded to a general sentiment throughout
the country. Until the war of 1914, how-
ever, the old constitutional part remained
under the leadership of J. H. Gokhale, who was
a great Indian patniot, although he believed in
Joyalty to England.

Although the Indian Congress, reflecting
general sentiment, was in favour of home rule,
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.or Swaraj, the various members disagreed as -
to the form this home rule’should take. -Some
members  believed in  co-operation . with
England ; others wanted to drive the English
oout of India. Some advocated the dominion
system, as in Canada, while others. asserted
that India should aspire to become an indepen-
dent nation like Japan. Gandhi proposed a
solution. It was religious rather that politi-
cal, but at bottom it was more redical than
any of the others. The principles are to be found
in, his Hind Swargj. But as this solution was
‘based on conditions in South Africa, Gandhi rea-
lized it would have to be modified to suit condi-
tions in India. He also realized that while his
stay in South Africa had made him unfamiliar
with conditions in India, it had proved what an
irresistible weapon ahimsa, non-violence, could
be. And he determined, therefore, to study
conditions in India in ordcr to adapt the weapon
.of akima, to them.*

At this time Gandhi felt on antagonism for
England. On the contrary, when the war broke

“ Shortly bhefore he died, Gokhale, Gandhi’s beloved
:master, had suggested that Gandbi make a trip through
India and study conditions at first hand, before going into
politics. And Gandhi had promised not to take an active
part in the political life of India for a year.
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out in 1914, he went to London to organize an
Indian ambulance corps  As he explained iz a
letter writien in 1921, he honestly believed hims~if
2 citizen of the empire  He refers to his attitide
again and again, as in his letter adressed t
“Every Englishman in India,” published in 120

No Englishman, he says, served the Governme.it
more faithfully than he during twenty-nine yzars
of public life. He risked his life four times for
England, and until 1919 he sincerely btheved 1n
co-operating with the Government. But now he
can do so no longer.

Gandhi was Rot the only oneto experitne
this change offeeling  In 1914 all India had
been carried away by the hypocritical ideal: .1
of the so-called “‘war for justice ™ In ashing to:
India’s support the English Government rod
held out the most brilliant hopes. The grantng
of home rule, which the people longed for, v -2
said to depend on India’s attitude in the war.
In August, 1917, the dlever Indian Secretzn
E. S. Montagu, promised India a government
responsible to the people. A consultation teok
place, and in July, 1918, the ¥keroy, Lord
Chelmsford, and Mr. Moatagu signed an official
report recommcnding copstitutional reforn



18 MAHATMA GANDHI

India. The Allied armics were in 3 most
precarious position in the carly days of 1918. On
Apnl 2, Lloyd George had sentan appeal to the
people of India, while the war conference, sitting
at Delhiin the end of the same month, had hinted
that the hour of India’s independence was near.,
And India had replied as one man, while Gandhi
promised England his foyal backing.  India con-
tributed 985,000 men and  made tremendous
sacritices.  And she waited  coniidendy for tae

promised rewared.

The awakening was terrible. Danger was
over in the end of 1918, and gone was the
wemory of services rendered, After the signing
of the armistice the Governnient saw no reason
for feigning any longer.  Instead of granting the
prcmised libertics, it suspended  whatever free-
dem already existed. The Rowlatt bills, proposed
at the Imperial Legislative Ceuneil ar Delhi,
expressed an insuliing distrust of the country
which had given so many preofs of its onah\".
These bills aimed to establish definitively the pré-
-visions of the Defence Act imposed on India
during the war, and made seeret police services.
censorship, and all the tyrannical annoyvances of”
a real state of sicge into a permanent reality.
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There was one burst of indignation all over
India. The revolt began.* Gandhi led it,

Hitherto Gandhi had been interested in social
reforms only, devoting himself particularly to
the conditions of agricultural workers. At Kaira,
in the Gujarat, and at Champaran, in Behar, he
had almost unnoticeably and with success tried
out the formidable weapon which he was soon to
use in national struggles. This weapon was the
will of active passionate non-resistance. We will
study it later under the name of Safagrata,
which Gandhi has given it

Until 1919, however, Gandhi did not parni-
cipate actively in the Indian nationalist move-
ment, Having been united in 1916 by Mrs.
Annie Bezsant, the most advanced elements
soon outdistanced her and rallied under the
Jeadership of the great Hindu, Lokamanya Bal
Gangadhar Tilak, a man of extraordinary en-
ergy, uniting, as in a triple sheaf of iron, a great
mind, a strong will, and a high character. His
intelligence was perhaps even keener than
Gandhi’s, or, rather, 1t was more schdly nour-
ished on old Asiatic culture. He was an erudite,
2 mathematician, who had sacrificed all personal

» The Safyagraha movement may be said to have begnr
on February 26, 1919.
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ambitions to serve his country. Like Gandhi, he
sought no personal recognition and longed only
for the triumph of his ideal in order to he able
to retire from the political field and go back to -
his scientific work. As long as he lived he was
the undisputed leader of india. Who can say
what would have happened if he had not met
with an untimely death in 1920 ? If Tilak had
lived, Gandhi, who revered Tilak’s genius,
while differing radically from him in regard to
methods and policies, would no doubt have
remained religious leader of the movement.
How magnificently the people of India could
have marched on under such a double leader-
ship ! They would have been irresistible, for
Tilak was a master of action, just as Gandhi
is a master of spiritual power. But fate decided
otherwise. Itis, perhaps, to be regretted, not
only for Tilak’s sake, but for India’s and even
for Gandhi’s. The role of minority leader, of the
moral elite, would have been more in accordance
with Gandhi’s inmost desires and nature. He
woud have been happy tolet Tilak rule the
majority, for Gandhi never had any faith in.
mejorities. But Tilak had. Tilak a born math-
emnatisian and master of action, believed in num-
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bers. He was demacratic instinctively. He was
resolutely a politician, who left religious conside-
rations aside. He claimed that politics were not
for sadhus (saints, pious men). This austere scientist
would have sacrificed truth to patriotism. And
this scrupulously honest and upright man,
whose personal life was one of spotless purity,
did not hesitate to say that in politics cvery~
thing is justified. It might be said that Tilak’s
conception of politics and that of the dictators
of Moscow have something in common. Not
so with Gandhi’s ideal.* Tilak’s and Gandhi’s
discussions brought out their different points of
view. Between men as sincere as they, there s
bound to be irreconcilable opposition, since their
methods are based on their convictions, which are
in fundamental opposition. Each man respected
and revered the other. But Gandh felt that if it
came to the point he would always set truth first
before liberty and even before his country,
whereas Tilak set his country above everything,
Gandhi fecls that no matter bow great his love
for his country may be, his faith in_his ideal, in
religion as expressed in Truth, is greater still
As he says on August 11, 1920 :

#Gandhi explained his attitude toward Bolshevism on

November 24, 1921.
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I 2m wedded to India because I believe absolutely
that she has a mission for the world....My religion has
no geographical limits. I have a living fanh initw hlch will
transcend even my love for India herslf.*

These noble words give the key to the
struggle which we now will describe. They
prove that the Apostle of India is the Apostle
of the World, and that heis one of us. The
battle the - Mahatma began fighting four years
ago is our battle. T

§5

It should be noted that when Gandhi
stepped into the political field as leader of the
opposition to the Rowlatt bills, he was moved
only by a desire to spare the country from
violence.! The revolt was bound to come ; he .
knew thexe was no possibility of a\o1d1nU it.
The point, therefore, was to turn it into non-
violent channels.

To understand Gandhi’s activity, it should be
realized that his doctrine is like a huge edifice
composed of two different floors or grades.
Below is the solid groundwork, the basic founda-
tion of religion. On, this vast and unshakable

* Augusr II, 1920: Gandhi protests against the doctrine
of the sword.

% “Humanity is one. There are different races, but

the hxzhcr a race the greater its duties” (Ethical Relzgmn)
¥ November 5; 1919.
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foundation is based the political and social
campaign. Itis not the ideal continuation of
the invisible foundation, but it is the best
structure possible under present conditions.
It is adapted to conditions.

In other words, Gandhi is religious by nature,
and his doctrine is essentially religious. He is
2 political leader by neccessity, because other
leaders disappear, and the force of circum-
stances obliges him to pilot the ship through
storm and give practical political expression to
his doctrine  These developments are nterests
ing, but the essential part of the edifice 15 the
crypt, which s deep and well built and meant
to uphold a very different cathedral from the
structure rapidly rising above it. The crypt
alone is durable. The rest is temporary and
only designed to scrve during the trapsition
years, until the plans for a cathedral worthy of
the groundwork can be worked out.  An under-
standing of the principles on which the vast
subterranean crypt is based is essential, there-
fore, for here Gandhi’s thought finds its real
expression. Itis into the depths of this crypt
that he descends every day to seek inspiration
and strength to carry on the work above.
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Gandhi believes in the religion of his people;,
~in Hinduism. But he is not a scholar, attached
to the punctilious interpretation of texts, nor is
he a blind believer accepting unquestioningly
ali the traditions of his religion. His religion
mst satisfy his reason and correspond to the
d:ctates of his conscience.

1 would not make a fetish of religion and condone evil
in is sacred name.* .

' My belief in the Hindu scripture does not require me

to accept every word and every verse as divinely inspired.

1 decline to be bound by any interpretation, however learn«

ed it my be, if it is repugnant to reason or moral sense.}

Nor does he look upon Hinduism as the only
religion, and this is a very important point.

I do not believe in the exclusive divinity of the Vedas.
I believe the Bible, the Koran and the Zend-Avesta to be
as divinely inspired as the Vedas....Hinduism is not &
missionary religion. Init there is room for the worship
of all the prophets in the world....Hinduism tells every
one to worship God according to his own faith or Dharma,
and so it lives in peace with all religions.;

He sees the errors and vices that have crept
into religion through the centuries, and he
brands them, but he adds :

* QOctober 27, 1920.

T October 6, 1921. X

i ““All religions are like different roads leading to the
same goal” (Hind Swargj). “All religions are founded on
the same morallaws. My ethical religion ismade up of laws
which bind men all over the world” (Ethical Religion).
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I can no more describe my feeling for Hinduism than
for my own wife. She moves me as no other weman in the
world ean. Not that she has no faults, I darc say she has
many more than I sec myself. But the feeling of an inds-
soluble bond is there Even 5o I feel about Hindwsm with
all its faults and limitations. Nothing elates me sp much
as the music of the Gita or the Ramayana by Tulsiflas, the
only two books 1n Hinduism [ may be sard to know. I
know that vice 1s going on to-day in all the great Hindu
shrines, but I love themin spite of their faihngs Iama
reformer through and through. But my zeal never takes
me to the rejecton of any of the essenval things of
Hinduism.®

What are the essential things in which Gandhi
believes ? In an article written October 6, 1921,
Gandhi defines his conception of Hinduism :

1. He believes, he says, in the “Vedas, the
Upanishads, the Puranas and all that goes by
the name of Hindu scriptures” He believes,
thercfore, in Azataras and rebirth.

2. He belteves in the Iarnastrame Diarmat
or the “Discipline of the Castes.” ina sense
which he considers “strictly Vedie,” but which
may not correspond to the present “popular and

crude sense.”
3, .He believes in the “protection of the cow

in a much larger scnse than the popular.”

* Qctober 6, 1921.

+ Etymologically, tarna, colour, class or caste; ashrama,
place of ducipline, dharma, rehgion. Society, in other words,
stands for “discipline of the castes.”

g
f
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4. He docs not “dishelieve in idol worship.”

Every Occidental  who reads Gandhi’s
“Credo” and stops at these lines is apt to feel
that they reveal a mentality so different from
ours and so far removed in time and space as
to make comparison with our ideals impossible,
.owing to the lack of a common mcasure. But
if he will read on, he will find, a few lines below,
the following words, which express a doctrine
morc familiar to us :

I helieve implicitly in the Hindu aphorism that no one
truly knows the Shastras who has not attained prefection
in Innocence ( Ahimsa), Truth ( Satya) and Sclf-control
(Brahma Charya),, and who has not renounced all acqui-
_sition or possession of wealth,

Here the words of the Hindu join those of
the Gospel. And Gandhi was aware of their
similarity. To an English clergyman who asked
him in 1920 which books had influenced him
most, Gandhi replied.  “The New Testament.”*

The last words of Gandhi’s Ethical Religion
.are a quotation, from the New Testament,t and
he claims that the revelation of passive resis-
tnce came to him after reading the Sermon

* Tebruary 25, 1920, In a sceond line Gandhi adds,
“Ruskin and Tolstoi.” ‘

+*Seek the Kingdom of God and His rightcousness and |
All these things shall be added unto you.”
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on the Mount in 1893.* When the clergyman
asked him, in surprise, if he had not found the
samc message in Hindu scriptures, Gandhi replied
that while he has found inspiration and guid-
ance in the Bhagavad Gita, which he reveres
aud admires, the secret of passive resistance
was made clear to him through the New
Testament. A great joy welled up in him, he
says, when the revelation came to him, and
again when the Gita confirmed this revelation.
Gandhi also says that Tolstoi’s ideal, that the
kingdom of god is within us, helpzd him mould
his own fath into a real doctrine.}

* Young India, February 25, 1920.

+ He savs to Joseph J. Doke in 1908 that God has been
incarpate throughout the ages, in different forms, because,
as explained in the Gua, Krnishnasays “WWhen religion
falls into decadence and unbehef prevails, I manifest my-
self. For the protection of all that is good, and the destruction
af 2ll that 1s evil, for the establishment of Dharma, I must
be born and reborn. for ever and ever.” Christianism 1s
part of Gandht's theology  Christ is a radiant revelation
of God  But not the only revelauon  He is not seated on
the throne alone

$ The Hind Swaray contans a hist of about sty of
“Talstoy’s workhs which Gandhy recommends to hus followers,
among them, Tk Kingfom of Godis Within You, What
15 drt > and What Shall We Ds ? He tells, Joseph Doke
that Tolstar influenced him deeply, but that he does not
agree with Tolsto’'s pohtical 1deals. To a question ask
Bum in 1921 asto his feeling for and opinion of Count
Tolstoi, Gandhi replies (in Young India of October 25,

e
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4. He does not “disbelieve in idol worship.”

Every Occidental who reads Gandhi’s
“Credo” and stops at these lines is apt to feel -
-that they reveal a mentality so different from
ours and so far removed in time and space as
to make comparison with our ideals impossible,
.owing to-the lack of a common measure. But
if he will read on, he will find, a few lines below,
the following words, which express a doctrine
more familiar to us :

I believe implicitly in the Hindu aphorism that no one
-truly knows the Shastras who has not attained prefection
in Innocence ( Adhimsa), Truth ( Satya) and Self-control
(Brahma Charya), and who has not renounced all acqui-
_sition or possession of wealth.

Here the words of the Hindu join those of

the Gospel. And Gandhi was aware of their

" similarity. To an English clergyman who asked
him in 1920 which books had influenced him
most, Gandhi replied. “The New Testament.”*

The last words of Gandhi’s Ethical Religion
.are a quotation, from the New Testament,{ and
he claims that the revelation of passive resis-
tance came to him after reading the Sermon

* February 25, 1920. In a second line Gandhi adds,
“Ruskin and Tolstoi.” :

7 “Seek the Kingdom of God and His righteousness and
all these things shall be added unto you.”
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-on the Mount in 1893.* When the clergyman
.asked him, in surprise, if he had not found the
same message in Hindu scriptures, Gandhi replied
that while he has found inspiration and guid-
.ance in the Bhagavad Gita, which he reveres

" and admires, the secret of passive resistance
was made clear to him through the New
Testament. A great joy welled up in him, he
says, when the revelation came to him, and
again when the Gita confirmed this revelation.t
Gandhi also says that Tolstoi’s ideal, that the
kingdom of god is within us, helpad him mould
his own fath into a real doctrine.}

* Young India, February 25, 1920.

T He says to Joseph J Doke in 1908 that God has been
incarnate throughout the ages, in different forms, because,
as explained in the Gita, Krishnasays “\When re]igion
falls into decadence and unbelief prevails, I manifest my-
sclf. For the protection of all thatis good, and the destruction
of all that is evil, for the establishment of Dharma, I must
be born_and reborn, for ever and ever.” Christianism is
part of Gandht's theology. Christ is a radiant revelation
of God. But not the only revelation. He is not scated on
the throne alone.

t The Hind Swargy contains a hist of about sixty of
Tolstor’s works which Gandhi recommends to his followers,
among them, The Kingdom of Gods Wuithin You, What
25 Art 2 and What Shall We Do ? He tells, Joseph Doke
that Tolstoi influenced him deeply, but that he does not
agree with Tolstor's political ideals. To a question asked
him in 1921 asto his fechng for and opinion of Count

“Tolstol, Gandhi replies (in Young India of October 25,
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It should not be forgotten that this Asiatic:
“believer has translated Ruskin® and Platot and.
- quotes Thoreau, admires Mazzini, reads Edward
Carpenter, and that he is, in short, familiar-
with the best that Europe and America have
produced.

There is no reason why a Westerner should
not understand Gandhi’s doctrine aswell as-
Gandhi understands those of our great men,.
provided the Westerner will take the trouble to
study Gandbhi a little deeply. It is true that the
mere words of Gandhi’s creed may surprise him,
and that two paragraphs, "in fact, if read super-
- ficially, may seem so different from our men-

tality as to form an almost insurmountable
" barrier between the “réligious ideals of Asia and
Europe. One of these paragraphs refers to cow--
protection and the other to the caste system.
As for Gandhi’s reference to idol-worship, it.
requires no special study. Gandhi explains his
attifudc when he says that he has no veneration
1921), “My relation to him was that of a devoted admirer-

who owes him much in life.”
0 * He was particularly fond of Ruskin’s Crown of 11ild”
lives. ’
1 Apologia and Death of Socrates, translated by Gandhi,
was one of the books confiscated by Indian Government:
-in 1919, :
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for idols but believes idel-worship to be part of
human nature He considers it inherent to the
frailty of the huntan mund, because we all “hanker
after symbolism® and must needs materialize our
fajith in order really to understand it. When
Gandin sayshedoes not disbelieve in 1dol-worship,
he means no more than what we countenance in
all our nitualistic churches of the West

“Cow-protection,” says Gandhi, 1s the central
fact of Hinduism. He looks upon it as one of
the *“most wonderful phenomena of human evolu
tion.” Why ? Bacause the cow, to him, 1s taken
as the symbol of the entire “sub-human world.”
Cow-protection means that man concludes a pact
«of alliance with his dumb brethren, it signifies
fratermty between gan and beast  According
to Gandhi’s beautiful expression, by learming to
respect, revere, an animal, man is “taken bee
yond his species and is enjoned to realize his
identity with all that lives.”

If the cow was szlect~d mn preference to other
creaturcs it was bacause in India the cow was
the best companion, the giver of plenty F\!ot
only did she give the mulk but she made agricu-
Iture possible. And Gandhi sees in “this gentle
animal” a “pdep of pity.”
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But there is nothing idolatrous about Gandhi’s-
cow-worship, and no one condemns more harshly
than he the fetishism of many so-called believers,
who observe the letter of “cow-worship™ without
exercising a spirit of compassion “for the dumb-
creatures of God.” Whoever understands the
spirit of compassion and fellowfeeling that Gandhi
would have men feel for their dumb brethren—
and who would have understood this better than
the povercllo Assisi 2—is not surprised that Gandhi
lavs such stress on cow-protection in his crecd..
From this peint of view he is quite justified in
saving that cow-protection isthe “gift of Hinduism.
to the world.”™ To the precept of the gospel..
“Love thy neizhbsur as thyself,” Gandhi adds.
“And every living bzing i3 thy neighbour.”™*

Gandhi's balief in thz caste'system 1s almost
more difficult for a European or Western mind
to understand—it scems more foreign, almost,
than the idea of the fellowship of all living beings.
I should perhaps say “European or Western mind
of to-day,” for while we still believe in a certain
cquality, Heaven knows how we will feel in the

* In regard to cow-worship see 2oung Indiz, March 16..
June 8. June 29. Avgust 4, 1920, . and May 18. October 6..

1921. In regard to castessee articles December 8. 1920..
and October 6, 1921, '
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future, when we become thoroughly imbued with
the consequences of the evolution, democratic
in name only, which we are undergoing ! I do
not imagine that at our present stage of develop-
ment my explanation of Gandhi’s views will make
them seem acceptable as regards the caste system;
nor am I anxious to have them seem so. But I
would like to make it clear that Gandhi's con-
ception of the caste system is different from what
we usually mean by that term, since he does not
base it on pride or vain notions of social
superiority, but on duties.

1 am inclined to think (he says) that the law of heredity
is an eternal law, and that any attempt to alter 1t must lead
to utter confusion .. Varnashrama, or the caste system, 1<
inherent in human nature. Hinduism has sunply reduced
it to a science,

Gandhi believes in four classes or eastes.
"The Brahmans, the intcllectual and spiritual class ;
the Kstatrijas, the military and governmental
class; the Vaishyas, the commercial, industrial
class; and the Shudras, manual workers and
labourers.  This classification docs not imply any
superiority or inferiority. It simply stands for
different vocations.  “These classes define duties,
they confer no privileges.”*

* This is in accordance with the Upanishads, for when
the primitive classes hardened into proud castes, 1n the
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1t is against the genius of Hinduism to arrogate to one-
self a higher status or assign others to a lower.  All are
born to serve God's creation, the Brakmar with his know-
ledge, the Kshatriya with his power of protection, the
Vandya with his commercial abilit -« the Shudra with his

bodily labour.

This dovs not mean that a Brakman is absolved from
bodily ahour, but it does mean that he is pxcdommantlv
a man of knowledge and fitted by training and heredity to
impart it to others.  There is nothxm again to prevent a
Shudra from acquiring all the know!cd"c he wishes, Only
he will best serve with his body and need not envy others
their special qualities for service. A Brakman who claims
superiority by right of knowledge falls and has no know-
ledee.  \arnashrama is self-restraint and conservation of
cconomy and energy. ... ..

Gandhi's caste system is bascd, therefore,
on ‘abnegation and not on privileges.” It
should not be forgotten, morcover, that accord-
ing to Hinduism reincarnation re-establishes a
general equilibrium, as in the course of successive
cexistences a Brahman becomes a Shudra, and vice
versa.

The caste system, which deals with different
classes of equal rank, hears no relation whatso-
ever to the attitude of Hindus to the “untoucha-
bles,” or pariahs. Wc will study later on
Gandhl’s passionatc appeals for the pariahs. His
campaign in {avour of the “suppressed classes”

course of centuries, tthc Hindu scriptures express protest
and disapproval. :
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onc of the most appealing phases of his apostle-
ship. Gandhi regards the pariah system as a blot
on Hinduism ; it is a vile deformation of the real
doctrine, and he suffers intolerably by it.

Twould rather be torn to pieces than disown my
firothers of the suppressed classes . Tdo notwant ta
be reborn, but if Ihave to be reborn, I should be
#untouchable™ sa that [ may share thewr sorraws, sufferings

and the affronts levelled at them in order that I may
endeavaur to free them from their muserable condition.

And he adopts a little “untouchable” girl
and speaks with emotion of this charming little
imup of scven who rules the household with her
gay prattle.

§6

I have said enough to show Gandhi’s great
evangelical heart beating under his Hindu creed.
Gandhi is a Tolstoi in a more gentle, appeased,
and, if T dared, I would say, in a more Christian
sense, for Tolstoi 15 not so much a Christian by
nature as by force of will.

The resemblance between the two men is
greatest, or perhaps Tolstoi’s influence has been
strongest, in their condemnation of European
and Occidental civilization.

Lver since Rousseau our Western civilization
hasbeenattacked by the freest and broadest minds
.of Europe. When Asia began to wake to a realiza«
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tion of herown power and revolt against Westerre
. b . b
oppression, she had only to peer into Europe’s
own files to compile formidable rccords of the
iniquity of herso-called civilized invaders. Gandht
didnotfail todo so, and in his Hind Swaraj he cites
a list of books, many of which were written by
Englishmen, condemning European civilization.
But the document to which there can be no
rejoinder is that which Evrope hersclf has traced
in the life-blood of races oppressed and despoiled
in the nameof lying principles and, above all,
in the brazen revelation of Europe’s lies, grecd,
and ferocity as unfolded during the last war,
>.called the “War for Civilization.” And init
" urope sank to such depths that in her insanity
she even invited the peoples of Asia and Africa
to contemplate her nudity. They saw her and
judged her.

The last war has shown as nothing clse has the Satanic*
nature of the civilization that dominates Europe to-day.
Every canon of public morality has been broken by the
victors in the name of virtue. No lie has been considered
top foul to be uttered. The motive behind every crime is
not religious or “spiritual, but grossly material.. ... ...

Furope to-day is only nominally Christian. In reality it
is worshipping Mammon.7

* A term often used by Gandhi. Untouchability is an-
savention of Satan® ( June 19, 1921).
T September 8, 1920.
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You will find sentiments such as these expres-
sed again and again, during the last five years,
both in India and Japan. Leaders too prudent
to voice them openly show by their attitude that
suchistheir inmost conviction This is not the least
disastrous result of the Pyrrhic victory of 1918.

Gandhi, however, had seen the real face of
Western civilization long before 1914. It had
revealed itself to him unmasked during his
twenty yecars' campaign in South Africa, and
in 1908, in his Hund Swaray, he calls modern
civilization the “great vice”

Civilization, says Gandhi, is aviization in ¥
name only. 1In reality it corresponds to what
ancient Hinduism called the dark ages. It has
sot material well-betng up as the only goal of Iif.
Tt scorns spiritual values. It maddens Europeans
leads them to worship money only, and prevents
them from finding peace or cultivating the best
within them. Civilization in the Western sense
means hell for the weak and for the working
classes. It saps the vitality of the race.  But this
Satanic civilization will destroy Atself. Western
civilization is India’s real enemy, much more
than the English, who, individually, are not bad.
but simply suffer from their civilizaton. Gandhi
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criticizes those of his compatriots who would
want to drive out the English, to develop India
themselves, and civilize her according to Eu-
ropean standards.  This, he says, would be like
having the naturc of a tiger without the tiger.
Indix’s aim should be to repudiate Western
civilization.

In his arraignment of Western civilization
Gandhi scores three categories of men parti-
cularly: magistrates, doctors, and teachers.

Gandhi’s objection to teachers is quite com-
prehensible, since they have brought the Hindus
up to scorn or neglect their own language and
“to disown their real aspirations; in fact, the
‘cachers in India have inflicted a sort of national
degradation on the school-children in  their
charge. Besides, Western teachers appeal to the
mind ounly; they ncglect the education of the
neart and of the character.  Finally, they depre-
ciate bodily labour, and to spread a purely
literary education in a country where 80 per
cent of the population is avucultuml and 10 per
cent, industrial is positively criminal.

The profession of magistrate is immoral.
In India the courts are an instrument of British
domination; they encourage dissensions among
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Indians, and in a general way they foster and
increase misunderstanding and animosity. They
stand for a fattening, lucrative exploitation of
the worst instincts

As for the medical profession, Gandhi admits
he was attracted to it at first, but he soon reahzed
it was not honourable For Western medical
science is concerned with giving relicef to suffering
bodies only. It does not strive to do away with
the cause of suffering and disease, which, as a
rule, is nothing but vice. In fact, Western medi-
cal science may almost be smd to encourage vice
by making it possible for a man to satify his
passions and appetites at the least possible risk
It contributes, therefore, to demoralize people, it
weakens their will-power by helping them to cure
themselves with *‘black magic” prescriptions
instead of forcing them to strengthen their chaia-
cter by disciplinary rules for body and soul.* In
opposition to the- false medical science of tie
West, which Gandhi has often criticized unfairly,
he places preventive medical science. He has
written a little pamphlet on the subject entitled
“A Gude to Health,” which is the fruit of

= It should not be forgotten that one of Gandhi's man

arguments against the medical science of Europe is its uy
of vivisection, which he brands as “man’s blackest crimy
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twenty vears’ experience. It is a moral as well
as a therapeutic treatise, for, according to
Gandhi, “disease is the result of our thoughts as

much as of our acts.”” He considers it a rcla-
tively simple matter to establish certain rules
that will prevent disease. For all diszase springs
from the same origin, i.e., from meglect of the

natural laws of health. The body is God’s
dwelling-place. It must be kept pure. There is
truth in Gandhi’s point of view, but he refuses a
little too obstinately to recognize the cfficacy of
remedies that have really proved to be useful.

His moral precepts arc also extremely rigid.*

$7
But the nucleus of modern civilization, its

heart, so to speak, is machinery. Age of iron !

Heart of iron! The machine has become a

monstrous idol. It must be done away with,

Gandhi’s most ardent desire is to see machincery

wiped out of India. To a free India, heir to

British machinery, he would prefer an India

dependent on the British market. It would be

better to buy materials manufactured in Man-

chester than to set up Manchester factories in

. India. An Indian Rockefeller would be no

* Particularly in regard to sexual relations. Gandhi’s
doctrine resembles that of St. Paul in its rigorism.
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better than an European capitaljst. Machinery
is the great sin which enslaves nations, and
money is a poison as much as sexual vice.

Indian progressives, however, imbued with
modern ideas, ask what would become of India
if she were to have no railroads, tramways, or
industries ? To this Gandhi asks if India did not
exist before they were invented ?  For thousands
of years India has resisted, alone, unshaken, the
changing flood of empires  Everything else has
passed. But thousands of years ago India learned
“the art of self-control and mastered the science of
happiness.  She has nothing to learn from other
nations. She does not need the machinery of
large cities. Her ancient prosperity was founded
on the plough and the spinning-wheel, and on a
knowledge of Hindu philosophy. India must go
back to the sources of her ancient culture  Not
all at once, of course, but gradually. And every-
one must help in the evolution *

This is Gandhi’s fundamental argument. It
is a very important one, and demands discussion,
For it stands for a denial of progress and, virtu-
ally, of Europe’s scientific achievement § This

* FHind Swaraj.

+ % Although Gandhi does not approve of European sci-
£nce, he realizes the necessity of scientific achievement. He
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is not astonishing to hear the irreconcilable

enemy of machinery declare, in 1921 :

I would not weep over the disappearance of machinery
or considr this a calamity. But for the time being I have
no designs on machinery as such.*® :

Or:

The law of complete Love is the Law of my being. But
I am not preaching this final law through the political
measures I advocate. I know that any such attempt is fore-
doomed to failure. To expect a whole mass of men and wo-
men to obey that law all at once is not to know its working.t
I am not a visionary. I claim to be a practical idealist. i

Gandhi never asks men for more than they
can give. But he asks for all that they can give.
And this is muchin a nation like India—a formi-
dable nation, through its numerical power, its
force of duration, and its abysmal soul. From
the very first Gandhi and India have formed a
pact ; they understand each other without words.
‘Gandhi knows what he can demand of India,
and India is prepared to give whatever Gandhi,
may demand. i

Between Gandhi and India there reigns, first
of all, absolute agreement asto goal : Swaraj,
hcme rule, for the nation.**

* January 19, 1921,

¥ March 9, 1920.

T August 11, 1920.

#* Etymology: Swa, self; raj, government, autonomy. The
word is asold as the Vedas, but it was adopted by Dadabhai,
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“I know,” he says, ~“that Swargj is the object
of the nation and not non-violence.”
" And he adds—words amazing on his lips,
“I would rather sce India freed by violence than
unchained hke a slave to her foreign oppressors.”

But, he continues, correcting himself at once,
this is an impossible supposition, for violence
can never fieeIndia. Suwargy can only be attained
by soul-force. This is India’s real weapon, the
invincible weapon of love and truth  Gandhi
expresses it by the term Salyagiaha, which he
defines as truth-force and love-force.* Gandhi’s
genius revealed itsell when, by the preaching
of this gospel, he revealed to his people their
real nature and thzir udden strength
© Gandh uszd the word Satyagraha in South
Africa to explain the diff 2reace between his ideal
and that of passive resistance, Particular stress
must be faid on thediffcrence between these two
movements. Nothing 1s more false than to call

Gandlhi’s Parsee master, who made it part of the political
wvocabulary

* Etymology: Sapa, Just nght, Agraka, attempt, effort,
Hence, Satyagraia, a just eflort, n the sense of meaning non-
acceptation of T e Mnndby Apfines {t.
November 5,
truth-force.”
force or soul-force *
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“I'know,” he says, “that Swery is the object
of the nation and not non-violence.”

" And he adds—words amazing on his lips,
“I wotld rather see India freed by violence than
unchained like a slave to her forcign oppressors.”

But, he continues, correcting himself at once,
this is an 1mpossible supposition, for violence
can never ficeIndia Swwaraf can only be attained
by soul-force.  This is India’s real weapon, the
invincible weapon of love and truth. Gandhi
expresses it by the term Satiagraka, which he
defines as truth-force and love-force * Gandhy's
genius revealed itsell when, by the preaching
of this gospel, he revealed to his people their
teal nature and thair idden strength.

* Gandhi usxd the word Sappagrake in South
Afriza to explain the diffzreace between his ideal
and that of passive resistance Particular stress
must be laid on the diffc rence between these two
movements. Nothing is more false than to call

Gandln's Parsce master, who made 1t part of the political
vocabulary.,

* Etymology” Satia, just nght, Agraka, awempt. effort.
Hence, Salyagraka, a just effort, 1n the sense of meanng non-
acceptation of or resistance to injustice Gandh dehnes 1t
November 5, 1919, as meaning “holding on to truth hence,
truth-force.”  And he adds, “I have also defined 1 as loves
force or soul-force.””
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Gandhi’s campaign a movement of passive resis-
tance. No one has a greater horror of péssivity
than this tireless fighter, who is one of the most
heroic incarnations of a man who reusts. The
soul of his movement is active resistance—resis-
tance which finds outlet, not in violence, but in
the active force of love, faith, and sacrifice. This
threefold energy is expressed in  the word
Safyagraha.

Let not the coward try to hide his cowardice
under Gandhi’s banner ! Gandhi drives him out
of the community. Better violence than cowardicc!

Where there is only a choice between cowardice and
viclence I advise violence. . . .* I cultivate the quict courage
of dving without killing. But to him who has not this
courage I advise that of killing and of being killed, rather
than that of shamefully flecing from danger. For he who
runs away commits mental violence; he runs away because
he has not the courage to be killed while he kills.y

I would risk violence a thousand times rather than
cmasculation of the race.: I would rather have India re-
sort to arms to defend her honour than that she should in
a cowardly manner become or remain a helpless victim tor
her own dishonour.®*

“ August 11, 1920,

T Ociober 20, 1921. .
1 August 4, 1920.

“% August 11, 1920.  One of the rules of the Satyagraha
Aslram, the school founded by Gandhi, is “absence of fear.'”
The spirit must be freed from fear of kings, nations, castes,
family, men, wild beasts, and death. It is also the fourth
condition of non-violent resistance in the Hindus. The
others are chastity, poverty, and truth.
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. But I beliese that non-violence is infinitely superior to
iolence, forgnveness more manly than pumshment. Fore
siseness adorns a soldier.  Abstinence is forgiveness only
vhen there 15 power to pumish; 1t 1s meanimgless when it
oretends to proceed from a helpless ereature I do
wt believe India to be helpless  One hundred thousand
anlxshmcn need not fnghten three hundred million human
heings

Besides :

Strength does not come from physical capacity. It
comes from an indomstable wi]  Non-violence does not
mean meck submussion to the will of the evil-doer but the
putting of one’s whole soul against the will of the tyrant,
Working under this law of our heing it s posuble for a
single indidual to defy the whole might of an unjust
empire and lay the foundaton for that empire’s fall or its
regeneration

But at the cost of what ? OF suffering—the
great lae.

Suffering 18 the mark of the human tribe. It 1s an eternal
law* The mother suffers so that her child may Ine. Lie
comes put of death The condion of wheat growing i3
that the seed grain should perish  No country has ever
risen without being purified through the fire of suffenng.
. atisampossible to do awav waith the law of suffenng
which is the one indispensable condinon of our being.
Progress 15 to be measured by the amount of suffering

undergone the purer the suffering, the greater is the
progress ©

Non-violence 1n 1ts dynamic condition means conscrous
suffening I have venwred to place before India the

ancient law of self-sacnfice, the law of suffering. The
Rustas who discovered the law of non-violence 1n the midst
of violence were greater genmses than Newfon, greates

* June 16, 1920.
4 August 11, 1920.
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warriors than Wellington. Having themselves known the~
use of arms, they realized their uselessness and taught a.
weary world that salvation lay not through violence but

through non-viotence....The religion of non-violence is-
not meant merely for the Rishis and saints. It is meant.
for the common people as well. Non-violence is the law

of our species, as violence is the law of the brute. The

dignity of man requires obedience to a higher law—to the

strength of the spirit. .. .T want India to practise nonviole--
nce, being conscious of her strength and power. I want

India to recognize that she hasa soul that cannot perish and

that can rise triumphant above every physical weaknessand

defy the physical combination of a whole world.*

Ixalted pride, his proud love of India,
demands she should scorn violence as unworthy
and be ready to sacrifice herself. Non-violence is
her title of nobility. If she abandons it she falls.

Gandhi cannot bear the thought.

If India made violence her creed I would not care to
live in India. She would cease 10 evoke any pride in me,
My patriotism is subservient to my religion. I cling to
Indialike a child to its mother’s breast. because I feel that
she gives me the spiritual nourishment I need. If she were
to fail me, I would feel like an orphan, without hope of
ever finding a guardian. Then the snow altitudes of the
Hixinalayas_ must give what rest they can to my bleeding.
soul...... T '

* April 6, 1921,

T A few months before his imprisonment Gandhi replies -
to the criticisms as to “‘illogic” of his conduct. His critics
jeer at the assistance he tendered England in South Africa
and during the World War. Gandhi, in replying, does not
try to cvade the issue. He honestly believed, he says, that
he was a citizen of the empire; it was not his business to judge:
the Government. He would consider it wrong for every-
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§8

But Gandhi does ndtdoubt India'sendurance.
InFebruary.1919,hedecided tostart the Satyagraka
movement, whose efficacy had already been tested
during the agrarian revolt in 1918,

The campaign is not atall political, as yet -
Ganabhi is still a loyalist. And he remains one
as Jong as he retams a grain of faith in England’s
loyalthy. Until January, 1920, he advocated co-
operation with the empire. even though the nation-
alists criticized him bitterly therefor.* Gandhr's
arguments are mspired by his sincere conviction,
and during the first year of his campaign against
the Government he could truthfully assure Lord
Hunter that he belicved the disciples of S2yagraka
to be the most loyal supporters of the Constitution
Only the narrow-minded obstinacy of the Govern-
ment forced India’s moral guide finally to tear
up the contractof loyalty by which he considered
himself bound

To begin with, therclore, the Safragraha can-
paign takes the form of constitutional opposition

man to look upon hmsell asjusufied 0 cnucizing the
'

l“ » April 6, 1921,
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to the Government. Itis a respectful appeal
for certain urgent reforms. The Government
is guilty of passing an unjust law. The Satyagraki,
who are law-abiding pcople, will disobey this
law deliberately, because they consider it unjust.
If their attitude does not convince the Government
,of the nccessity of repealing the law, they will
extend their disobedicnce to other laws, and
eventually they may ccase all co-operation with
the Government. But how different is the meaning
which India gives to this word from that which
we in the West give to it ! Such extraordinary
rcligious heroism as is contained in it-!

As the Safyagralis are not allowed to use
-violence in advancing their cause (the idca being
that the adversary, too, is sincere, since what
seems truth to one person may seem untruth to
.another, while violence never carriesconviction, ) *
they must rely solely on the love-force that
radiates from their {faith and on their willingness
1o accept suflering and sacrifice joyously, freely.t

* On the contrary, violence degrades the person who
makes use of it.  The Allies’ violence made them like
unto the Germans, whose acts they flayed, in the beginning
.of the war (June 9, 1959).

¥ The hardest fibre must melt in the fire of love. If it
does not melt it is because the fire is not strong enough,
(March 9, 1920.) Those joining the Satyagraha movement
‘had to promise to disobey the laws declared by the Satyagraka
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This constitutes irresistible propaganda. With it
the cross of Christ and His little flock conquered
the Roman Empire. 1

In order to emphasize the religious character
of the people’s willingness to sacrifice themselves
for the cternal ideals of justice and liberty, the
Mahatma inaugurated the movement by setting
April 6, 1919,* aside as a day of prayess ard
fasting, by imposing a fartal of all India.¥ This
svas the first step.

This first step went right to the hcart of the
people, stirred their inmost consciousness. For
the first time all classes of India umted mn the
same wleal. India found herself.

Order ‘reigned cverywhere. At Delhi only
there were a few disturbances,}  Gandh: set ot
to guict them. But the Government hatl hin
arrested and sent him back to Bombay. The ne s
of his arrest caused riot> m Punjab | at Amritsar
some houses were looted, and a few people were

commuttee to be unjust, to follow in the path of truth, z~d
10 abstain from all violence agaunst the lives, persons, i
property of their adsersares
© *March 23, 1919

4 This Hind word of M orgin means

tion of work.

.ccss?_]:;dm‘ incidentally, made 3 mistahe i whe date of “-¢
Jartal and celebrated it March 30.
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killed. In the night of April 11th General Dyer
arrived with his troops and occupied the city.
Order reigned everywhere. The fifteenth was a
great Hindu feast-day. A meeting was to take.
place at an open space called Jallianwalla Bagh.
The crowd was peaceful and numbered many
women and children. The night before General
Dyer had sent out an order forbidding public
meetings, but no one had heard about it, The
general, however, came to JallianwallaBagh with
his machineguns and withoutwarning opened fire
on the defenceless mass of people. The firing
lasted about tenminutes, till the ammunition was
used up. As the groundsweresurrounded by high
walls, no one could escape. From five to six
herndred Hindus were killed, and a much larger
number wounded. There was no one to care for
the dead and wounded. As the result of the
massacre, martial law was proclaimed, and a
reign of terror spread over Punjab. Aeroplanes
threw bombs on the unarmed crowds. The most
honourable citizens were dragged to court,
flogged, and forced to crawl on their knees, and
subjected to the miost shocking indignities. It
was as if a wind of madness swept over the
English rulers. Itwasasif the law of non-violence,
preclaimed by India, stirred European violence:
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to frenzy. Gandhi saw bloodshed and suffering
were ahcad. But he had not promised to lead
his people to victory along a white road, He
had warned them that the path would be washed
with blood. Jallianwalla Bagh was only the
beginning :
We must be prepared to plate with eq

not a thousand murders of innocent men and women, bu[
many thousands before we attain a status in the world that
shall not be surpassed by any nation We hope, therefore,
that all concerned will take rather than lose heart and treat
hanging as an ordinary affair of life *

Owing to the rigorous militiry censorship,
the news of the horrors of Punjab did not leak
out for several months But whenit did leak
outf a wave of indignation swept over India
and alarmed even English opinion. Aninvestiga-
tion was ordered, and Lord Hunter presided over
the comunission.

In the meantime, the National Indian Con-
gress formed a sub-commisston to carry on mves-
tigaticrs independently of the Government, but
along the same lines. It was to the obvious
interest of the Government, as all intelligent
‘Englishmen realized, to punish those guilty of

+ April 7, 1920,

\temenn EP IR
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the massacre of Amritsar. Gandhi did not demand
as much as that. In the admirable moderation
he did not ask for the punishment of General
Dyer and the guilty officers.  While denouncing
thern, he felt no bitterness and sought no venge-
ance Oie bears no ill will to 2 madman. But
onec must put him where he can do no damage.
Gandhi, therefore, ‘merely asked that General
Dyer be recalled. But quos vult perdere. . . .. .Before
the results of the investigation could he published,
the Government passed an Indemnity Act to
protect official employees. Though Dyer was re-
moved from his post, he was rewarded with
money contributed from private sourccs.

While India was still in effervescence after
the Punjab affair, a second conflict arose between
the Government and the people, a more serious
one this time, because it implied a flagrant viola-
tion of solemn promises. The Government’s
‘attitude shattered whatever confidencc India
still had in the good faith of the English rulers,
and brought on the great revolt.

The European War had placed the Moslems
of India in a very paircfal dilemma. They were

torn between th © "ty as loyal citizens of the

cmpire and fr -+ Cower

chicf. They; -~
3
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promised nat to attack the Sultan’s or the Caliph’s
sovereignty. Itwas the sense of Moslem opinion
in India that the Turksshould remain in Turkcy
in Europe and that the Sultan should retain not
only authority over the Holy Places of Islam, but
over Arabia as delimited by Mohammedan
scholars with the enclaves of Mesopotamia, Syria,
and Palestine. This Lloyd George and the Viceroy
solemnly promised. When the war was over,
however, all pledges were forgotten. _And when
the rumours of the peace terms to be imposed on
Turkey began to circulate in 1919, the Moslems
in India began to grow restless, and their dis-
content finally started the Khilafat or Califat
movement.

1t began October 17, 1919 (Khilafat day),
with an imposing peaceful demonstration, which
was followed, about a month later (November
24th), by the opening of an All-India Khilafat
Conference at Delhi. Gandht presided. With his
quick glance he had realized that the Islamic
agitation might be made into the instrument of
Indian unity. The problem of uniting the various
races in India was a most difficult one. The
LEnglish had always taken advantage of the
natural enmity between Hindus and Moslems ;
Gandhi even accuses them of having fostered it.
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At any rate, they had never trigd to conciliate the
two peoples, who challenged each other child-
ishly. To annoy the Mohammedans, for instance,
the Hindus used to make a point of singing when
“they passed the mosques where silence should
reign, while the Mohammedans lost no opport-
unity of jeering the Hindus’ cow-worship. Mutual
ill will and persistent animosity reigned between
thz two races, who never associated with each
other and were not allowed to intermarry or even
eat in common. The English Government rested
sweetly on the cushion of implicit trust in the
impossibility of the two ever agrecing and
abopting a common policy. When Gandhi’s
voice, therefore, proclaimed the identity of the
Hindu and the Moslem cause, it awoke with a
start. In an outburst of generosity, which
happened to be sound politics, Gandhi urged
the Hindus to do all in their power to advance
Mohammedan claims.

Hindus, Parsees, Christions, or Jews, if we wish to live
as one nation, the interest of any one of us must be the
interest of all. The only deciding consideration can be
the justice of a particular cause.

Mohammedan blood had already mixed with
that of the Hindus in the- tragic massacre of
Amritsar. The two peoples now had to seal
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their alliance, an unconditional alliance., The
Moslems were the most advanced and audacious
element in India. And they were the first to
announce, at this Khilafat Conference, that they
would refuse to co-operate with the Government
if their demands were not met. Gandhi approved
of this mcasure, but in his innate horror
of going to extremes he refusd at the time to
advocate the boycott of British goods, for he
looked upon the boycott as an expression of
weakness or thirst for vengeance. A second
Khilafat Conference met at Amritsar 1n the end
of December, 1919, and decided to send a deputa-
tion to Europe to inform the English Government
and the Supreme Council of India’s attitude It
also voted for the sending of an ultimatum to
the Viceroy, warning him of trouble if the peace
terms should prove unsatisfactory. Finally a
third conference, meeting in Bombay m
February, 1920, issued a mamfesto which, in jts
violent arraignment of Great Britain's policy,
was a forerunner of the coming storm.

Gandhi realized the storm was brewing, and
instead of trying to call 1t forth he did all in his

power to break its violence.
It scemed as if England also realized the
danger. By belated concessions she seemed to
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b making desperate efforts o avert the congse-
qaenses of her former attitude. An Indi
Peforiu Act based on the Montagu-Chehnsford
;. port eave the people in India more influence
i the Central Gavernmont as well as in - focal

ministrations. . The King approved  the act
ty a proclamation of December 24, 1919, in
vhich he invited the people of India and the
{ nctionaries to cg-operate with the Government
1 every way, while he also urged the Vieeroy
t+ pardon political offences and  recommended
« general amnestv. Gandhi, alwavs ready to
believe in the adversary’s good faith, interpreted
these measures as signifving a sort of tacit agree-
roent to deal more justly with Indin, and he
called upon the prople to weleeme the reforms.
He confessed that they were insufiicient, but he
said they should be accepted as the starting-
point for greater victories.  He urged the con-
ference to approve them unreservedly.,  After a
heated debate the National Indian Congress
adopted his view,

But soon it became evident that Gandhi's
hopes were built on illusions.  The Vicerov did
not heed the King's appeal for clemency, and
instead of sctting prisoners free, the doors of
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the jails opened only for executions. It became
evident that the promised reforms would remain
inoperative.

O.n‘ top of this came the news of the peace
conditions 1mposed on Turkey, May 14, 1920.
In a message to the people the Viceroy admatted
they would prove disappointing, but he adv.sed
the Moslems to resign  themselves to  the
incvitable.

Then came the publication of the official
report on the Amritsar massacres. It was the
last straw.

India’s national consciousness was aroused.
Al ties were broken.

The Khilafat Committee, metting at Bambay,
May 28, 1920, passed a resolut on  adopting
Gandht’s non-co-operation policy. and  this re-
solution was ratified unammously by the Moslem
Conference of Allahabad, June 30, 1920

Gandhi, in the meantime, wrote an open
letter to the Viceroy informmg him that the
movement of non-co-operation would begin.
He explained why he had recourse to it, and his
arguments are worth studying, for they prove

that even then Gandhi was hoping to -1\,0143‘ »
break with England  In the bottomof his h




58 MAHATMA GANDHI

he still hoped that the ‘Government might be
brought to mend its ways by purely legal
methods :

The only coursc open to me is either in despair to sever
.all connection with British rule, or, if T still retain faith in
the inherent superiority of the British Constitution, to adopt
such means as will rectify the wrong done and thus restore
.confidence. I have not lost faith in the superiority of the
British Constitution, and it is because I believe in it that
I have advised my Moslem friends to withdraw their sup-
port from Your Excellency’s Government, and advised the
.Hindus to join them.

And this noble citizen of the empire the blind
pride of the empire spurned.



PART TWO
§1

On July 28, 1920, Gandhi announced that
non-co-operation would be proclaimed August
Ist, and as a preparatory measure he ordered
that a day of fasting and prayer be held the day
before. He had no fear of governmental fury,
but he fearcd the fury of the populace, and he
bent cvery effort to have order and discipline
reign within the Indian ranks. He declared :

Effectve non-co-operation depends up5n complete
orgamzation  Disorderhness comes from anger. There
must be no violence  Violence means retrogression in our
case, and useless waste of mnocent Jives. Above cverything
else, there must be complete order.

The tactics of non-co-ope

defined two months before by Gaﬂdhif"d the
and theyincluded

ration had bzen

committec of non-co-operation,
the following measures :

(1) Surrender of all titles ©
honorary offices.

(2) Non-participation in gVET=> —

(3) Suspension by lawyers gfpre _T#7- 7=
tlement of court disputes by Pive T

{ honour and
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PART TWO

£1

On July 28, 1920, Gandhi announced that
non-co-operation would be proclaimed August
Ist, and as a preparatory measure he ordered
that a day of fasting and prayer bz held the day
before.  He had no fear of governmental fury,
but he feared the fury of the populace, and he
bent every effort to have order and discipline
reign within the Indian ranks. He declared :

Effective non-co-operation depends upon complete
.organization  Disorderhiness comes from anger There
must he no violence, Violence means retrogression in our
case, and useless waste of nnocent ives  Above everything
else, there must be complete order.

The tactics of non-co-operation had been
defined two months before by Gandhi and the
committee of non-co-operation, and theyincluded
the following measures :

(1) Surrender of all titles of honour and
honorary offices.

(2) Non-participation in government loans.

(3) Suspension by lawyers of practice,and set-
tlement of court disputes by private arbitration.
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(4) Boycaott of government schools by children:
and parents.

(5) Boycott of the reformed Cotineils.

(6) Non-participation in government parties-
and other official functions.

(7) Refusal to accept any civil or military’
post.

(8) Agreements to spread the doctrine of
Swadeshi.

In other words, the negative part of the pro-
gramme should be completed by constructive-
measures, which would lead to the building up-
of the new India of the future. 4

This programme specified the first steps to-
be taken, and we must admire the prudent.
sagacity of the leader who, after cranking up the
enormous machine of Hindu revolt, stops it-
short, so to speak, and holds it back, pulsating,
at the first turn, a method in startling opposition
to that of our European revolutionaries. Gandhi
is not planning civil disobedience for the present.

* Etymologically, swa, self, oneself; deshi, country.
Hence, national independence. The non-co-operators
usually interpret it in the narrower sense of economic
independence. It will be seen, further on, thesort of
social gospel which Gandhi’s followers make out of the:
idea (Gospel of Swadeshi).
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?Ic knows civil disobedience. He has studied it
in Thoreau, whom he quotes in his articles, and
he takes pains to explain the difference between
it ahd non-co-operation.  Civil disobedience, he
»ays, 1s more than a mere refusal to obey the Jaw.
It mcans deliberate opposition to the law , 1tis
an infraction of the Jaw, and can be carried out
only by an clite, while non-co-operation should
Be a mass movement. Gandhi means to prepare
the masses 1n India for civil disobedience, but
they must be trained for it by a gradual process.
He knows that at present people are not ripe for
ir, and he does not want to set them loose before
he feels sure that they have mastered the art of
self-control.  So he launches non-ce-operation.
Non-co-operaton, n this first stage, does not
include a refusal to pay taxes. Gandhii: biding
‘his time.

August 1, 1920, Gandhi gives the signal for
the movement by his famousletter 1o the Viceroy,
_surrendering his decorations and honorary titles :

Tt is not without a pang that [ return the Kawsar-i-Hind
Gold Medal granted to me by vour predecessor for my
‘humanitasian work in South Africa, the Zulu War Medal,
-granted in South Africa for m, serviges as officer in charge
.of the Indian Volunteer Ambulance Corps m 1906, and
the Boer War Mecdal for my srvices as assisiant superin-
tendent of the Indian Volunteer Stertcher-bearer Corps
.duning the Boer War of 1892-1900.
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order. Unfortunately, in India, music has been
the prerogative of the few. It has never become-
nationalized....I would make compulsory a
proper singing, in company, of nationl Songs.
And to that end I would have great musicians
attending cvery congress or conference and
teaching mass music. Nothing is so easy as to
train mobs, for the simple rcason that they have
no mind, no meditation.”’

Gandhi makes a list of suggestions. No raw
-voluntecers should be accepted to assist in the
.organization of the big demonstrations. None
but the most experienced should be at the head.
“Volunteers should always have a general instruc-
tion-book on their persons. They should be
dispersed among the ctowd and should learn flag
.and  whistle signalling to pass instructions.
National cries $hould be fixed and raised at the
right moment. Crowds should be prevented
from entering the railway stations ; they should
be taught to stand back and leave a clear
passage in the strcets for people and carriages.
Little children should never be brought out in
the crowds, ctc.

In other words, Gandhi makes himself the
.orchestra leader of his oceans of men.*-

* September 8 and 24, October 20. 1920.
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2

But while the mob 1§nay break out into viole-
nce, unconsciouly, blindly, moved by a sudden
aunreasonabe unpulse, there 1s a political faction
which advocates violence deliberately and
consciously  Many of the best men in India
belicve tharnational independence can bereached
only by violent methods Thas faction does not
understand Gandhi’s  doctrine and does not
believe in its political efficacy. It demands action,
direct action. Gandhi receives annonymous
letters urging hum to stop advocating non-violence,
and, worse, others 1mplying cynically that his
doctrine of non-violence is merely a mask and
that the tune has now come to throw 1t aside and
give the signal for battle. Gandhi rephes veheme-
ntly. He discusses the arguments passionately *
In a scries of beautful articles he scores the
“doctrine of the sword > He denies that Hindu
scriptures and the Koran approve wviolence
Violence 1s not part of the doctrme of any
religion. Jesus is the prince of passive resistance
The Bhagavad Gita does not preach violence,
but the fulfilment of duty even at the cost
of one’s life.f As man has not been

= August 11 and 25. 1920.
+ At least sa Gandh: interprets the texts. RDare a Euro-
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given the power to create, he has not the right
to destroy the smallest creature that lives. There
must be no hatred for any one, not even for the
evil-doer ; but this does not mean thatone should
tolerate evil. Gandhi would nurse General Dyer
if he were ill, butif his own son lived a life of
shame, he would not help him by continuing to
support him. On the contrary, “my love for him
would require me to withdraw all support from
him, although this might even mean his death.”
No one has the right to compel another by
physical force to become good. ‘“But one is under .
the obligation to resist him by leaving him, no
mattér what may happen, and by welcoming himr
to one’s bosom if he repents.”*

While Gandhi curbs the violent elements, he
stimulates the hesitating. He reassures those who
arc afraid of taking a decisive step :

Never has anything been done on this earth without
direct action. I rejected the word “passive resistance’
because of its insufficience....It was, However, direct
action in South Africa which told, and told so effectively
that it converted General Smuts to sanity. What was the

xaer “symbicsis” that Buddha and Christ preached ? Gent-
}:ness and love. Buddha fearlessly carried-the war into the

pean venture that he finds in the Bhzgavad Gita serene
jndifference to violence perpetrated and suffered ?
*August 25, 1920,
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enemy’s camp and brought down on its knces an arrozant
priesthood Christ drove out the money-changers from the
temple of Jerusalem and drew down cusses from heaven
upon the hypocrites and the Pharisces Both were for
intensely direct action. But even as Buddha and Chnst
chastened, they showed unnustakable gentleness and Jove
behind every act of theirs.*

Gandhn also appeals to the generosity and
the common sense of the English 1 He calls the
English his “dear friends” and points out that he
has been their faithful companion for more than
thirty vears. He asks them to make up for the
Government’s perfidy, which byits treachery
has completely shattered his faith in1ts good
fntentions  Bat he still belicves in English bravery
and in English respzct for oth=r p>ople’s bravery.
“Bravery on ths battle-field 15 1rpossible for
India, but bhravery of the soul remamsopen to
us. Non-co-op=ration means nothing lass than
training in self-sacrifice” I expect to conquer
you by my suffering »

In the first four or five months’ preliminary
campaign Gandhi wts not trying to paralyse the
Government through non-co-opsration ; his idea
was rather to lay the foundation for the building
up of a new India which would be independent

< May 12, 1920,
v To Al the English i Indez October 27, 1920
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mentally, morally, and economically. Gandhi ex-
presses the idea of India’s economic independence
by the term Swadeshi, and he takes the word in
its narrow and physical sense.

India must learn to go without many comforts
and to accept hardships without a murmur. A
salutary discipline, this ; necessary moral hygiene.
The nation’s health as well as its character will
benefit thereby. Gandhi’s first move is to free
India from the curse of drink. Groups must
"he formed to advocate temperance. Furopean
wines must be boycotted ; liquor-dealers must be
induced to surrender their licences.® All India
responded to the Mahatma’s appeal. Such a
strong wave of temperance swept over India that
Gandhi had to interfere to prevent the crowds
from sacking and looting the wine-shops and
closing them by forcre. “You must not try to
compel another by physical force to become
goed,” he explained to the masses.

Butif it was a relatively easy matter to rid

“April 28, 1020; June 8, September 1, 1921. In his
“Letter to the Parsces,” the business people, he begs them
to stop selling alcohol (March 23, 1921). In his *‘Letter
to the Moderates.” Jane 8, 1921, he asks them to help him
«carry this point, even if they do not agree with the other

points _of his programme. He also wages war on drugs,
narcotics, and opium dens.



MAHATMA GANDHI 69

India of the curse of drink, it was much more
difficult to provide her with means of subsis-
tence. If co-operation with England ceased, what
would India live on? What would she clothe
herself in if European products were tabooed ?
Gandhi’s solution is one of utmost simplicity
and reveals the medieval turn of his mind : he
undertakes to re-establish the old Indian industry
of home spinning, introduce the spinning-wheels

This patriarchal soulution of the social
problem has naturally met with ridicule.* But
conditions in India and Gandh!'s interpretation
of thz term charka must be taken 1mto consudera-
tion.- Gandhi has never claimed that spinming
alone would constitute a means of livelthood
except for the very poor, but he does claim
that it could supplement agriculture during
the months when work in the fields 1» at a
standstifll, India’s problem s not theoretical,
but real and pressing  Eighty per cent
of the population of India is agricultural,
and is thercfore without employment virtually

* Gandhi himself realizes that many wall jeer  Bug, he
asks, did the sewing-machine do away with the needle >
The spining-wheel’s utilitv has not been lost  On the
contrary nothing is more useful at the present moment
Spinning is a national necessity, and consttutes the only

ossible means of subsistence for mulions of starving people

? July 21, 1920).
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four mouaths  of the year.  Oas-ioath of
the  population is normally exposed to famine.
The middle class is underfed. What has England
done to remwedy these conditions? Nothing. On
the contrary, she has aggravated them. for Eng-
Jish manufactures have ruined local industiics,
pumped the resources of India, bleeding the
country for more than sixty million rupees a year.
India. who grows all the cotton she requires, is
foreed to export millions of bales to Japan and
Lancashire, whence it is returned to her in the
formof manufacturad calico, which she must buy
at exorbitant prices.  The first thing for India
to do, therefore. is to learn to do without ruinous
forcign goods, and in order to do this she must
organize workshops of her own to give cmploy-
ment and food to her people.  There is no time
1o lose.  Now, nothing can be organized more
rapidly and cconomically than the industry of
spinning and weaving at home.  The idea is not
to induce well-paid agricultural Iabourers to give
up their work and to spin, but to urge the un-
cmploved, and all those who do not hare to work
for a living, such as women and children, as well
as all Hindus who may have some spare time
during the day, to spin in their leisure hours:
Gandhi orders, therefore, (1) the boycotting of
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foreign geods, (2) the teaching of spinning and
weaving, (3) the buying of hand-wovencloth only.

Gandhi gives himself up tirelessly to this
idea. He says spinning is a duty for all India.*
He wants poor children to pay for their tuition
at school by a certain number of hours of spinn-
ing; he wants everyone, man apd woman. to
contribute at least one hour a day, as charitv.to
spinning. He gives the most precise directions
as to the choic: of cotton, spinning-wheels. etc.
and informauon on all sorts of technical details
of spinming and weaving: he gives practical
advice t6 those who wih to buy hand-woven
cloth, to the fathers of large families, as well as
to pupils in the schools. He explains, for instance,
how one may start Swadeshi shop—a shap
dealing in the products of Hindu industry—with
but little capital. make 10 per cent. profits. etc.
He becomes lyrical when he deseribes the “music
of the spinning-wheel.”t the oldest music in
India, which delighted Kabir. the post-weaver.
and Aureng-Zeb, the great emperor, who wove
his own caps.

Gandhi was able to fire public enthusiasm.
‘The great ladies of Bombay took up spinning.

* Febpuary 2, 1921
# July 21, 1920.
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Hindu and Moslem women agreed to wear only
national cloth, which became all the fashion.
Tagore, too, praised this khaddar, or khadi, as the
hand-woven cloth was called, which he said was
in excellent taste. Orders poured in. Some
came from as far as Aden and Baluchistan.

But the disciples of swadeshi went a little
too far when they began boycotting foreign
materials, and even Gandhi, usually sanc and
well balanced, was carricd away. In August,
1921, he ordered the burning of all foreign goods
in Bombay, and as in the days of Savonarola in
Florence, Christo regnante, magnificent family heir-
looms, priceless stufls and materials, were piled
into huge heaps and devoured by the flames in
the midst of riotous cheers and enthusiasm. In
this connection one of the most broad-minded
Englishmen in India, C. F. Andrews, a great
friend of Rabindranath Tagore, wrote a letter to
Gandhi. While expressing his great admiration
for the Mahatma, he deplored that such valuable
materials should have been burned instead of
having been given to the poor. He added that
he believed the process of destruction called forth.
the worst instincts of the masses, and he protested
against the outbursts of a nationalism which
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virtually set destruction up as a religious dogma.
He could not help fecling that it was sinful to
destory the fruits of human toil. Andrews had

_approved Gandhi’s campaign and had even
begun wearing /khaddar, but now he wondered
whether it was right to continue to do so. The
burning cloth in Bombay had shaken his faith in
the Mahatma.

In publishing Andrew s letter in Young India
Gandhi said he regrets nothing  He dees not
bear ill will to any racc whatsocver, nor does he
demand the destruction of all foreign goods.
He merely wants to destroy the goods which
harm India Millions of Indians have been
ruined by English factories, which, by taking
work away from India, have turned thoucands
upon thousands of Indians into pariahs and
mercenaries and their women into prestitutes.
India is already inchned to hate her British
dominators. Gandhi does not wish to strengthen
this hatred. On the contrary, he wants to side-
track it, to turn it away from people to things.
The Indians who bought the matenals are as
guilty as the British who sold them. The
materials were not burned as an expression of
hatred for England, but as a sign of India’s
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.determination to break with the past. Itwasa
necessary surgical operation. And it would
have bsen wrong to give these ¢poisonous”
materials to th= poor, for the poor, too, have a
sense of honour.

-
J

L’y

India’s economic life must first be freed from
foreign domination. But the next step is to
liberate the mind, create a real, independent
Indian spirit. Gandhi wants his people to shake
off the yoke of European culture, and one of his
proudest achievements is the laying of ground-
work of a truly Indian education.

Under English rule the smouldering embers
.of Asiatic culture had lain dormant in various
colleges and universities. For more than forty-
fiveyears Aligarh had remained a Hindu-Mussul-
man university, a centre of Islamic culture in
India. Khalsa College was the centre of sikh
.culture, while the Hindus had the University
.of Benares. But these institutions,, more or less
antiquated, were dependent on the Government,
-which subventioned them, and Gandhi longefi to
'see them replaced by purer hearths of Asiatic
.culture. In Novermber, 1920, he founded the
~national University of Gujrat at Ahemedabad.
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Itsideal was that of a united India. The Dharama
of the Hindus and the Islam of the Mohamme-
dans were its two religious pillars: Its object was
to preserve the dialects of India, and to use them
as sources of national regeneration.* Gandhi felt,
with full justice, that a “systematic study of
Asiatic culture is no less essential than the study
of Western scientes.” “The vast treasures of
Sanskrit and Arabic, Persian and Pali and
Magadhi, haveto be ransacked todiscover where-
in lies the source of strength for the nation. The
jdeal is not merely to feed on or repeat the
ancient cultures, but to build a new culture based
on the traditions of the past and enriched by the
.experiences of later times The ideal is a synthesis
«of the different cultures that have come to stay
in India, that have influenced Indian hfe, and
that, in their turn, bave themselves been influe-
need by the spirit of the soil. This synthesis will
naturally ke of the Swadesh: type, where each
.culture is assured its legitimate place, and not of
the American pattern, wherc one dominant
culture absorbs the rest and where the aim is not
toward harmony, but toward an artificial and
forced unity.” All Indian religoins were to be

* November 17, 1920.
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taught. The Hindus were to have an opportunity’
of studying the Koran and the Mussulmans the
Shastras. The mnational university excludes
nothing except a spirit of exclusion. It believes:
that therc is nothing ‘““‘untouchable” in humanity
Hindustani is made compulsory, because it is the'
national blend of Sanskrit, Hindu, and Persianized-
Urdu.* A spiritof independence was to be fostered,.
not only by the methods of study, but by a.
careful vocational training.

Gandhi hopes to organize, gradually, hlghcx
schools that will spread education broadcast
throughout the towns and “filter it down to the
masses, so that. .ere long the suicidal cleavage
between the cducated and the uneducated will
be bridged. And as an effect of giving an
industrial education to the genteel folks and a
literary cducation to the industrial classes, the
unequal distribution of wealth and social discon- -
tent will be considerably checked.”

In opposition to FEuropean educational
methods, which neglect manual proficiency and

* English is not excluded, nor any other European lan-
guage, but it is reserved for the higher grades, at the end.
of the school programme. In all grades, however, Indian
dialects are used. Gandhi dreams of a higher state of
universal existence where all differences will persist, not as:
divisions but as different facets.



MAHATMA GANDIN 7

develop the brain only, Gandhi wants manual
work to be part of the curriculum of all the
schools from the lowest grades up.  He believes
it would be excellent for children to pay for their
tuition by a certain amount of spinmng.  In this
way they would learn to carn their hiving and
become independent  Asfor education of the
fieart, which Europe neglects absolutely, Gandhi
~ould have stress laid upon 1t from the very first.
But before the pupils can be prop.rly trauned, the
right sort of teachers must bz provided.

The olyect of the higher institutions which
Gandhi seeins to look upon as the hey stones of
the new education is to train teachers,  These
institutions will be more than schuoly ur colleges,
thev might rather be called convents, where the
sacred fire of India will be concentrated in order
afterward to radiate throughout the world, just as
in former days great religious proneers radiated
from the Benedictine monasteries m the West,
conquering souls and territory.

The rules which Gandhi prescribes for the
school of Sayograh Asiram.* or place of disci-
pline, at Ahemedabad, his model 1nstitution,
congern the teachers more than the pupil, and

© dskrem, place of discipline, hermutage.
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bind the former by monastic vows. Whereas
these vows in ordinary religious orders have a
purely negative character, here they throb with
an active spirit of sacrifice and with the pure love
that inspires the saints. The teachers are bound.
by the following vows :

1. The vow of truth. Ttis not enough not
to resort ordinarily to untruth. No decception
may be practised even for the good of the coun-
try. Truth may requirc oppoasition to parents.
and clders.

2. The vow of dkimsa (non-killing). It is not
enough not to take the lifc of any living being.
One may not even hurt those whom he believes.
to be unjust ; he may not be angry with them, he
must love them. Oppose tyranny but never hurt
the tyrant. Conquer him by love. Suffer punish--
ment unto death for disobeying his will.

3. The vow of celibacy. Without it th: two:
forcgoing are almost impossible to observe. It is
not enough not to look upon woman with a
lustful eye. Animal passions must be controlled,
so that they will not be moved even in thought.
If a man is married he will consider his wife a
life long friend and establish with her the rela-
tionship cof perfect purity.
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4. The control of the palate. Regulate and
purify the diet. Leate off such foods as may
tend to stimulate animal passions or are other-
wise unnecessary. -

5. The vow of nen-stealing. It is not enough
not to steal what is commonly considered other
men’s property, It s theft if we use articles
which we do not really need. Nature provides
us from day to day just enough and no more for
our daily needs.

6 The vow of non-possession. It is not
enough not to possess and not to keep much,
but it is necessary not to keep anything which
may not be absolutely necessary for our bodily
wants. Think constantly of simplifying hfe.

To these main vows are added a few secon-
dary rules *

1, Swadesh. Use no articles about which
there is a possibility of deception Do not use
manufactured articles. Labourers suffer much
in mills, and manufacturad articles are products
of misery exploited. Foreign gocds ard goods
made by complicated machincry should be
tabooed by a votary of Almsa. Use simple
clothes, made simply in India.
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2. Fearlessness. He who is acted upon by
fear cannot follow truth or Ahimse. He must be
free from the fear of kings, psople, caste, families,
thieves, robbers, ferocious animals, and death.
A t;uly fearless man will defend himself against
others by truth-force or soul-force.

Once established the main points of this iron
foundation, Gandhi refers rapidly to the other
requirements, of which the two most remarkable
are that the teachers must set the example of
performing bodily labour, preferably agricultural
work and that they must know the principal
Indian tongues.

Asfor the pupils, who can enter the Ashram
from the age of four up (students will beadmittéd
at any age), they must remain in the Ashram for
the whole course of studies, which lasts about ten
years. The children are scparated from their
parents and families. The parents renounce all
authority over them. The children never visit
their parents. The pupils wear simple clothss, eat
simple food of a strictly vegetarian nature, have
no holidays in the ordinary sense of the word,
though once a week they are allowed a day and
a half in which to do individual creative work.
*Three months of the year arc spent in travelling
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on foot through India, All pupils must study the
Hindi and Dravidian dialects. As a second lang-
uage, they must learn English, and they must also
familiarize themselves with the characters of the
five Indian languages (Urdu, Bengali, Tamil,
Telgu, and Devanagiri). They are taught, in
their own dialect, history, geography, mathe-
matics, economics, and Sanskrit. At the same
time they are taught agriculture and spinning
and weaving. It goes without saying that a
religious atmosphere pervades the whole educat-
ion. When they have completed their studies, the
pupils are allowed to choose between taking the
vows, like their teachers, or leaving the school.
‘The tuition is entirely free,

I have described Gandhy’s educational system
rather fully because it shows the high spirituality
of hisaction, and because he considers this system
the mainspring of the whole movement To build
a New India, a new soul strong and pure, must
be wrought out of Indian elements. And this soul
can only be developed by a sacred legion of
apostles who, like those of Christ, will be as the
salt of the earth. Gandhi, unlike our European
revolutionaries, is not a maker of laws and ordi-
nances. He is a builder of 2 new humanity.
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Like all governments under similar conditions,
the English Government had no realization of
what was going on. At first its attitude was onc
of ironical disdain. The Viceroy, Lord Chelmsford,
characterized the movement in Auglst, 1920, as
“the most foolish of all foolish schemes.” But
these heights of comfortable condescension had to
be abandoned before long, In November, 1920,
the Government published a surprised and
slightly alarmed proclamation, where threats and
paternal advice commingled, warning the pcople
that while the Ieaders of the movement had not
been molested so far because they had not
preached violence, orders had now been given
to arrest anyonc who overstepped the bounds
and whosc words might stir up revolt or in other
ways incite to violence.

The bounds were soon overstepped, but by
the Government. The non-co-operation move-
ment had been growing and gathering momen-
tum, and the Government was beginning to be
seriously alarmed. In December affairs took a
decidedly dangerous turn. Until then non-violent:
non-co-operation had been looked upon as an.
cxperiment of a mer or less temporary nature,
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and the Government had flattered itself that
when the National Indian Congress met at
Nagpur for its December session, non-co-opera-
tion would be vetoed. But far from disapproving
of non-co-operation, the congress ncorporated
the idea in the consttution by making the first
paragraph read :

The object of the Indian National Congress 15 the
attainment of Swargg—Home Rule—by the people of India
by all legaumate and peaceful means

The congresy thercupon confirmed the non-
co-operation resolution passcd in the specal
session in Scptember, and enlarged upon it
While the principle of non-violence was upheld
absolutely, the general feching was that every
effort must be made to unite all the elements in
India in venw of a common, sustaincd action, and
the congress not only called upon Hindus and
Mussulmans to collaborate loyally, but urged a
rapprochement between the privileged and “sup-
pressed” classes. In addition to this the congress
made fundamental changes in the constutution,
which virtually amounted to the orgamzation of
a representative system for all India *

» At the Nagpur session of the congress some 4,726
delegates were present, and among them were 469 Moham-
medans, 65 Sikhs, § Parsees, 2 Untouchables, 4,079 Hindus,
and 106 women.
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The congress did not try to conceal the fact
that it regarded non-co-operation in its present
form as a preliminary step only, to be followed,
at a time to be determined later, by complete
non-co-operation, including a refusal to pay
taxes. Until then, however, and in order to pave
the way, it urged that the boycott be sharpened,
spinning and weaving be encouraged, while an

The new constitution provided that a delegate should
be chosen for every 5,000 inhabitants, which would make
a total of 6,175 delegates.  The National Indian Congress
was to meet once a year, round Christmas. The committee
of the congress consisting of 350 members would act as
executive body, enforcing the resolutions of the congress
and carrying out its policies. Between the sessions of the
congress the committee was to have the same authority as
the congress.  Within the committee an executive board of
tiftcen members was to bear the same relation to the con-
gress cammittee that a mintsterial cabinet bears to  Parlia-
ment.  This board could be dissolved by the congress
commtiee.

The Congress of Nagpur drew up the plans for a hier-
archy of committees of provincial congresses, representing
twenty-one provinces and twelve languages, and placed
under them local committces in each village or group of
villages. It advised the formation of a band of national
workers to be called the Indian National Service, to be
financed out of funds called the All-India Tilak Memorial
Swaraja Fund.

] Every adult, male or female, possessing 4 annas was
given the right to vote, provided he had signed the credo
of the constitution. Whocever has attained the age of
twentv-one and has sworn adherence to Article 1 of the
Constitution and agreed to uphold the rules and by-laws
of the constitution 1s eligible.
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appeal swas sent oyt to students, parents, and
magistrates inviting them to practise non-co-
operation with greater zeal. Those who did not
live up to the decisions of th= congress were to
be barred from public life.

The resolutions of the congress implied the
virtual establishment of a stzte within a state.
the setting up of real Indizn rule in opposition
to the British Government. England could not
countenance this. She had to do something.
The Government had to fight or negntiate.
A compromise could easily have been reached by
negotiation if the Government had been willing
to go half-way. The congress had declared that
it hoped to reach its goal “with England. if
possible,” but otherwise “without her.” But as
is always the case when European politics involve
foreign races, no atterupt was made to negotiate.
Force was resorted to.  Pretexts for armed
oppression were sought. There was no lack of
them.

Despite the principle of noz-violence estab-
Jished by Gandhi and the congress, 2 few mots
occurred in various parts of Tndia. Itis true
that they bore little or no relation to the non-
operative movement, but. still, there had bee



36 MABATMA GANDHI

and were troubles. In the United Provinces
(Allahabad) there were ag?arian uprisings,’
revolts of the tenants against the Jandowners, and
the police had to interfere, and there was some
bloodshed.  Soon afterward the Akali movement
of the Sikhs, although of a purely religious cha-
racter, adopted non-co-operative methods, and
as a result of the agitation some two hundred
Sikhs were massacred in February, 1921. No one
in good {aith could have held Gandhi or his dis-
ciples responsible for this drama of fanaticism,
but the Government considered it a good oppor-
tunity.  In March, 1921, the repression began,
and it became more and more oppressive as
the months passed. The Government justified
its intervention by the necessity of protecting the
liquor dealers from the fury of the mobs. This
was not the first time for Europcon civilization
and alcohol to march hand in hand. The
volunteer non-co-opcration organizations were
dissolved. A law was made prohibiting seditious
meetings. In certain provinces the police had
given carte blanche in suppressing the move-
ment. which was called “revolutionary and
anarchistic.” Thousands of Indians were arres-
ted, and some of India’s most respected citizens
were summarily jailed and brutalized. Naturally,
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this procedure stirred up bad blood, and here
and there the people and the constables clashed.
Some houses were burned and people wounded.
‘This was the situation in India when the com-
mittee of the All-India Congress met at Bezwada
in the end of March to discuss civil disobedience.
With rare moderation and foresight it voted
against it, on the ground that the country was
ot yet prepared to wield this double~edged
sword. Civil disobedience would be urged later
For the present there could only be a sort of
civil and financial mobihzation.

Meanwhile Gandhi continued more and more
actively his campaign for the unity of India. He
tried to unite all religions, races, parties, and
castes. He called upon the Parsees,* the rich,
prosperous merchant class, more or less tainted,
as he expressed it, with the spirit of Rockefeller,
and he called upon Hindus and Mussulmans to
formasolid alliance. Therelations between Hindus
and Mussulmans were continually embittered by
prejudices, mutual fear, and suspicion, Gandhi
devoted himself to bringing the two races into
harmonious collaberation,} and withoutadvocat-

G pareh 2% Koat; May 11 and 18, July 26, October 20,

921.
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this procedure stirred up bad blood, and here
and there the people and the constables clashed.
Some houses were burned and people wounded.
‘This was the situation in India when the com-
mittee of the All-India Congress met at Bezwada
in the end of March to discuss civil disobedience.
With rare moderation and foresight it voted
against it, on the ground that the country was
not yet prepared to wield this double-edged
sword. Civil disobedience would be urged later
For the present there could only be a sort of
civil and financial mobilization.

Meanswhile Gandhi continued more and more
actively his campaign for the unity of India. He
tried to unite all religions, races, parties, and
castes. He called upon the Parsees,* the rich,
prosperous merchant class, more or less tainted,
as he expressed it, with the spirit of Rockefeller,
and he called upon Hindus and Mussulmans to
formasolid alliance. TherelationsbetweenHindus
and Mussulmans were continually embittered by
prejudices, mutual fear, and suspicion, Gandhi
devoted himself to bringing the two races into
harmonious collaboration,} and withoutadvocat-

* March 23, 1921.
F October 6, 1920; May 11 and 18, July 28, October 20,
921.



38 MAHATMA GANDHI

ing or desiring’ an impossible fusion betweern
the two peoples, he tried to tunite them im
friendship, *

His keenest efforts, however, were given to
the regeneration of the ’suppressed” classes,
the pariahs. His passionate appeals for the
pariahs, his cries of sorrow and indignation at the
monstrous,social iniquity which oppressed them,
would alone immortalize his name. His feeling’
for the outcasts dates back to his boy-hood. He
tells how, when he was a boy,T a pariah used to
come to the house to do all the ccarse work. As

% In citing his friendship with the Mussulman Maulana
Mohammad Ali, Gandhi claims that both men remain true
to their respective faiths. . )

Gandhi would not give his daughter in marriage to one’
of Ali’s sons, nor would he share the means of his friend; and
the same is true of Maulana Mohammed Ali. But this does-
not prevent both men from being fond of each other,
respecting each other, and relying on each other.

Gandhi does not say that intermarriage between Hindus
and Mussalmans, and the fact of eating together, should
necessarily be condemned, but he says they are impossible
at the present time. It will take at least a century for the
two peoples to reach such a stage of fusion. A policy purpor-
ted practical should not attempt to carry such a reform.
Gandhi. does not object to it, but considers it premature.
The only important thing, for the present, is for the two-
peoples to respect each other and remain loyal to each other..

I%erc;, too, Gandhi shows his sense of realities (October 20,
1921).

- Speech made Anril 27 19721
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a boy Gandhi was told never to touch the pariah
without purifying himself afterward by ablutions.
He could not understand why, and often asked
his parents adout it. At school he frequently
touched the untouchables, and his mother told
him that he could escape the consequences of this
unholy touch only by touching a Mohammeden.
To Gandhi it all seemed absurdly unfair, cruelly
unjustified. At the age of twelve he made up his
mind to wipe this stain off India’s conscience. He
planned to come to the rescue of his degraded
brothers. And never has Gandhi’s mind rexcaled
itselfl clearer and morc unbiased than when he
pleads their cause. What their cause means to
him may be gathered from the fact that he says<
he would give up his religion (he to whomreligion
is everything !) if anyone can prove to him that
untouchability is one of its dogmas. The unjust
pariah system justified, in his eyes, everything
that has been inflicted on India by other nations

If the Indians have become the pariahs of thc empure, it
is rembumc_]usuce, mcted out to us b) ajust (J?.o:»i_rﬂn
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lacker, The ﬁrst duty is to protect the weak and helpless-
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.and never injure the feelings of any individual. We are no
better than brutes until we have purged ourselves of the
-sins we have committed against our weaker brethren.

Gandhi wanted the national congress to better
.the condition of the pariah brothers by giving
-them schools and wells, for pariahs were not
allowed to use the public wells. But until then ?
Unable to wait with folded hands for the privile-
ged classes to condescend to make good their
-cruelty, Gandhi went over to the pariahs. He
placed himself at their head and tried to organize
them. He discussed their problems with them.
What ought they to do ? Appeal to the English
Government ? Place themselves at its disposal ?
“This would only mean a change of slavery.
Abandon Hinduism ? (Note the broad-minded
.audacity of a Hindu believer!) Become Christians
.or Mohammedans? Gandhi would almost advise
:them to do so if Hinduism really stood for unto-
uchability. But it doesn’t. Untouchability is only
a2 morbid excrescence of Hinduism, which must
be extirpated. The pariahs must organize thems-
-selves in self-defence. They might, of course adopt
‘the principles of non-co-operation in regard to
Hinduism by refusing to have any relations with
-the Hindus (singularly audacious advice of social
xevolt on the lips of a patriot like Gandhi !).  But.

3]
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the difficulty is that the pariabs have no leaders
and connot arganize themselves. The best thing,
therefore, is for them to join the general non-co-
operation movement, since its object is hormony
among all classes.  Real non-co-operation is a
rehgious act of purification, and no one can take
part in it who believes in untouchability. Gandhi
in this way combines religion, humanity, and
patriotusm.*

A certamn solemnuty attended the first efforts
10 group the pariahs. A “suppressed-classes con-
ference” took place at Abmedabad on April 13
and 14, 1921, Gandhi presided at the conference
and made one of his most beautiful speeches. He
not only demanded the suppression of the pariah
system but urged the untouchables to rise to the
occasion and show the best that was in them He
expects great things from the pariahs, he says,
the sacial life of regenerated India. He tries to
jnstil self-confidence in them and fill them with
hisownburningideal Inthe “ssuppressed classes,”
he says, he sees tremendous latent possibihties.
He believes that within five months the untoucha-
ble class will be able to win, by its own merits, _thc
place it deserves within the great Indian family.

* October 27, 1920
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Gandhi. had the joy of secing his appcal find’
echo in the hearts of the pcople. In many parts-
of Indiathc pariahs were emancipated.™ The day
before his arrest Gandhi made a speech recording
the progress of the pariah cause. The Brahmans
were helping. The privileged classes were giving
touching cxamples of remorse and fraternal love.
Gandhi cites the case of a young Brahman who at
nintcen became a strect-sweeper, to live among
‘the untouchables.t

§5

With cqual gencrosity Gandhi took up an-
pther great cause, that™of women.

The sexual problem is a peculiarly difficult
onc in India, throbbing with an all-pervading,
oppressive, and badly directed sensuality. Child
marriages weaken the physical and moral resou-
rces of the nation. The obsession of the flesh
weighs on men’s minds and is an insult to

* In the end of April, 1921, untouchability begins to-
diminish. In many villages the pariahs are allowed to live:
among other Hindus and to enjby the same rights (April 27,
1921). In other regions, however, their condition remains
deplorable, particularly in Madras (Scptember 29, 1921).
The question is included in the programme of the National
Assemblies of India from this time on. The Congress of
Nagpur, in December, 1920, had already expressed the
desire af seeing untouchability wiped out.

T April 27, 1921,
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woman’s dignity. Gandhi pubhshes the com-
plants of Hindu women at the degrading
attitude of Hindu nationalists.* Gandhi takes
the women’sside. Their protest, he says, proves
that there is another sore in India as bad as that
of untouchability. But the woman question is
not a purely Indian problem. The whole world
suffers from it.  As with the pariahs, he expects
more ffom the oppressed than from the oppressors.
He calls upon women to demand and inspire
respect by ceasing to think of themselves as the
.objects of masculine desire only Lot them forget
their bodies and enter into public hfe, assume
the risks, and suffer the consequences of their
convictions. Women should not only renounce
luxury and throw away or burn [oreign good?,
but they should share men’s problems and pri-
vations. Many distinguished women have facefi
arrest and imprisonment in Calcutta. This
shows the proper spirit. Instead of. asking for
mercy, women should vie with men in suffering
for the cause. When it comes to suffering, women
will always surpass men. Let women have no
fear. The weakest will be able to preserve her
honour. “One who knows how to die need

never fear.”
+July 21, 1921, and October 1920
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Nor docs Gandhi forget the fallen sisters.*”
He tells of conversations with them in the pro-
vinces of Andhra and Barisal, where they met
in conference. He spoke to them nobly and
simply, and they replied, confided in him, and
asked his advice. He tried to suggest some way
in which they might make an honest living, and
proposed spinning. They agreed to b“crm the
very next day if assured of encouragement and
assistance. And then Ganchi turned to the men-
of India; called upon them to respect wemen :

Gambling in vice has no place in our revoluiion. Siwaraj.
home rule, means that we must regard every inhabitant of
India a2s our own brother orsister. VWoman is not the
weaker sex, but the better half of humanity, the nobler of
the two ; for even to-day it is the embodiment of sacrifice,
silent suffering, humility, faith, and knowledze. Woman's
intuition has often proved truer than man’s arrogant ass--
umption of knowledge. :

In the women of India, beginning with his
own wife, Gandhi always found intelligent aid
and understanding, and among themhe recruited
some of his best disciples.

§6

In 1921 Gandhi’s power was at its apogee.
His authority as a moral leader was vast, and:
without having sought it, almost illimited politi—

*July 21, August 11, December 15, 1921.
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cal authority had been placed in his hand. The
people looked upon him as a saint. Pictures
were painted representing hum as Sri Krishna.*
And at the end of the year, in December, the All-
India National Congress delegated its powers to
him and authorized him to appoint his successor.
He was the undisputed master of India’s policy.
It was up to him to start a political revolution,
if he saw fit, or even to reform religion.

He did not do so. Hedid not wish to do so
Moral grandeur ? Moral hesitancy ? Both, per~
haps. It very difficult for one human being
really to understand another, particularly if
they belong to different races and cisthizauons,
And how much more diflicult when a spint so
deep and subtle as Gandhi's 1s to be considered !
In the maze of events which tobk place in India,
in this tumultueus year, 1t1s hard to ascertain
whether the pilot’s hand did not tremble. but.
always firm and sure, steered the colossal stup
along the chosen course. I will try, however,
to explain my fecling in regard to the living
enigma, and I will do so with the rehgious res-
pect which I have for this great man and the
sincerity which I owe to his sincerity.

#Gandhi protests agamst this in Young India of June,1921
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If Gandhi’s power was great, the danger of
abusing it was equally great. As the effect of
his campaign, by the slightest ripple, affected
hundreds of millions of men, it became more and
more difficult to direct the movement and at the
same time remain firm in the midst of the tur-
bulent occan. A superhuman problem indeed,
to conciliate moderation and highmindedness
with surging, unbridled mob passions ! The pilot,
gentle and pious, prays and relies on God ; but
the voice that comes to him is almost lost in the
roar of the tempcest. Will it ever reach the others?

There is no danger of his being swept off his
feet by pride. No amount of adoration can turn
his head. On the contrary, it wounds-not only
his sense of fitness of things, but his spirit of
humility. Gandhi is an exception among pro-
phets and mystics, for he sees no visions, has no
revelations; he does not try to persuade himself
that he is guided supcrnaturally, nor does he try
to make others believe it.  Radiant sincerity s
his. His forchead remains calm and clear, his
heart devoid of vanity. He isa man, like all
other men.  He is #of a saint.  He will not have
the pcople call him one.  (Yet his very attitude
proves that he is onc.)
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‘The word “saint,” he says, should be ruled
out of present life.

I pray like every good Hindu. I beheve we can all be
messengers of God I have no special revelations of God's
will. My firm belief is that He reveals himself daily to
every human being, but that we shut our ears to the “still
small voice” .. I[clam to be nothing but a humble
servant of India and humanity I have nodesire to found
asect. I am really too ambitious to be satisfied with a sect
for a following, for I represent no new truths I endeavour
1o follow and represent truth as I know it. Ido claim to
throw a new light on many an old truth *

Personally, he is always modest, conscicntious
in the extreme, incapable of narrow-mindedness
whether as Indian patriot or apostle of non-co-
opcration. He sanctions no tyranny, not even
for the good of the cause. Government oppres-
sion must never be replaced by non-co-operative
oppression.f  Gandhi will not set his country up
against other countries , his pariotism is not con-
fined to the boundaries of India. “For me,
patriotism is the same as humanity. I am
patriotic because I am human and humane. My
patriotism is not exclusive. 1 will not hurt Eng-
Jand or Germany to serve India. Impenalism
has no place in my scheme of life. A patriot is

*May 12, 1920, May 25, July 13, August 25, 1921.
 December 8, 1920
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so much less a patriot if he is a lukewarm huma-
nitarian.”™* '

But have his disciples always felt this way ¥
And, on their lips, what bccomes of Gandhi's
doctrine ? And, interpreted by them, how does
it reach the masses ?

When Rabindranath Tagore, after travelling
several years in Europe, returned to India in
August, 1921, he was astounded at the change
in the mentality of the people. Even before his
return he had expressed his anxiety in a series of
Jetterssentfrom Europe to friends in India. Many
of these letters were published in his Adodern
Review.t The controversy between Tagore and
Gandhi, between two great minds, both moved
by mutual admiration and estcem, but as fatally
separated in their feeling as a philosoher can be
from an apostle, a St. Paul from a Plato, is

% March 16, 1921

7 “Letters from Abroad.” The three letters of March
2nd, 5th, and 13th were published in the Afodern Review in
May, 1921. The “Appeal to Truth” was written after
Tagore’s return to India and published in the Afodern Reviaw,
October 1, 1921. The two men, however, did not discuss’
their views in polemical writings only. They met and had
2 long interview, but neither has published any comment
on theirmeeting. C.F. Andrews, however, who was present,
has told us what the talk was about and referred to the

arguments used by Tagore and Gandhi to back up their
different points of view.
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important. For on the one side we have the spirit
of religious faith and charity secking to found a
fiew humanity, On theotherwe have intelligence,
free-born, serene, and broad, seeking to unite

aspirations of all humamty in sympathy and
understanding.

Tagorc always looked upon Gandbhi as a saint,
and I have often heard him speak of him with
veneration. When, in referring to the Mahatms,

I mentioned Tolstoi, Tagore ponted out to me—and
1 realize it now that T know Gandhi better-how
much more clothed in light and radiance Gan-
dhi’s spritisthan Tolstor’s. With Gandhi everyth-
ing is nature-modest, simple, purc-while all his
struggles are hallowed by religious serenity,
whereas with Tolstoi evetything 1s proud revolt
against pride, hatred against hatred, passion
against passion. Everything in Tolstos 1s violence,
cven his doctrine of non-violence. On April 10,
1921, Tagore wrote from Londan, “We are
grateful to Gandhi for giving India a chance fo
prove that her faith 1n the divine spirit of man is
stifl living.” Despite the misgivings he had
expressed as to Gandhi’s c:\mpaigx.], :I‘agore,
when he left France to return to India, sincerely
planned to back Gandhi in every way. And even
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the manifesto of October, 1921, which I will
discuss later—the “Appeal to Truth,” which
marked the break between the two men-begins
with one of the most beautiful tributes to Gandhi
that have ever been written.

Gandhi’s attitude to Tagore is one of loving
regard, and it does not change even when the
two disagree. You feel that Gandhi is loath to
enterinto polemics with Tagore, and when certain
kind friends try to embitter the- debate by
repeating personal remarks, Gandhibids themn be
silent and explains how much he owes Tagore.*

Yet it was inevitable that the breach betwecn
the two men would widen. Asfar back asin
1920 Tagore had deplored that the overflowing
wealth of Gandh?’s love and faith should be made
toserve political ends, asithad since Tilak’s death.
Of course Gandhi had not entered the political
arena with alight heart. But when Tilak died

India was left without a political leader, and some
one had to take his place.

*February 9, 1922, in this article, called “Too Sacred
for Publication,” Gandhi dwells on his long friendship with
Tagore. Gandhi was a frequent visitor at Tagore’s home
to Santiniketan and considered it as a retreat. While he
was in England his children had their home there.



MAHATMA GANDHI 101
h

As Gandhi says :* '

If Iscem to take part in politics, 1t is only because politics
to-day encircle us like the coils of a snake from which one
cannot get out no matter how one tries. I wish to wrestle
with the snake ..Iam trying to introduce religion 1nto
politics.

But this Tagore deplores. Writing September
7, 1920, he says, “We need all the moral force
which Mahatma Gandhi represents, and which
he alone in the world can represent.” That
such a precious treasure should be cast out on
the frail barque of politics and subjected to the
incessant lashing of the waves of conflicting and
irritated passions is a serious misfortune for India,
whose mission, says Tagore, “is to awaken the
dead to life by soul-fire.”” The wastingof spiritual
resources in problems which, when considered in
the light of abstract moral truth, are unworthy,
is to be regretted. “Itis criminal to transform
moral force into force.”

This is what Tagore fe't at this spectacular
launching of the non-co-operation campaign and
at the unreststirredupin the name of the Khilafat
cause and the massacres of the Punjab. He feared
the results of the campaign on an casily excitable
mob- subject to attacks of hysterical fury. He
would have liked to turn people’s minds away

* May 12, 1920,
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from vengeance and dreams of impossible redress;
he would have had them forget the irrcparable
and devote all efforts to constructing and fashion-
ing a new soul for India.® And although he
admired Gandhi’s doctrines and the ardent fire
of his spirit of self-sacrifice, he hated the element
of negation contdined in non-co-operation.
‘Tagore instinct"xvely recoiled from everything that
stood for “No.”

And this conviction leads him to compare the
positive ideal of Brahmanism, which demands °
that the joys of life be welcomed but purified,
tothenegativeideal of Buddhism, which demands
their suppression.* To this Gandhi replics that
the art of climinating is as vital as that of accep-
ting.f Human progress consists in a combina-
tion of the two. The final word in the Upanishads
is a negation. The definition of Brahman by the
authors of the Upanishads is nefi, not this ! India
had lost the power of saying “No.” . Gandhi has
given it back to her. Weeding is-as essential as
sowing. .

But Tagore, apparently, does not believe in
weeding. In his poetic contemplation of life he
is satisfied with things as they are, and he finds

* March 5, 1921,
T June 1, 1921.
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his delight in admiring their harmony, He ex-
plains his point of view in lines of great beauty,
but detached from real life. His words are like
the dance of Nataraja, a play of illusions Tagore
says he tries to tune his spiritup to the great
exaltation that is sweeping over the country.
But he ‘cannot do so, for in his heart, despite
himself, is a spirit of resistance. “In the dark-
ness of my despair,” he says, “I see a smile and
hear a voice that says, ‘Your place is with the
children, playing on the beaches of the world,
and there I am with you.” Tagore plays with
harmonies, invents new rhythms, “strung out
through the hours, like children dancing in the
sun and laughing as they disappear.” All crea~
tion is happy, with Tagore ; flowers and leaves
are merely® rhythms that never cease.  God
‘Himself is the supreme juggler, who plays with
“Time, tossing stars and planets out upon the
torrent of appearances, and dropping paper
boats filled with dreams into the river of the
ages. “When I beg Him to let me be His dis-
ciple and to let me place some of the toys of my
jnvention into one of His merry barques, He
smiles, and T follow Him, clutching the hem of
His gown.” Here Tagore feels he is in his place.
#But where am I, in a great crowd, squeezed in
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at all sides ? And who can understand the noise
I hear ? If I hear a song, my sifar can catch the
melody, and I can join the chorus, for I am a
singer. But in the mad clamour of the crowd,
my voice is lost, and I became dizzy.” Tagore
has tried, in the clamour of non-co-operation, to
find a melody, but to no avail. And he says to
himself : “If you can’t march in step with your
compatriots in the greatest crisis of their history,
beware of saying they are in the wrong, and you
in the right ! But give up your placé in the ranks,
go back to your poet's corner, and be prepared
to meet with ridicule and public disgrace.””*

So would a Goethe speak, and Indian Goethe,
Bacchus. And it would seem as if Tagore’s mind
is made up from now on. The poet bids action
farewell, since this action implics a negation, and
he withdraws back into the spell of creative
enchantment he weaves around himself. But
Tagore does not only withdraw. Ashe says,
Fate had decided that he should steer his barque
against the current. At the time he was not only
the “poet” but the spiritual ambassador of Asia
to Europe ; he had just returned from Eurape,
where he had asked people to co-operate im

* March 5, 1921.
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creating a world university at Santiniketan.
What an irony of destiny that he should be
reaching co-operation between Occident and
Orient at one end of the world, when at that
Very moment non-co-operation was being prea-
ched at the other end '*

Non-co-operation wounded him doubly,
therefore, in his work as well as in hus conception
of life. “I beheve,” he says, “in the real umon
of Orient and Occident.”

Non-co-operation clashed with his way of
thinking, for his mentality, s rich mntelhgence,
had been nourished on all the cultures of the
world. “All humanity’s greatest is mine,” he
says. “The mfimte personality of man (as the
Upanishads say) can only come from the magni-
ficent harmony of all human races. My prayer
is that India may represent the co-gperation of
all the peoples of the world. For India, unity
is truth, and division evil Unity is that which
embraces and understands everything, conse~
quently, it cannot be attained through negation
The present attempt to separate our spirit from
that of the Occident isa tentative of spiritual
suicide. . The present age has been dominated

* March 5, 1921.
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by the Occident, because the Occident had “a
-mission to fulfil. We of the Ofient should learn
from the Occident. It is regrettable, of course,
that we had lost the power of appreciating our
.own culture, and therefore did not know how
to assign Western culture to its right place.  But
.fo say that itis wrong to co-opcrate with the
Woest is to encourage the worst form of provin-
.cialism and can produce nothing but intcllectual
indigence. The problem isa world problem.
No nation can {find its own salvation by breaking
-away from others.  We must all be saved or we
-must all perish together,”* ‘
In other words, just as Gocthe in 1813 refused
.to reject French civilization and culture, Tagore
rcfuses to banish Western civilization.  While
~Gandhi’s doctrine does not really set a barrier
up between the East and West, Tagore knows
“it will be interpreted as doing so, once Hindu
-nationalism is stirred. Togore fears the develop-
ment of the spirit of exclusion, and he ecxplains
+his feeling of doubt and anxicty when his stu-
.dents at the beginning of the non-co-opcration
-movement came 1o scek his advice.  What does
the boycotting of schools and colleges mean ?

“March 13, 1921. Devcloped in article _in the Modern
. Review of November, 1921, :
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asks Tagore. “That students shall make a sacri-
fice-—for what ?  Not for more complete educa-
tion, but for non education.” During the first
Swadesh campaign® a group of young students
told him that they would Jeave their schools and
<olleges at once 1f he ordered th:m to do so.
And when he refused to do so, they left him, in
much irritaton, doubting his patriotism. T
In the spring of 1921, when India began
boycotting English schools, Tagore had seen an
aggressive example of intellectual nationaltsm in
London During a lecture of one of Tagore’s
friends, Professor Pearson, some Indian students
gave vent to misplaced national manifestations,
“Tagore became indignant, and in a letter addres-
-52d to the dircctor of Santinketan he condemned
this spirit of intolerance and held the non-co-
operation movement responsible for it.  And to
this accusation Gandhi replies *

1 do not want my house to be walled in on all sides and
my windows to be stuffed I want the culture of all lands
to he blown about my house as freely as possible . ...
But I refuse to be blown off my feet by any of them ..
Mine is not a religion of the prnson-house It has room for
_he least amang God’s creations But 1t is proof against
insolent pride of race, 1eligion, or colour.

* The first Indian home rule campaign, i Bengal, m

07-8. M §
+ March 5, 1921.
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by the Occident, because the Occident had ‘a
mission to fulfil. We of the Orient should learn
~from the Occident. It is regrettable, of course,
that we had lost the power of appreciating our
.own culture, and therefore did not know how
to assign Western culture to its right place. But
.to say that itis wrong to co-operate with the
West is to encourage the worst form of provin-
.clalism and can produce nothing but intellectual
indigence. The problem isa world problem.
No nation can find its own salvation by breaking
.away from others. We must all be saved or we
-must all perish together.’
In other words, just as Goethe in 1813 refused
.to reject French civilization and culture, Tagore
refuses to banish Western civilization. While
~Gandhi’s doctrine does not really set a barrier
up between the East and West, Tagore knows
“it will be interpreted as doing so, once Hindu
nationalism is stirred. Togore fears the develop-
ment of the spirit of ‘exclusion, and he explains
“his feeling of doubt and anxiety when his stu-
-dents at the beginning of the non-co-operation
-movement came to seek his advice. What does
the boycotting of schools and colleges mean ?

*AMarch 13, 1921. Developed in artlcle .in the AModern
Rezicw of November, 1921.
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asks Tagore. “That students shall make a sacri-
fice—for what ? Not for more complete educar
tion, but for non-education.” During the first
Swadesh: campaign® a group of young students
told him that they would leave their schools and
" colleges at once if he ordered th:m to do so.
And when he refused to do s0, they left him, in
much irritation, doubting his patriatism.t
In the spring of 1921, when India began
bchotting English schools, Tagore had seen an
aggressive example of intellectual nationalism in
London During a lecture of one of Tagore’s
friends, Professor Pearson, some Indian students
gave vent to misplaced national manifestations.
“Tagore became mdignant, and in a letcr addres-
-s2d to the director of Santinketan he cenderned
this spirit of intolerance and held the noz-cos
operation movement responsible for it.  And @
this accusation Gandhi replies :

I do not want my house to be walled in en 2ll S3as 23
my windows to be stuffed I want the culture ¢f 2 Ixade
to be blown about my house as freely as possibls __._
But I refuse to be blown off my feet by any of the=
Mine is not a religion of the prison-house. it has rom— 3
the Jeast among God's creations.  But it is proct Efeis N
insolent pride of race, religion, or colour.

. * The first Indian home rule campaign, in Bemm® =
1907-8,
1 March 5, 1921,



108 MAHATMA GANDHI

While expressing his doubts as to the merits-
of an English literary education, which has no--
thing to do with the building up of character..
an education which, he said, has emasculated the-
vouth of India, Gandhi regretted the excesses:
mentioned and claimed that his attitude was not
narrow, as Tagore seemed to imply.

These were frank and noble words, but they
did not disarm Tagore’s misgivings. Tagore did
not doubt Gandhi, but he feared the Gandbhists.
And {rom the first contact with his people, after
his return from Europe, he began to fear the blind
faith which the people placed in the Mahatma’s
words. Tagoresaw thedangerof mental despotism
loom near, and in the Modern Review of October,
1621, he published a real manifesto, ‘“‘An Appeal
to Truth,” which was a cry of revolt against this-
blind obedience. The protest was particularly
strong because it was preceded by a beautiful
homage to the Mahatma. After describing the
first Indian independence movement in 1907
and 1908, Tagore explained that in those davs
?he political leaders were inspired by a bookish
ideal, based on the traditions of Burke, Glad-
stone, Mazzini, and Garibaldi, and their massage
could be understood only by the clite. They
advanced, in short, an English-speaking ideal.
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But then came Mahatma Gandhi! He stopped
at the thresholds of the thousands of disinherited,
dressed like one of their own. He spoke to them
in their own language. Here was truth at Jast,
and not only quotations from hooks! Mahatma,
the name given by the people of Iudia to
Gandhi, is his real name. For who clse had felt,
like him, in communion with the people? Felt
that they are of his own flesh and blood? At the
Mahatma's call the hidden forces of the soul
have blossomed forth, for the Mahatina has
made the truth into something concrete, visible.
In the same way, thousands of years ago, India
blossomed forth to new greatness at Buddha's
«call, when he made men understand that there
must be compassion and fellow-feeling among
all living creatures. India, stirred to new hfe,
expressed her strength in science and wealth,
spreading across oceans and deserts. No com-
snercial or military conquests ever spread s0
smagnificently. For love alone is truth.

But then Tagore’s tone changed. Tke
apotheosis stopped. Deception followed. Iz
Europe, across the seas, Tagore felt the quiver
of India’s great revival., Thrilled, fillsd wizz
joy at the thought of breathing in the fluid brezze
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great Gandhi may be, isn’t he taking upon him--
self more than 4 single man can bear ? A cause
as great as India’s should not he dependent on
the will of a single master. The Mahatma k-
the master of truth and love, but the attainment
of Swargj, home rule, is vastly complicated. “The
paths are intricate and hard to explore. Emotion
and enthusiasm are required, but also science and
meditation. Al the moral forces of the nation
must be calied upon. Economists must find
practical solutions, educators must teach, states-
men ponder, workers work. Everywhere the
desire to learn must be kept up free and unham-
pered.  No pressure, either open or hidden, must
weigh on the intelligence...In older days, mn cur
primeval forests,” says Tagore, “our sages, gurus.
in the plemtude of their vision, called on alt
seekers of truth.. Why does not our gury, who
wants to lead us to action, make the same call 2>
.But the only command that Gurz Gandia so far has
launched s, ~Spin and weave!” And Tagore
asks, “Is this the gospel of 2 new creative age ?
1f large machinery constitutes a danger for the
West, will not small mackines constitute a greater
danger for us ?” The farces c‘ta ration m}\‘xst }c::—
operate, not only with eack oiker, but with other
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new human.ity has sent out its caJy, Let India
"eply in hep OWn way | “Our firgt duty, a¢ dawn,
s to f¢member g5, 1 Vho is One, IWho is z'lzdzlvlz}igmk/z-
ble through ¢1gss or coloyr, and(I’o, by His varied
orees, brozides, g4 is necssary, for the needs of each

* Those who have Fenounceq their Personal Jifa in
ler 1o bring 5 unity ¢4 manking,
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class and of all. Let us pray Him, Who gives wisdom,
o unile us all i undersianding.””*

Tagore’s noble words, some of the most
beautiful ever addressed toa nation, are a poem
of sunlight, and plane above all human struggles,
And the only criticism one can make of them is
that they plane too high. Tagore is right, from
the point of view of eternity. The bird-poet,
the eagle-sized lark, as Heine called a master of
our music, sits and sings on the ruins of time. He
lives in eternity. But the demands of the present
arc imperious The hour that passes demands
immediate, if imperfect, relief ; but clamours for
it. And inthis respectGandhi, who lacks Tagore’s
poetic fight (or who, perhaps, as a Boddhisattea
of pity has given it up in order to Iive among the
disinherited), finds it child’s play to reply.

In his answer to Tagore Gandhr dsplays
more passion than he has so far shown in the
.controversy. OnOctober 13,1921, in Foung Indra,
his stirring rejoinder appears. Gandhi thanks the
“Great Sentinel”} for having warned India as to
the pitfalls ahcad  He agrees with Tagore that
most essential of all is the maintenance of a free
spirit.

* Paraphrase of the first stanza of the Upanishads.

% Title of the article of October 13, 1921.
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We must not surrender our reason into anybody’s keep~
ina. Blind surrender to love is often more nns'c}ncvm’xs than
forced surreader to the lash of the tyrant. There is hope
for the slave of the brute, none for that of love.

Tagore is the sentinel who warns of the
approach of the encmices called Bigotry, Lethargy,
Intolerance, Ignorance, and Inertia. But Gandhi
doss not feel that Tagore’s misgivings are justified.
The Mahatma always appeals to reason. Itis
not true that India is moved by blind obedicnce
only. If the country decided to adopt the spinn-
ing‘\\'hccl, this has been ohly alter counsiderable
reficction.  Tagore speaks of paticnce and is

satisfied with beautiful songs. But there is war.

Let the poct lay down his lyre ! Let him sing
when it is over ! When a house is on fire a/f must
go out and take up a bucket to quench the fire.

When all about me are dving for want of fuod. the only
occupation permissible for me is to feed the hungry. India
is a house on fire. Itis dving of hunger because it has no
work to buy food with. Khulna is starving. The Ceded
Districts are passing successively through a fourth famine.
Orissa is a land suffering from chronic famine. India is
growing daily poorer. The cirenlation about her fect and
legs has almost stopped. And if we do not take care she
will collapse altogether.. ... ...

To a people famishing and idle the only acceptable forn
in which God can dare appear is work and promise of food
as wages. God created man to work for his food and said
that those who ate without work were thieves. We must
think of millions who to-day are less than animals, almost
in a dying state.  Hunger is the arguneut that is drawing

TrnAdia tm +1ha crmimeteee veslhmad
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The poet lives for the morrow, and would have us do
likewise. H= presents to our admiring gaze the beautiful
picture of the birds in the early mormng singing hymns of
Praisc as they soar mto ths sky  Those birds had their
day’s food and soarcd with rested wings in whose veins
new blood had flown the previous might But I have had
the pain of watching birds who for want of strength could
not be coaxed even into a flutter of their wings. The human
bird under the Indian shy gets up weaker than when he
pretended to retire. For nullions 1t1s an eternal vigil or an
eternal trance I have fognd 1t 1mposable to soothe
suffering patients with a son3 from Kabir

Give them work that they may eat ! “Why should I,
who have no need to work for food, spin ' mav be the
question asked Because | am eating what docs not belong
tome. lam Ivingonth: spoliation of my countrymen.
‘Trace the source of every coin that finds 1ts wav 1ato vour
pocket, and you will realize the truth of what [ wnite Every
one must spin. Let Tagore spw, lhe the others Let him
burn his foreign clothes; thatis the duty to-day  God will
take care of the morrow  As 1t says in the Gita, Do right

Dark ard tragic words these ! Here we have
the miscry of the world rising upbcfore the dream
of art and crying, “Dare deny me existence '
whodoesnot sympathizewith Gandhi'spassionate

emoticn and share it ?

Ard yet, in his reply so proud and so poig-
nant, there is nevertheless somecthing that justi-
fi~s Tagore’s misgivings : sileat poeta, imposing
silence on the person who is called upon to obey
the imperious discipline of the cause. Obey
without discussion the law of Swadeshi, the first

command of which is, Spin !
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No doubt, in the human battle, discipline is
a duty. But, unfortunately, those who are entrus-
ted with enforcing this discipline, the master’s
licutenants, may be narrow-minded men. They
may mistake the discipline chosen to attain the
idealforthe ideal itself. Discipline fascinates them
by its rigidity, for they are of the kind who feel at
ease only on the narrow Path. They look upon
Swadeshi as essential, not as a means to an end,
but in itself. In their eyes it acquires an almost
sacred character. One of Gandhi’s disciples, pro-
fessor at the school that lies nearest his heart, the
Satyegraha Ashram of Sarbarmati at Ahmedabad,
Mr. D. B. Kalelkar, writes a Gospel of Swadeshi,
which Gandhi, in a preface, stamps with his
approval.* This book, or pamphlet, is addressed
to the man in the street. ~ Let us examine the
creed as it is taught by one of those who - drink
at the very source of the unpolluted doctrine :

Now and then God isincarnated on earth to redeem the
world. His incarnation need not necessarily be in human
form.... He may be manifest in an abstract principle or
in an ideal which uplifts the world. ..... His latest incarna-
tion is in the Gospe! of Swadeshi. . . ...

The apostle realizes that this statement may
cause a smile if Swadeshi is to be interpreted as

* The Gospel of Swaderhi, Madras, 1922.
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meaning the boycott of forcign goods only. This
is only a partial application of Swadeski, which is
a “vast religious principle that will rid the world
of strife and hatred and liberate humanity.” Its
quintessencemay befoundin the Indianscriptures:

Your own religious Dharme—that is to say, your own
riligious destiny or salvation—though imperfect, s the
best. The fulfilment of Dharms for which you were not
intended is always fraught with danger. Hz alone attains
happiness who fulfils the task laid out for hig.

The fundamental law of Swadeshi springs
from faith in God, “Who has provided, in alt
eternity, for the happiness of the world. This God
has placed each human being in the environment
best suited for the fulfilment of his task. A man’s
work and his aspirations should be suited to his
position in the world. We cannot choose our
culture any more than our birth. famly, or
country. We must accept what God has given
us ; we must accept tradition as coming from God
and regard it as strict duty to liveup to it To
rénounce tradition would be sinful

From these premises it follows that the inhabi-
tant of one country should not concern himself
with other countries.

The follower of Swadesk: never takes upon himself the
vain task of trying to reform the world. for he believes that
the world is moved and always will be ™™ ved accorting
to rules set by God....One must no¥ t the Te
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No doubt, in the human battle, discipline is
a duty. But, unfortunately, those who arc entrus-
ted with enforcing this discipline, the master’s
licutenants, may be narrow-minded men. They
may mistake the discipline chosen to attain the
idealfor the ideal itself. Discipline fascinates them
by its rigidity, for they are of the kind who feel at
casc only on the narrow path. They look upon
Swadeshi as essential, not as a means to an end,
but in itself. In their eves it acquires an almost
sacred character. Onc of Gandhi’s disciples, pro-
fessor at the school that lies nearest his heart, the
Satvegraha AAshram of Sarbarmati at Ahmedabad,
Mr. D. B. Kalelkar, writes a Gospel of Swadesiu,
which Gandhi, in a preface, stamps with his
approval.® This book, or pamphlet, is addressed
to the man in the street. " Let us examine the
creed as it is taught by one of those who - drink
at the very source of the unpolluted doctrine :

Now and then God icincarnated on earth to redeem the
workl,  His incarnation need not necessarily be in human

form....  He may be manifest in an abstract principle or
in on ideal which uplifis theworld. ... .. His latest incarna-
ton i in the Gasped of Swadesiii . L L ...

The apostle realizes that this statement may
cause a smile if Sieadeshi is to be interpreted as

* Tir Guspel of Swaderki, Madras, 1922
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meaning the boycott of foreign goods only. This
is only a partial application of Swadeshs, which is
a ‘*vast religious principle that will rid the world
of strife and hatred and hberate humanity.” Its
quintessence may befoundin the Indianseriptures:

Your own religious Dharma—that is to say, your own
riligious destiny or salvation—though imperfect, is the
best. The fulfilment of Dharma for which you were not
intended is always fraught with danger = alone attains
happiness who fulfils the task laid out for him

The fundamental law of Swadesh: springs
from faith in God, “Who has provided, in all
eternity, for the happiness of the world. This God
has placed each human being in the environment
best suited for the fulfilment of his task A man’s
work and his aspirations should be suited to his
position in the world. We cannot choose our
culture any more than our birth, family, or
country. We must accept what God has given
us ; we must accept tradition as coming from God
and regard it as strict duty to live up to 1t. To
renounce tradition would be sinful.”

From these premises it follows that the inhabi-
tant of one country should not concern humself
with other countries

The follower of Swadesht never tahes upon hitoself U
vain task of trying to reform the world. for he believes
the world is moved and always will be moved accort
1o rules set by God.. .One must not expect the pg“ ,
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S IS i gl e i
mver  They must follow their course, clear and pure, till
they reach the Sea of Salvation, where all will blend
What is this but the triumph of nationalism ?
The narrowest and most unpolluted ?  Stay at
heme, shut all doors, change nothing, hold en
to everything, export nothing, buy nothing, uphift
and pﬁrify body and spirit? A gospel, indeed,
of medieval monks ™  And Gandhi, of the broad
mind, lets his name be associated with it !
Tagore's bewilderment, when met with these
visionaries of reactionary nationalism, is com-
prehensible.  No wonder he was taken back by
these apostles, who would reverse the march of
centuries, shut the frec soul in a cage, and burn
all bridges communicating with the West.*  As

# In this Gospel,” however, are words of great moral
force and beauty. Exert no vengeance. “That which is
passed 1s passed  The past cannot be called back, itis
part of eternity and man has no_recourse agunst 1t Do
not try to exert reprisals as punishment for past injustice
and offence ! Let the dead past bury s dead, Actn the
living present, heart within and God o'erhead.”

The cold purity of the glaciers blows through the book,
from one end 1o the other. X

TTagore was parucuiar)y sensitive to such woitings iﬂic’i
there had sprung up a sort_of rivalry between Gandhi’
Askram (where this “Gospel” was written) and Talglarc :
Sentinsketan, 2 rivalry which both men tried to smoot 2’:[;
In 2n article published February 9, 1922, Gandhy, in Tourg
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a matter of fact, Gandhi’s doctrinc really implics
nothing of the sort. As may be scen from his
reply to Tagore, he says, “Swadeshi is a message
totheworld.” Theworldexists; therefore, Gandhi
reckons with it, and does not repudiate “prose~
lyting.” “Non-co-operation,” he says, “is not
directed against the English or the West.  Our
non-co-operationisdirected againstmaterial civili«
zation and its attendant greed and exploitation of
the weak.” In other words, it combats the errors
of the West and would therefore be beneficial to
the West also.  “Our non-co-operation isa re-
tirement within ourselves.” A temporary retire-
ment to enable India to gather up her forces
before placing them at the service of humanity.
“India must learn to live before she can aspire
to die for humanity.”” Gandhi does not forbid
co-operation with Europe provided the sound
ideal which he sets up for all men is adhered to.

India complains that a journalist misquoted him, making
him say things about his Astram which might be construed
as criticisms of Tagore’s Sentintketan. Gandhi expresses$
his respect for Tagore’s school and adds, rather humorously
that if he had to determine the superiority of one schook
over ti}e other, he would vote for Santiniketan in spite of the
Ehsmphne of Ashram.  Santiniketan is the older brother, older
Inage aswell asin wisdom but, says Gandhi, “Let the

disciples of Santiniketan heware the growth of litde
Ashram 1
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Gandhi's real doctrine is much broader, much
more hum’an, much more universal* than that.
cxpress.cd inthe ‘ *Gospel” which he hasapproved,
Why did Gandhi lend his name to this “Gospel” ?
Why does he let his magnificent 1deal, a message
for the whale world, be imprisoned within the
narrow bonds of an Indian theocracy ? Beware of
disciples ! The purer they are, the more perni-
cious, God preserve a great man from friends
who only grasp part of Lis idcal ! In codifying
it, they destroy the harmony which is the real’
blessing of his living soul.

But this is not all. While the disciples who
Iive near the master are at least tinged by his
noble spirituality, what about the disciples of his
disciples. and the others, the masses to s»hom the
doctrine comes merely as vague and broken
echoes ? How much and what do they absorb

* To my mind Gandhi s as unisersat as Tazore, but i
a different way. Gandhi is a universalist throuzh tus reli-
gious feeling, Tagore is intellectually universal. Gandhi
dots not exclude anyone fiom the cammusion of praver
and daily duties, just as the first sposties did nac d.fferen-
tiste between Jews and Gentiles but jmposed the same
. e R R AL Lt ]

sart, which
LT . oo Doudles
tual asceticierm and teaunciation,  (And thi, o, ix cf 2-
Christ ) Gandhi is a universalist of the M’d'd!"‘ Aze,
While veneranng him, we understand and approve Tagore,
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first, men next I He does not foresee that in
this same Bombay, less than three months after-
ward, men will be killing men. Gandhi is too
much of a saint, he is too pure, too fre¢ from the
animal passions that lie dormant in man. He
does not dream that they lie there, crouching
within the people, devouring his words and thri-
ving on them. Tagore, more clear-sighted,
reahzes the danger the non-co-operators are skirt
ing when théy innocently lay bare the crimes of
Europe, profess non-violence, and simultaneously
plant in people’s minds the virus which will
inevitably break in violence ! But this they do
not realize, these apostles whose hearts are free
from hatred  But he who would lead men in
action must know the heart-beats of the others,
not merely his own. Beware themob! Care
.canem | The moral precepts of a Gandhi will not
be able to curb it. The only way, perhaps, to
prevent it from running wild, the only way, per-
haps, of making it yield docilely to the austere

.discipline of the master, would be for him to

pose as an incarnated god, as those who paint

him as Sri-Krishna secretly hope he will do. }%ut

.Gandhi’s sincerity and his humility prevent him

from playing the role.
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.of the gospel of spiritual purification and creative
renouncement ?  Unfortunately, to them the
.doctrine appears in its most rudimentary and
material form, in a sort of Messianic waiting for
the advent of Swaraj, home rule, by the spinning-
wheel ! This is the negation of all progress. It’s
the fuori Barbari. Tagore is alarmed, and not
without reason, at the violence of the apostles of
non-violence, and even Gandhi is not absolutely
free from it. Gandhi says that he would “with-
draw from the field if he felt hatred for the
English,” for one must love one’s enemies while
hating their deeds, “hate Satanism while loving
‘Satan.” The distinction, however, is a little too
-subtle for the average man to grasp. And when
at each session of the congress the leaders dwell
-with fiery eloquence on the crimes and treachery
.of the English, anger and rancour pile up
behind the sluices; and beware when the
sluices burst | When Gandhi, explaining why he
advocates the burning of precious stuffs in
Bombay in August, 1921, says to Andrews,
“Tagor’s friend, that “He is transferring ill will
-from men to things,”* he does not realize that
-the fury of the masses is gathering impetus, and
-that instinctively these masses reason, “Things

AP Y B Y. LY
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first, men next 1 He does not foresec that in
this same Bombay, less than threc months after-
ward, men will be killing men. Gandhi is too
much of a saint; he is too pure, too frec from the
animal passions that lie dormant in man. He
does not dream that they lie there, crouching
within the people, devouring his words and thri-
ving on them. Tagore, more clear-sighted,
realizes the danger the non-co-operators are skirt-
ing when théy mnnocently lay bare the crimes of
Europe, profess non-violence, and simultaneously
plant in pcople’s minds the virus which will
inevitably break in violence ! But this they do
not realize, these apostles whose hearts are free
from hatred. But he who would lcad men in
action must know the heart-beats of the others,
not merely his own. Beware the mob! Care
.canem ! ‘The moral precepts of a Gandhi will not
be able to curb it. The only way, perhaps, to
prevent it from running wild, the only way, per-
haps, of making it yield docilely to the austere
-discipline of the master, would be for him to
Pose as an incarnated god, as those who paint
him as Sri-Krishna secretly hope he will do. But
“Gandhi’s sincerity and his humility prevent him
from playing the role.






PART THREE

§1
In 1921 the non-co-operation movement
<volved rapidly. The whole year was one of
uncertainty, expectancy, and violent outbreaks.
Gandhi inevitably reflected its oscillations.

For a long time hostility had been growing,
and it broke out 1n open revolt at the Govern-
ment‘s brutally oppressive measures There were
riots at Malegaon, 1n the district of Nasik, and at
Giridih, in Behar. Inthe beginning of May,
1921, there were serious clashes inAssam  Twelve
thousand coolies stopped work in the tea-gardens,
and were attacked by Gurkhas drafted by the
‘Government, and in eastern Bengal the railroad
and steamship workers organized a two months
strike in protest. Gandbi did all 1n his power to
<calm the effervescence  In May he had a long
conversation with the Viceroy, Lord Readmng,
and he also used his influence with the Ali
Brothers, who were said to bestirring up violence
by their inflammatory speeches. Gandht was able
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to persuade his Moslem friends to “refrain {ronr
dircctly or indirectly advocating violence.”

The non-co-operation movement, however,
grew more and more powerful as time went on.
The Moslem  clement in  particular  became
audacious. At Karachi, july 8th, for instance.
the All-India Khilafat Conference. after reitera-
ting the Moslem claims. declared thatno Mussul-
man should serve in the English Army or assist i
rceruiting.  In fact, the confercnce cven went so-
far as to threaten to proclaim a republic in India
and advocate civil disobedience at the December
session of the National Congress if the Govern-
ment did not change its hostile attitude to  the
Angora leaders. A little later, on July 28th, the
committee of the National Congress (the first
congress committee clected according to the new
constitution) sitting at Bombay decided toboycott
the Prince of Wales. whose visit was announced.
and declarcd a boycott on all foreign materials,
to become cffective before September 30th, It
also took steps to intensify and regulate national
spinning and weaving, and urged the organiza-
tion of amore vigorous campaign against the
drink cvil, despite the Government's support of
the dealers. Less audacious than the Mussulmans.
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of the Khilafat Conference, hawever, the congress
commitice disavowed revolutionary tendencics
and disapproved cwil disobedience, approving
a8 more sternuous propaganda in favour of
non-violence.

In August a briltal revolt of the Moplahs took
place, and lasted scveral months. With Maulana
Mohamed Ali, Gandhi decided to go from
Caleutta 1o Malabar 1o try to quict it.  But the
Gavernment arrested Maulana Mohamed and
his brother Maulana Shaukat Als as well as
several other Moslem notables, accusing them of
having voted for civil disobedicnce at the Khilafat
Conference. At the news of the Alt brother’s
arrest, the Central Klafat Committee, sitting
at Delhi, ratified unanimously the resolutions of
the Khilafat Conference. Hundreds of demonst-
ration, held all over India, confirmed the people’s
approval of them. On Qctober 4th, Gandhi
announced that he considered his cause bound
up with that of the Mussulmans.  In a mamfesto
approved by fifty prominent members of the All-
India Congress, Gandhi declared that every
citizen was entitled to express his views on non-
to-operation, adding that no Indian, whether
civil functionary or soldier, should serve a
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. Government which has brought about the moral,

-political, and cconomical degradation of India.
He set up non-co-operation with such a Govern-
ment as an imperative duty. The Ali brother’s
trial took place at Karachi. With their fellow-
accused, they were sentenced, to two year’s im-
prisonment.

To this sentence India replied with redoubled
-vigour. Gandhi's manifesto was ratified by the
committee of the All-India Congress on Novem-
‘ber 4th at Delhi. And casting the die, the
.committee authorized every province, on its own
responsibility, to proclaim civil disobedience,
beginning witharefusal topay taxes. ““Resisters,”
however, were first to swear complete obedience
rto the Swadeshi programme, including hand
. spinning, and take the vow of non-violence. In
,other words, under Gandhi’s direction the
committee tried to combine resistance against
-the Government with discipline and self-sacrifice.
To make the disinterested character of the
movement clear, Resisters were informed that
encither they nor their families would receive any
ypecuniary aid from the committee.

The great disobedience was about to become
. effective when, on November 17th, the Prince
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the rioters remained localized in certain districts,
and the destruction was not half so great as that.
caused by the most insignificant revolutionary’
outbreak in Furope. Gandhi, however, issued:
anguished appeals to the citizens of Bombay
and to the non-co-operators, and declared that
such incidents proved that the masses were not.
vet ripe for civil disobedience. Therefore he
suspended the order proclaiming it. To punish.
himself for the violence of his followers, he

imposed upon himself a religious fast of twenty=~
four hours cvery wecek.

The European residents in India were less:
alarmed by the Bombay riots than by the striking
.unanimousness of the silent horfal throughout the
“country. They urged the Viceroy and the Govern-
ment to act, and a serics of oppressive ireasures:
were imposed in the various provinces. An old
law, aimed at anarchistand secretsocicties, dating.
from the uprisings of 1908, was uncarthed, and
made to serve against the volunteer associations
of the congress and of the Khilafat, Arrests were
made by the thousand, which only resulted in
bringing thousands of new recruits to register
as volunteers, whro were then trained by the
provincial committces. In the meantime, a hartal’
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was sct for December 24th, the date of the Prince
of Walcs’s visit to Calcutta. That day the Prince
passed through a silent, absolutely deserted city.

The revolution seemed to be smouldering
everywhere, ready to burst into flame, when the
Indian National Congress met at Ahmedabad.
There was aboutit theimpressive solemnity of the
Etats-Generaux on theeveof the French Revolution
in 1789. The president of the congress had just
been imprisoned. The discussions were brief.
The congress again proclaimed its faith in non-
co- opcration and invited all citizens to register
as volunteers and to be prepared tn face arrest.
It also urged the people to orgamze mass-meet-
ings everywhere; and after expressing the opinion
that civil disobedience 15 a weapon cqually
cffective and more humane than armed rebell-
ion, it moved that civil disobedience be adopted
as soon-as the masses had graspzad the real spirit
of non-violence. Realizing that many of the
members would be arrested at the close of the
session, the congress delegated its powers to
Gandhi, investing him with a dictature de facto
and authorizing him to appoint his successor.
This made Gandhi sole master of India’s policy.
‘The congress limited his authority dn one point
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only, and this was that he should agree to sno
change in the national creed nor make peace with
the Government without the consent of the con-
gress committee. A fraction of the assembly
wied to pass a resolution approving violence,
if necessary to bring about India’s independence,
but this resolution was rejected by the majority,
shich believed in Gandhi's principles.

" The ensuing weeks revealed the religious
enthusiasm which swept over India. Twenty-
five thousand men and women joyfully surren-
dered themselves to prison guards. And back
of them, thousands of others stood ready to give
themselves up to prove their faith in the cause
of India. ‘

§2

Again Gandhi believed the country was ripe
for civil disobedience ¢n masse. The signal was
to be given in a model district, at Bardoli, in the
province of Bombay.* Here Gandhi’s ideas had
always been uncerstood and followed. In an
open letter to the Viceroy, dated February 9,
1922, Gandhi set forth his programme. The
letter is a courteous, but clear, declaration of
war. Gandhi savs he is the leader of the non-
ce-operation movement, and he claims responsi-

* One bundered and forty villages, 87,000 inhabitants,
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bility for it. Bardoli will be the first unit of non-
violent mass revolt against a government which
has brutally infringed upon freedom of the Press,
of association, and of specch. Gandhi gives
Lord Reading seven days in which to announce
a change of policy. If the “Viceroy will not or
cannot see such a incredibly simple issue,” civil
disobedience will be proclaimed.*

Scarcely had the letter to the Viceroy beer
dispatched when there occurred an outbreak more
violent than any of the others. During a pro-
cession at Chauri-Chaura, in the district of
Gorakhpur, or, rather, after the procession had
passed some stragglers were “interfered with and
abused by the constables ”” Attacked by the mob,
the constables opened fire, and when they
exhausted their ammunition they retired to the
thana (the police barracks) for safety. The mob
set fire to the thana. In vain the besieged begged
for mercy. They were pitilessly massacred and
burned. As the provocation had come from them
however, and as no non-co-operation volunteer
had had a hand in the attack, Gandhi would
have been justified in disclaiming all responsibility

* A note in Young India of the same date is even more

explicit. If the Viceroy does not answer, civil disobedience
will be proclaimed even if against the will of the majority.
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for the outrage.  But he had really become the
conscience of India.  The crime of a single one
of his people cut him to the quick. He took upon
himself all the sins of his people.  His horrar was
such that on the spur of the moment, and for
the sccond time, he stopped the civil disobedience
movement he had just launched. The situation
was vastlvy more complicated than after the
Bawmbay uots, and onlv a few days before he had
sent his ultimatum to the Viceroy. How could
he rewact it without making his programime seem
llogical and cven ridiculous ? ““Satan,” as
Gandhi savs, “forbade it.” Realizing that
~Satan’s” voice was the voice of pride, he decided
to retract the manifesto.

And on February 16, 1922, there appeared in
Icung Irdia one of the most extraordinary’ human
documents ever written. It is Gandhi's mea endpa,
his public confession.  From the depths of his
mortification words of thanks swell to his lips,
of thanks to God for having humbled him :

God has been abundanty kind to me.  He has warned
me for the third time that there is not as vet in India that
truthivl and non-violent a2tmoshere \\Lxch and which
alone. can umxi\ mass disobedience, which can be at all
deseribed as “civil.” which means gentle, truthiul, humble,
knowing, \ulful ver leving. never criminal and hateful,
He warned me in 1919 when the Rowlatr Act agitation



MAHATMA GANDHI 135

avas started. Ahmedabad, Viramvrag, and Kheda erred.
I retraced my steps, called it a Himalayan miscalculation,
humbled myself before God and man, and stopped not
merely mass cvil disobedience, but even my own
The next tme 1t was through the events of Bombay, that
-God gave me a terrific warming. He made me eye-witness.
. .I announced my intention tostop the mass civil disobe-
dience which was to be immediately started in Bardoli The
hhumihation was greater than that in 1919 But it did me
-good and I am sure that the nations gamed by the stopping.
India stood for truth and non-violence by the suspension.

But the bitterest humihiation was sull to come. ..
+God spoke clearly through Chaun-Chaura And when
India claims to be non-violent and hopes to mount the
throne of liberty through non-violent means, mob viclence
even in answer to grave provocation is a bad augury.
Non-violent of self-government presupp
non-violent control over the violent elementsn the country,
Non-violent non-co-operators can only succeed when they
thave succeeded 1n atiaining contral over the hooligan of
India......

Therefore, on February 11th, at Bardoli, he
“puts hisdoubts and troubles” beforethe working
.committec of the congress. They did not all
agree with him. “But never,” he said, “has
a man been ‘blessed,” perhaps, with colleagues
and associates so considerate and forgiving.”

‘They sympathized with his scruples and
consented, at his request, to suspend the order
of civil disobedience, urging at the same time
that all organizations strive to create an atmosp-
there of non-violence.
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-

1 know that the drastic reversal of practically the wholc¢
of the aggressive programme may be politically unsound
and unwise, but there is no doubt thatitis religiously sound.
The country will have gained by my humiliation and confes~
sion of error.  The only virtue T want to claim is truth and
non-violence, I lay no claim to superhuman  powers. 1
want none, T wear the same corruptible flesh that the
weakest of my fellow-heings wear, and am therefore as fiable
to crr as any, My services have many limitations, but God
has up to now blessed them in spite of the imperfections.

For confession of error is like a broom that sweeps away
dirt and lcaves the surface cleaner and brighter. 1 fecl
stronger for my confession.  And the cause must prosper
for the retracing. Never has a man reached his destination
by persistence in daviation from  the straight path. It has
been urged that Chauri-Chaura cannot affect Bardoli. ...
1 have no doubt whatsoever on that account.  The people
of Barduli are, in my opinion, the most peaceful in India.
But Bardoli is but a speck on the map of India.  Its effort
cannot succeed unless there is perfect co-operation from the
other parts, .., Just as the addition ol a grain of arsenic to &
pot of milk renders. it unfit as food, so will the civility of
Bardoli prove unaceeptable by the addition of the deadly
poison from Chauri-Chaura. .. . The latter represents India
as much ais Bardoli. Chauri-Chaura is, after, all, an aggra~<
vated symptom. [ cicil disohedience there should be no excitement.
Civil disobedience is a preparation for mute suffering.  Its cffect
is marvellous, though unperceived and gentle.... The tragedy
of Chauri-Chura s really the index-finger. It shows the
way India may casily go if drastic precautions be not taken.
If we are not to evolve violence out of non-violence, it is
quite clear that we must hastily retrace - our steps and  re-
establish an atmosphere of peace, and not think of starting
mass civil disobedience unitil we are sure of peace heing
retained in spite of mass civil disobedience being started and
in spite of government provocation. . .. .. Let the opponent
glory in our humiliation and so-called defeat.  1t3s better
to be chargied with cowardicr than to be guilty of denial of
our ocath and sin against God. .. ...
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And the apostle wants to redeem the blood’
shed by others :

I must undergo personal cleansing. T must become a
fitter instrument, able to register the slightest vanation in
the’'moral agmosphere about me My prayers must have
deeper truth and humulity ~ For me there 1s nothing so~
d:ansmg as a fast A fast undertaken for fuller sclf-expres- -
sxon. for attainment of the spuu ’s supremacy over lhe flesh,
is a most powerful factor 1n one's evolution

And he imposes on  himself a continuous five
days’ fast He does not want his co-workers to
follow his example. He must punish himself “I
am in the unhappy position of a surgeon proved
skill-less to deal with an admittedly dangerous
case. I must either abdicate or acquire greater
skill.” His fast is penance and pumshment for
him and for the rioters of Chauri-Chaura who
sinned with his name on therr lips. Gandhi
would like to suffer for them alone, but he advises
them to hand themselves voluntarily,to the Govern-~
ment and to make a clean confession, for they
have injured the cause they meant to serve.

I would suffer humilation, every torture, absolute
ostracism, and death 1tself to prevent the movement from
becoming violent or a precursor of violence

The history of humanity’s sptritual progress
can point to few pages as noble as these. The

*What light these words throw on the mysterious power
of this soul where all the emotions of his people are inscribed |
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-

I know that the drastic reversal of practically the whote
of the aggressive programme may be politically unsound
and unwise, but there is no doubt that it is religiously sound.
The country will have gained by my humiliation and confes-
sion of error. The only virtue I want to claim is truth and
non-violence. 1Ilay no claim to superhuman powers. I
want nonc. I wear thesame corruptible flesh that the
weakest of my fellow-beings wear, and am therefore as liable’
to err as any. My services have many limitations, but God-
has up to now blessed them in spite of the imperfections.

For confession of error is like a broom that sweeps away
dirt and leaves the surface cleaner and brighter. I feel
stronger for my confession. And the cause must prosper
for the retracing. Never has a tman reached his destination
by persistence in daviation from the straight path. It hae
been urged that Chauri-Chaura cannot affect Bardoli. ...
I have no doubt whatsoever on that account. 'The people
of Bardoli are, in my opinion, the most peaceful in India.
But Bardoli is but a speck on the map of India. Its effort
cannot succeed unless there is perfect co-operation from the
other parts. ... Just as the addition of a grain of arsenic to &
pot of milk renders.it unfit as food, so will the civility of
Bardoli prove unacceptable by the addition of the deadly
poison from Chauri-Chaura. .. . The latter represents India
as much as Bardoli. Chauri~Chaura is, after, all, an aggra~
vated symptom. In civil disobedience there should be no excitement.
Civil disobedience is a preparation for mute suffering. Tts effect
is marvellous, though unperceived and gentle....The tragedy
of Chauri-Chura is really the index-finger. It shows the
way-India may easily go if drastic precautions be not taken.
i We are not to evolve violence out of non-violence, it is
quite Flear that we must hastily retrace our steps and re-
cstabh§h.an atmosphere of peace, and not think of starting
mass civil disobedicnce unitil we are sure of peace being
retained in spite of mass civil disobedience being started and
in spite of government provocation. .. ... Let the opponent:
glory in our humiliation and so-called defeat. It is better

to be charged with cowardice than to be guilty of denial of
our oath and sin against Gad
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And the apostle wants to redeem the blood
shed by others :

I must undergo personal cleansing T must become a
fitter mstrument, able to register the shehtest vamation in
the moral atmosphere about me My prayers must have
deeper truth and hurmlity  For me there 15 nothing so-
cleansing as a fast A fast undertaken for fuller self-expres-
sion, for attainment of the sprrit’s supremacy over the flesh.
is a most powerful factor 1n one’s evolution -

And he imposes on  himself a continuous five
days’ fast. He does not want his co-workers to
follow his example. He must punish humself “I
am in the unhappy position of a surgeon proved
skill-less to deal with an admittedly dangerous
case. I must either abdicate or acquirc greater
skill.” His fast is penance and punishment for
him and for the rioters of Chauri-Chaura who
sinned with his name on their lips. Gandhi
would like to suffer for them alone, but he adwvises
them to hand themselves voluntarily,to the Govern-
ment and to make a clcan confession, for they
have injured the cause they meant to serve.

I would suffer humilation, every torture, absolute
ostracism, and death itself to prevent the movement from
becoming violent or a precursor of violence

The history of humanity’s spritual progress
can point to few pages as noble as these. The

*What light these words throw on the mysterious power
of this soul where all the emotions of his people are inscribed !
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moral value of suchan action is incomparable,
but asa political move it was disconcerting.
. Gandhi himself admits it might be called “poli-
tically unsound and unwise.” It is dangerous to
asscmble all the forces of a nation and to hold ‘the
nation, panting, before a prescribed movement,
-to lift one’s arm to give the final command, and
then, at the last moment, let one’s arm drop and
thrice call a halt just as the formidable machinery
has been set in motion. One risks ruining the
. brakes and paralysing the impetus.

Therefore, when the congress committee held
its session at Delhi, February 24, 1922, Gandhi
met with great opposition. The resolutions of
the working committee of Bardoli, approved on
the cleventh, were not ratified without discussion.
Thenon-co-operatorssplitinto two camps. Gandhi

.claimed that before civil disobedience could be
launched the people must be better prepared,
~and he submitted a constructive programme.
But many members were irritated at the slow
progressof the independence movement, and they
protgsted against the suspension of civll disode-
dience. Gandhi’s methods, they claimed, were
stifling the nation’s ardour. A vote of censure
.against the working committec was proposed, and
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it was suggested that its resolutioné be annulled.
In the end, however, Gandhi triumphed. But he
suffered keenly, for he realized that the majority
was not backing him sincerely ; he knew that
more than one of those who voted for him called
him “dictator” bzhind his back. He knew that,
at battom, he no longer reflected the sentiment
of the country. And with his undauntedsincerity
he admits this, March 2, 1922 ;

There is so much undercurrent of violence, both con-
-scious and unconscious, that I was actually and literally pray-
ing for a disastrous defeat. I have always beenin a minority.
In South Africa Istarted with pracucal unanimity, reached
-2 minority of sixty-four and ev ensixteen, and weat up again
to a huge majority. The best and the most sohd work was
done in the wilderness of minority. . I know that the
-only thing that the Government dreads is this huge majority
1 seem to command. They little know that I dread it even
-1more thanthey I have become literally sick of the adoration
-of the unthinking multitude. I would feel certain of my
ground if I was spat upon by them. A friend warnad me
against exploiung my “dictatorship™ I have begun to
wender of I am not unconscicusly allowing myseli to be
-“exploited”! [ confess that I have a dread of it as I never
had before. My only safety lies in my shamelessness, 1
have warned my friends of the committee that [ am incarngi-
ble. Ishall continus to confess blunders each time the people
-commit them. The only tyrant T accept in this world is the
“sull small voice” within. And even though I have to
-face the prospect of 2 minority of one, I humbly beheve I
have the courage to be in such a hopeless minonity That
to me is the only truthful position But I am a sadder and,
T hope, a wiser man to-day. I sce that our non-violence is
:skin-deep. We are burning with indignation The Govern-
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ment is feeding it by its insensate acts. It seenis alniost as
if the Government wants to sce thisland covered with
murder, arson, and rapine in order to be able once more
to claim cxclusive ability to put them down.

This non-violence, therefore. seems to be due mercely to
our helplessness, It almost appears as if we arc nursing’
in our bosoms the desire to take revenge the first time we
get the opportunity. Can true voluntary non-violence’
come out of this seeming forced non-violence of the weak ?'
Is it not a fatilc cxperiment I am conducting ? What if,.
when the fury bursts, not 2 man, woman, or child is safe and
every man’s hand is raised against his fellow-being ? Of
what avail is it, then, if I fast myself to death in the cvent:
of such a catastrophe coming to pass ? Let us be truthful.-
If it is by force that we wish to gain Stwaraj, let us drop non-
violence and offer such violence as we may. It would be a
manly,honest, and sober atiitude, and no one can then accuse”
us of the terrible charge of hypocrisy.® If, in spite of all
my warning..the majority did not believe in our goal.
although they accepted itwithout a single material change,
I would ask them to realize their responsibility. They are
not bound to rush to civil disobedience, but to settle down-
to the quiect work of construction. If we do not take care,
we are likely to be drowned in the waters whose depth we
do not know...... ‘ .

Those who do not believe in the creed should surely
retire from -the congress.

And turning to the minority, Gandhi adds :

The patriotic spirit demands loyal and strict adherence
to non-violence and truth. Those who do not believe in-
them should retire from the congress organization.

There is bitter sadness, but a proud manliness,
in these forceful words. It was the nightin
*Gandhi had come to realize that some of the majority"‘

members who voted for non-violence looked upon it, in their
hearts, as a political expedient paving the way, covertly, to



MAHATMA GANDHI 141

Gethsemane. Gandhi’s arrest was imminent.
‘Who knows whether, in his heart, he did not
dook upon imprisonment as a delivery ?
§3
Gandhi had for a long time been expecting
-to be arrested. Ever since November 10, 1920,
all his affairs had been in order and he himself
-prepared. He had dictated his instructions to
-the people in his article, “If T Am Arrested.”
"He referred to this possibility again in an article
dated March 9, 1922, when the rumour of his
.arrest again cropped up  He says he does not
fear the Government. “Rivers of blood shed by
the Government cannot frighten me > The only
thing he fears is that the people may be carried
away at the news of his arrest.  This would be
.a disgrace to him. “I desire that the people
should maintain perfect self-control and consider
the day of my arresta day of rejoicing  The
"Government believes that 1 am the soul of all
-this agitation and that if T am removed it will be
left in pcace. The only thing that remains is for
violence. They spokesuavely, he says, * of delivering non-
violent blows.” Gandhi had not grasped the danger, a3
“Tagore had, long before  But he was horror-struck ~ And,

more harshly than Tagore, he denounced and attacked the
najority’s attitude.
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it to measure the strength of the people. Let the

people preserve perfect peace and calmness. It
is a matter of no pride or pleasure to me, but of
humiliation, that the Government refrain from

arrcsting e for fear of an outbreak of universal

violence.”  Let the people carry out the whole
constructive programume. Let there be no Aartals

or demonstrations, no co-opcration with the
Government.  Let courts and schools be boy~
cotted. Let, in short, the programme of non--
co-opcration be pursued in absolute order and

discipline. If the people can live up to this.
programme, they will win.  Otherwisc they will

face disaster.

When everything was in recadiness, Gandhi
went to his cherished retrecat at the Ashram of
Sarbarmati, ncar Ahemedabad, to await, in quict
meditation and surrounded by his beloved disci-
ples, the coming of the constables. He longed
for imprisonment. In his abscnce India would
affirm her purpose with greater strength.,  And,
as he says, imprisonment would give him “a quict
and physical rest,” which he perhaps deserved.

The constables arrived on the night of March
10th. News had reached the Ashram of their

* March 9, 1922.
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coming. The Mahatma was ready, and placed
himself at their disposal. On the way to prisor
he met Maulana Hasrat Mohani, a Mohammedan
friend, who had céme from far to give him a last
embrace. Banker, the editor of Young Indra, was
sent to jail along with the master. Gandhi’s
wife was allowed to accompauy her husband as
far as the prison gates

At noon of Saturday, March 18th, Gandhi’s
“Great Trial”* began before Mr. C N Brooms-
field, district and session judge of Ahenfedabad.
It was a manifestation of rare nobility and high-
mindedness.  Judge and accused vied with each
other in chivalrous courtesy. Never mn  the
struggle did England rise to more magnanimous
impartiality. Judge Broomsficld that day made
up for many faults of the Government. Since
much has been written about the trial, I wall
only summarize the main points.

Why had the Government at last arrested
Gandhi ?  Why, after contemplating  this move
for more than two years, did it choose the very
moment when the Mahatma had quelled the
mob movement and when he seemed to stand as
the only barrier against violence ? Was it acting

# «The Great Trial,” Young Indwa, March, 23, 1922.
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“in aberration ? Or did it wish to lend confirma-
tion to Gandhi’s terrible words: “It seems almost

_as if the Governmentwants to see this land cover-

.ed with mrder, arson, and rapine in order to be
_able to claim exclusiveability to put themdown?”

The Government was in a very difficult position.

It respected and feared Gandhi. It would have

liked to treat him gently. But Gandhi did not.
treat the Government gently. The Mahatma

.condemned violence, but his non-violence was

more revolutionary than any violence. The very

same day that he stopped civil disobedience for

the mass, or rather the day before the session of

the congress at Declhi, on February 23rd, he

wrote one of the most menacing articles to Great
Britain's power. An insolent telegram from
Lord Birkenhead and Mr. Montagu had struck
India as a blow.*

In a burst of indignation Gandhi took up
-the challenge:

*1f the existence of our Empire were challenged, the
. discharge of responsibilities of the British Government to
India prevented and demands were made in the very
- mistaken belief that we contemplated retreat from India,
then India would not challenge with success the most
. determined people in' the world, who once again would
canswer with all the vigour and determination at its
. command.”
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. How can there be any compromise whilst the Britist
Jion continues to shake his gory claws in our faces 7 Tht
ErMRC RS SR AT SR A

the universe It 1s hugh time that the Brinsh people
avere made to realize that the fight that was commenced
in 1920 is a fight to the finish, #whether it lasts one month
or one year or many months or many years. I shall only
hope and pray that God will gsve India sufficient humility
and sufficient strength to remain non-violent to the end.
Subimission to the msolent challenges that are cabled 1t
oW an utter impossibality.

Gandhi was indicted on the statements con-
tained in this article and in two other articles,
the one dated September 19, 1921, and the other
December 15, 1921 The first referred to the
arrest of the Ali brothers, and the second was
a reply to a speech of Lord Reading. Both of
them contain the same declaration of “fight to
the finish. We want Swarg, we want the
Government to yield to popular will. We ask
for no quarter and expect none.” The accusa-
tion, therefore, charged that Gandhm had
¢-preached disaffection toward the Government
and had openly instigated others to overthrow
it.” Gandhi spoke in his own defence. He
pleaded guilty to all charges.

The Advocate-Genral, Sir ] T Strangman,
.of Bombay, claimed that the three articles cited
by the accusation were not isolated, but were
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part of a general campaign pursued for two yeare:
in view of overthrowing the Government, and
he quoted passages from Gandhi’s articles, He
paid tribute to Gandhi’s high character. But
this only served to lend authority to the articles
and to incrcase their harmful influence. He
held Gandhi responsible for the bloodshed at
Bombay and at Chauri-Chaura. It was truc that
Gandhi prcached non-viclence, but he alse
preached disaffection. He was therefore res-
ponsible for the violence committed by the people.

Gandhi asked permission to speak. The
torment as to what was right and wrong, the
anguish, the doubts, the mental and spiritual
struggle of the last weeks as to which course he
should pursue and the cffcct it would have or
the people, bad been cleared away. He had reco-
vered the serenity of his soul. He accepted
everything that had taken place and everything
that was to take placc as a nc&:cssity which he
might regret, but which he would have to bear.
He agreed with the Advocate-General.  Yes, he
was responsible.  He was responsible for every-
thing. He had preached disaffection for a much
longer time than the accusation had stated. He
assumed responsibility for the troubles at Madras.-
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for the “diabolical crimes” of Chzauri-Chaura,
and the “mad outrages” of Bombay.

The learned Advocate-General 15 quite right when he
£ays that as a man of responsibility, a man haviag recetsed
a fair share of education, having had a fair share of experi-
ence of this world, I should have known the consequences
of every one of my acts. [ krew that [ ucas playing uath fire,
1 yan the risk, and if T was set free, I would siill &3 the szme,
felt this morning that I would have failed in my .duty if I
did not say what I say here just now.

1 wanted to avoid violence, I want to aviod violence.
Non-violence is the first article of mv farth. It ss also the
fast article of my creed.  But I had o make my choice [
had either to submut to a system which I considered had
done a irreparable harm to my country or 1ncur the nsk
of the mad fury of my people bursting forth when they
understood the truth from my lips I know that mv people
have sometimes gene mad. [ am deeply sorry for i, 2nd
I am therefore here to submit not to a hizht penalty, but
to the highest penalty. I do not ask for mercy I do not
plead any extenuating act [ a2m here, therefore, to inve
and cheerfully submit to the Lighest penals that can he
inflicted upon me for what 1n law 132 dehiberate cime and
what appears to me to be the highest dutv of aciizen The
only course open to you, Judze, 1s esther to resign your
post or inflict on me the severest penalty.

After this powerful improvisation, where the
seruples of a religious spirit are balanced by the
heroic firmness of a political leader, Gandhi read
a written declaration addressed to the public in
Irdia and England. He owed it to them, he said,
10 explain why; “from a staunch lovalist and co-
operator,” he had become an uncompromising
disaffectionist and non-co-operator. He dwelton
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his public life from 1893 on. He pointed out all
he had to suffer, as an Indian, from the British
system, and he told of his ceaseless attempts for
twenty-five years to reform it.  He believed obs-
tinately that this could be accomplished without
scparating India and England. In spite of all
deceptions, he remained a staunch co-operator
till 1919, But since then outrages and crimes
have surpassed all measure. And instead of
making up for injustices, the Government, as if
in defiance to the spirit of India, has honoured,
pensioned, and rewarded its guilty servants. The
Government itsell has severed all ties. Gandhi
has come to the conclusion thateven if the desired
reforms were now proposed by the Government,
they would be harmful. The Government in
British India is based on the cxploitation of the
masses. Laws arc made in view of strengthening
this exploitation. The administration of the law
is prostituted consciously or unconsciously for the
henefit of the exploiter. A subtle, but effective,
systemof terrorization and anorganized disylay of
force have emasculated the people and “induced
in them the habit of simulation.” Indiais star-
ving, ruined, degraded; and many claim that
hcfore India becomes capable of self-goverment
on the dominion plan gencrations will have to
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pass. England has done more harm to India
than any previous system. Non-co-operation
with evil is a duty. Gandhi nas done his
duty. But whereas in the past non-co-opera-
tion has been deliberately expressed in the form
of violence inflicted on the evil-doer, violence
having been the supreme weapon. Gandhi has
given his people the new, but indomitable, arm
of non-violence.

And them came the chivalrous mat-h bet-
ween Judge Broomsficld and the Mahatma.

Mr. Gandhi, you have made my task easy in one way by
pleading guilty to the charges, nevertheless, what remains,

namely the d of a just , 18 perhaps as
difficult a proposition as a judge 1n this country could have

;'ou in politics look upon you as a man of high ideals and
of noble and even saintly hie But itis my duty to
judge you as a2 man subject to the faw There are
probably few people in India who do not sincerely regret
that you should have made it impassible for any Govern-
ment to leave you at hberty. Butitisso. 1am trying to
balance what is due to you against what appears to me to
be necessary in the interest of the public

With great courte-y he consulted the accused
as to the sentence which should be imposed.
“You will not consider it unreasonable, I think,
1o be classed with Mr. Tilak,” sentenced twelve
years previously to six years. “If the course of
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events in India should make it possible for the
Government to reduce the period and release
you, no one will be better pleased than 1.

Gandhi did not allow the judge to outdo him
in courtesy. He claimed it was his proudest
privilege and honour to have his name associated
with that of Tilak. So far as the sentence itself
was concerned, he considered it as light as any
judge could imposc on him, and as far as the
whole proceedings were concerned, he said that
he could not have expected greater courtesy.™

The trial was over. Gandhi’s friends fell at
his feet, sobbing. The Mahatma took leave of
them, smiling. And the door of the jail of Sarbar-
mati closed behind him.§

“ Mr. Banker, the editor of Young India, who, during the
trial, had followed the master’s example and acquiesced in
all his statemecnts, was sentenced to a fine and imprison-
ment for one year,

1 Mrs. Kasturibai Gandhi informed the people of India
of the sentence imposed on Gandhi, in a very beautiful -
message, urging them in peace and quiet to concentrate on
carrying out Gandhi’s construtive programme.

Gandhi did not remain in the prison of Sarbarmati,
where he was well treated, but was transferred to an un-
known jail and then to Yeravda, near Poona. According
to astatement made by N. D. Hardiker, “Gandhi in Prison,”.
Unity, May 18, 1922, which we are unable to verify, Gandhi
has been placed in a cell like the common-law criminals, and
is allowed no privileges of any kind. 1t is claimed that hi¢
delicate health has suffered through this regime.
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§4

Ever since the great apostle’s voice has been
gilent. His body is walled in as in 2 tomb, But
qever did a bomb act as a barrier to thought,
and Gandhr’s invisible soul still animates India’s
wvast body. *Peace, non-violence, suffering,”* is
the only message that has come from the prison.
‘The massage has been heard. From one end of
the country to the other the watchword has been
passed. Three years earlier India would have
been swept by bloodshed at Gandhi’s arrest.
“The mere report of its having taken place caused
riots among the population in 1920. But the
sentence of Ahemedabad was received with
“Mr, C. F. Andrews, speaking of Gandhr’s imprison-
ment, told me that the Mahatma was happy 12 prison and
-that he had asked his frinds not to visit hum ~ He 1s purif-
ying himself, he prays and feels canvaced that in this way

he is working 1n the most efficacious way for India ™
w R T T L e (s ad e party
. ison-

Lever
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: 4
the explosion of that violence which he feared than 1 ue
had been at liberty,

* On August 3, 1922, Unity published a “Letter from
‘Prison” where Gandhi speaks zbout the evils of modern
.civilization. ‘The [etter secems apocryphal to me. Ishould
imagine it a summary of extracts written some time 230,
wparticularly in the Hind Swargy.
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events in India should make it possible for the
Governmient to reduce the period and release
you, no one will be better pleased than I.”

Gandhi did not allow the judge to outdo him
in courtesy. He claimed it was his proudest
privilege and honour to have his name associated
with that of Tilak. So far as the sentence itself
was concerned, he considered it as light as any
judge could impose on him, and as far as the
whole proceedings were concerned, he said that
he could not have expected greater courtesy.”

The trial was over. Gandhi’s friends fell at
his feet, sobbing. The Mahatma took leave of
them, smiling. And the door of the jail of Sarbar-
mati closed behind him.{

“ Mr. Banker, the editor of 2oung India, who, during the
trial, had followed the master’s example and acquiesced in
all his staternents, was sentenced to a fine and imprison-
ment for one year.

T Mrs. Kasturibai Gandhi informed the people of India
of the sentence imposed on Gandhi, in a very beautiful
message, urging them in peace and quiet to concentrate on
carrying out Gandhi’s construtive programme.

Gandhi did not remain in the prison of Sarbarmati,
where he was well treated, but was transferred to an un-
known jail and then to Yeravda, near Poona. According
to astatement made by N. D. Hardiker, “Gandhi in Prison,”:
Unity, May 18, 1922, which we are unable to verify, Gandhi
has been placed in a cell like the common-law criminals, and
is allowed no privileges of any kind. It is claimed that his
delicate health has suffered through this regime.
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§4
Ever since the great apostle’s voice has been
gilent. His body is walled in as in a tomb. But
gever did a bomb actasa barrier to thought,
and Gandhi’s invisible soul still animates India’s
~ast body. -‘Peace, non-violence, suffering,”* is
‘the only message that has come from the prison.
‘The massage has been heard. From one end of
the country to the other the watchword has been
passed. Three years carlier India would have
been swept by bloodshed at Gandhi’s arrest.
“The mere report of its having taken place caused
riots among the population in 1920. But the
sentence of Ahemedabad was received with
“Mr. C. T. Andrews, speak of Gezadhi's 1=mprisen-
ment, told me that the Mahatma was kapps in
that he had asked his frinds not to visit ki Hez & parii-
ying himself; he prays and feels consinced that iz s w
he is working in the most efficacious was for Ind2 ™
Incidentally Mr. Andrewsstates that tk=G
in India hasgained strength by the Maka:
ment. India believes in Gandhi with more ferv
thefore. It persists in loo'ng upoa hin 23 22
Sri Krishna, whowas alsosubjected to the
ment. And Gandhi, 1n jail, has rore eZ=
the cxplosion of that violence whick ke £
had been at liberty. g
* On August 3, 1922, Uity publisted 2 "L m
Prison” where Gandhi speaks abeut the ovis 1
.cmhzauon The letter seems apocrypkal eme .
imagine it a summary of extracts written same
articularly in the Hind Siwaraj.
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religious solemnity. Thousands of Indians with
serene joyfulness handed themselves over to
prison guards. Non-violence and suffering—one
example morec amazing than the others--may serve
to show to what depths the divine words have
penterated into the spirit of the nation.

As is well known, the Sikhs have always beerr
looked upon as one of the most warlike races
in India. Large numbers of them served in the
army during the war. Last vear grave dissensions
arose among them. To our Western eyes the
cause seems insignificant. As the result of a religi-
ouseffervescence, one of the Sikh sects, the Akalis.
wished to purify the sanctuarics. The latter had
fellen into the handsof guardiansof ill repute who
refused to be put out. For legal recasons the
Government took their defence. And in August.
1922, began the daily martyrdom of Guru-Ka-
Bagh.® The Akalis adopted the doctrine of non~
resistance. A thousand of them settled near the
sanctuary, while four thousand took up abode in
the Golden Temple at Amritsar, ten miles away.
Every day one hundred from among the four
thousand, most of them menof military age, many”
of whom served in the war, left the Golden.

* Guru-Ka-Bagh: a sanctuary in Gurdwara.
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Temple, after taking the vow of remaining true to-
the principles of non-violence in thought as well
as action, and of reaching Guru-Ka-Bagh or
being brought back unconscious. Among the
group of the thousand volunteers twenty-five
made the same vow every day. Not far from the
sanctuary the British constables waited at the
bridge with irontipped rods to stop the manifesta- -
tion. And every day a gruesome scene took place.
Andrews, Tagore’sfriend, describesitunforgetably
in his Akali Struggle.* With a wreath of small
white flowers around their black turbans, the
Akalis arrived silently before the constables, and
at a distance of about a yard they stopped and
began to pray, silently, motionlessly. The consta-
bles, in order to drive them away, prodded them
with the irontipped rods, jabbing harder and
harder till blood began to flow and the Sikhs fell
unconscious. Those who could get to their feet
would begin to pray again, until they were
beaten into unconsciousness like the others.
Andrews did not hear a single cry, nor did he
see a defiantglance. Nearby, a crowd of spectators,
their faces tense with anguish, prayed silently.
*The Abals Struggle by Andrews, professor at Santimketan. -

Published in the Stwarajya of Madras and under separatc
cover, September 1, 1922.
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- I could not help thinking,” Andrews says, “of
the shadow of the cross.” The English described
the scene in their papers and cxpressed amaze-
ment.T Itseemedincomprchensible tothe British,

. although they had to admit that the absurd
sacrifice proved that the idca of non-co-operation

~and non-violence was gaining ground and that
the pcople of the Punjab had been won over to
the doctrine. Andrews, whose generous spirit
and purc idealism cnabled him to penetrate the
soul of India, says that here he saw, like Goethe

_at Valmy, “the dawn of a new cra.” “A new
heroism, steeled by suffering, has risen, a war of

the spirit.”

It would scem as if the people of India have
lived up to Mahatma’s spirit more faithfully than
those whose mission it was to guide them. I .

have already spoken of the opposition to Gandhi
at the session of the congress committee at Delhi
twenty days before the master was arrcsted. This

- oppositionsstillmanifested itsell when the committee
met again, at Lucknow, Junc 7, 1922. The

. programme of patient waiting and silent recons-
truction advocated by Gandhi was bitterly

. criticized, and a motion was madc to proclaim

T Manchester Guardian Weelkly, October 13, 1922.
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«ivil disobedience. A commission was appointed
to inquire into conditions and determine whether
the country might b called ripefor civil disobadi-

.ence. The comunission travelled all over India,
and in the autumn sent in a discouraging report.
Not only was civil disobedience called impractical

-for the pressnt, but half the members went to
such extremes of conservatism as to suggest that

+Gandhi’s methods of non-co-opzration be aband-

.oned and a new Swaraj or home rule party be

formed within the Governmentcouncils. Gandhi’s
doctrine was, in other words, attacked by those

-vho bzlieved in violence, aswell as by those
who believed in prudence. .

India, however, did not accept the commis-
sion’s report. In its annual meeting at the end
.of December, 1922, the National Indian Congress
cnergetically proclaimed its allegiance to the
persecuted master and his doctuine of non-co-
.operation. By 1,740 votes to 890 it rejected all
-participation in Government councils As for
those who believed in violence, they were few
and far between and had bttle influence. The
-session closed with a unanimous resolution urging
that the political strike ordered by Gandhi be
kept up. A resolution  boycotting  English
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materials, however, was( turned down, in order”
not to antagonize European workmen. But the
Mussalman conference of the Khilafat, as usual-
more audacious than the congress, voted for the”
boycott by a large majority.

Here we must stop the record of the Gandhist
movement. Despite a few inevitable backslides-
due to the absence cf the master and his best
disciples, imprisoned like himself (especially the-
Ali brothers), the movement has successfully
passed through the trials of the first unguided
year. And the English Press, at the close of the”
session of the congress of 1922 at Gava, expresses
surprisc and disappointment at the progress of
the movement.®

*An article by Blanche Watson, in [ify, November 16..
1922, cnumerates the advantages which India has won by
her fight of non-violent resistance.

This article claims that the internal revenues of India
have decreased some seventy million dollars, and that the
boycott of English goods has caused England to lose. in the
course of a single year, some twenty million dollars. She-
claims that at this writing thirty thousand Indians were"
Imprisoned, and that the governmental machinery was-
entirely upset. But Blanche Watson, who is a fervent admirer
of Gandhism, has, perhaps, an unconscious tendency to*
exaggerate its successes. Qther testimony would seem to be~
less encouraging and would seem to prove that the spirit
of self-sacrifice is balked by the sclfish attitude of the wealthy
and of business people, while many of those who resigned”
from Government postsin the first flush of enthusiasm have”
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§5

And what will now come? Will England,
«wiser for past experiences, know how to mould
-the aspirations of the people of India » And will
this people remain true to its ideal ? Nations
‘have short memories, and I should have but
slight faith in India’s power to remaun true to the
Mahatma’s teaching if his doctrines were not an
.expression of the deepest and most ancient long-
ings of the race. For if there is such a thing as
_genius, great by its own strength whether or not
it corresponds to the ideals of its surroundings,

-now returned to work, It would not be human to believe
anything else. In every revolution many lag on behind,
.or retrace their steps  The point is to determine whether,
or not, on the whole the movement is on the increase or
the decrease. In this connection 1t is intersting to refer to
.a description published in the Manchester Guardian Weekly,
February 16, 1923.

The Afanchester Guardian, whose intelligent Liberalism is
“well known, but which nevertheless represents certain power+
ul interests drrectly unperilled by the non-co-operation

movement, recently organized an investigation of conditions
in India. The conclusion one draws after reading the results
.of this inquiry, 1n spite of a very natural tendency to dis-
credit the movement, 35 that the situation is serious and
.causes grave misgivings The last article (February 16,
1923) tries to prove that Gandhi's tactics have been proved
<ineffective and that the non-co-operation movement must
be reorganized. But the article goes on tosay that the
spirit of non-co-operation is growing Everywhere there
.are traces of distrust of the foreign Government and ardent
Jhope of getting nd of it.  The most cultivated people in
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there can bz no genius of actions, no leader, whe
does not incarnate the instincts of his race, satisfy
the need of the hour, and requiet the yearning.
of the world.

Mahatma Gandhi docs all this. His principle-
of .4himsa (non-violence) has been inscribed in
the spirit of India for more than two thousand:
years. Mahavira, Bu-dha, and tie cult of Vishnu.
have made it the substance of millions of souls..
Gandhi has merely transfused heroic blood into

India and the inhabitants of the large citics agree on this:
point. The ryof, or peasant. is only siightly affected by the
movement, but conditions are such in the villages that
within a short time he will have to take sides. The army
still seems immune, but recruits come from the villages,
and sooner or later they will be contaminated. The non-
co-operation movement is frequently most intense among
the best and the most modcrate elements.  These elements
disapprove revolutionary methods, but their disapproval is
not shared by the rest of the country.  The writer claims
that it will talic about ten years for India really to bring’
about cffective civil disobedience. But in the meantime
the situation will grow more and more scrious.  Ieis im-
possible to hold the Indians in check by threatening them.
with imprisonment. They no longer fear it. Harsher
cocicive measures must he resorted to, and this will stir up-
hatred. There is onlv ane peaceful solution—if it is not
alreacy too late—and that is for Eneland to take the initia--
tive of making Indian reforms. No half-measures, like:
those of 1919, and not applied till Jast year { They are not
sufficient, and there is no time to lose.  England must call
a National Indian Convention where all parties and interests?
in India will be represented—Gandhi and his disciples ass
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it. He called upon the great shadows. the forces
of the past, plunged in mortat lethargy, and at
thesound of his voice they came tolife. Inhim they
found themselves. Gandhi is more than a word ;
he is an example. He incarnates the spint of
his people.  Blessed the man who is a people, his
people entombed, and then resuscitated in him !
But such resurrections are never haphazard  If
the spirit of India now surges forth from temples
and forests, it is becausc it holds the message for
which the world is sighing.

This message carries far beyound the boun-
daries of India. India alone could formulate it,

well as Indian princes and Luropean capitalists, Mohamme-
dans, Hindus, Parsees, Lurasians, Chrnsuans, Parniahs—ali
must join in a convention and draft a constutution for an
'autonomous India wathin the Empire and draw up the lines
of such 2 home rule,  This i the only way 1o avard the
breaking up of the Empire.

1 do not know how the Government of India and Britsh
bureaucracy look upon the Afarchestr Guardion's suzzesuon,
and I hardly believe that Gandhi and hts non-co-cperatore
sould agree tonit in a convention with Furopean and
Indian capitalists  But one thing is sure, and that s that
10 one questions, any more, India's nght tokome rule It
must conte 10 one way or anather  And nothme » more
remarkable than the change of Englana’s attitude to India
since the beginning of the Gardhist moverrent. The Luro-
pean no longer scorns the Indian, but treats lum with con-
sideration. Lverybody agrees that it 1 a mustake 10 craploy
the violent methods which were the first the Gou ernments
sesorted to i former days  I'rom a spiritual and mental
point of view, India is already victorious.
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but it consecrates the nation’s greatness as much
as its sacrifice. 1t may become its cross. -

For it would seem asif a people must be
sacrificed in order to give new life to the world.
‘The Jews were sacrificed to their Messiah, whom
they had borne for centuries in - their thoughts,
and whom they did not recognize when He finally
flowered on the blood-stained cross. More fortu-
nate, India has recognized her Messiah, and
jovously the people march to the sacrifice which
is to set them free.

But, like the carly Christians. they do not all
understand the real meaning of their liberation.
For a long time the Christians awaited the ful-
filment of the adveniat regman tuwm. In India there
are many who do not sec beyond Swaraj. home
rule. Incidentaily, I imagine that this political
goal will soon be reached. Europe, bled by
wars and revolutions, impoverished and exhaus-
ted, despoiled of her prestige in the eves of Asia,
which she formerly oppressed, cannot long resist

.on Asiatic soil the aspirations of the awakened
peoples of Islam, India, China, and Japan. But
this would mean little, no matter how rich and
new might be the harmonies which a few more
nations would bring to the human symphony ;
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(his would mean little, if the surging spirit of Asia
did nat become the vehicle for a new ideal of
fife and of death, and what is more, of acton,
for all humanity, and if it did not bring 2 new
viaticum to prostrate Europe.

The world is swept by the wind of violence.
This storm which ravages the harvest of our
civilization did not break out from a clear sy.
Centuries of brutal notional pride, whetted by the
idolatrous ideology of the Revolution, spread by
the empty mockery of democracies, and crowned
by a century of inhuman industrialism, rapaci-
ous plutocracy, and a materialistic system cf
economics where the soul perishes, stifled to
death, were bound to culminate in these dark
struggles where the treasures of the West succum-
bed. It is not enough to say all this was inevi-
table. There is a diky in it. Each people kills
the other in the name of the same principles
which hid the same covetousness and Cainish
jmstintts.  AY—be they Nationalists, Fascists,
Bolshevists, members of the oppressed classes,
members of the oppressing classes—claim that
they have the right to use force, while refusing
this right to others.  Hall a century ago might
dominated right. 'To-day things are far worse,
Night is right.  Might has devoured right.
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In the olq crumbling world, ng refuge, n
hope, no great light, The Church gives innocy.

world ? Fajth ;o Proved by action,

I hope this Spirit of sacrifice wijj 8row, and ajso the wilf
to suffer, . his is rea] liberty. Nothing s higher, not
&ven natjona) independence. The West has ap unshakaple:
belief jn force and materia] Wwealth ; therefore No matter
10W much it cries for Peace and disarmament, its ferocity
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of the meek and the humble hiddenin the heart of the
ou(ragcd and destitute humanity of India. India’s destiny
1s bound up in ,Vum)ana and not m ,\’am]am-:ma, 1 soul

emancipate min from the meshes he has woven around
him, free him from the i ! selp:
We must persuade the butterfly that thc {freedom of the sky
is better than the shelter of the cocoon.  In India we have
o word for “nation.”” When we loan the word from
other peoples it is not suited to us, for we should ally our-

. selves with Nargyana, the Supreme Being, and ourvictory
will be the victory for God’s world If we can defy
the powerful, the rich, the armed by showing the world
the power of the immortal spirit, the castle of the giant
Flesh will crumble into nothingness. And then man will
find real Swaraj. We, the miserable outcasts of the Orient,
we must conquer freedom for all humanuty

“Qur object,” Gandhi has said, “is friend-

. ship with the whole world. Non-violence has

come to men, and it will remaig It is the
annunciation of peace on earth ”

The peace of the world is far off. We have
no illusions. We have seen, abundantly, during
the course of half a century, the hypocrisy, the
cowardice, and the cruelty of mankind. But this
does 1ot prevent us from loving mankind. For
cven among the Wworst there is a nescio qud Det.
We know the material ties that weigh on twenti-
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eth century Europe, the crushing determinism of
ccononiic conditions which hem it in; we know
that centuries of passions and systematized crror
have built a crust about our souls which the
light cannot picrce. But we also know what
miracles the spirit can work.

Historians, we have scen its glory brighten
skies even darker than our own. We, who live
but a day, have caught in India the sound of the
tambour of Civa, “the Master Dancer who weils fis
devonring cve and guards his steps to save the world
from plunging into the abyss.”™ '

The Realpolitiler of violence, whether revo-
lutionary or reactionary, ridicule our faith, and
reveal thereby their ignorance of deep reality.
Let them jeer ! 1 have this faith. I know it is
scorned and pevsecuted in Europe, and that in
my own land we are but a handful—are we even
a handful >~who belicve in it.  And even if 1
were the only one to believe in it, what would it
matter ? The true characteristic of faith is not to
the hostility of the world, but to recognize it and
to believe in spite of it ! Faith is a battle. And
our non-violence is the most desperate batile,
The way to peace is not through weakness. We

¥ Fragment of the oldest Invocation of Civa, in the
play Madra Rekshasia (400), by Vishakadarta.
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do mnot fight violence so much as weakness.
Nothing is worth while unless it is strong, neither
good nor evil.  Absolute evil is better than em-
asculated goodness. Moaning pacifism is the
deathknell of peace ; it is cowardice and lack of
faith. Let those who do not believe, who fear,
withdraw ! The way to peace leads through
self-sacrifice.

This is Gandhi’s message. The only thing
lacking is the cross.* Everyone knows that had
it not been for the Jews, Rome would not have
given it to Christ. The British Empire is no
better than ancient Rome. The impetus has
been given. The soul of Oriental peoples has
been moved in its decpest fibres, and its vibra-
tions are felt the whole world over.

The great religious apparitions of the Orient
are ruled by a rhythem. One thing is certain :
either Gandhi’s spirit will triumph, orit will
manifestitselfagain, as were manifested, centuries
before, the Messiah and Buddha, till there finally
is manifested, in a mortal half-god, the perfect
incarnation of the principle of life which will
lead a new humanity on to a new path.

*This is the dpoint of the 1 >
in England whxchns spreading little by lmle to other

countries,







NOTES

In preparing these notes I have kept in mind primarily
the difficuliies of Indian students. Thus references to
recent Indian political affawrs or politicians and leaders
have not been explained as the majority of our students
are or should be fully conversant with these, I have taken
care to explain briefly whatever, in my opinion, they may
not understand unaided. Romain Rolland himself has
added footnotes to cxplain several aspects of the Indian
political scene or the connotation of terms of Sanshrit origin,

THE EDITOR
Page 1
W. W Pearson, A Chuistian mussionary, authbor of AMany
Infallible Proofs (written to support the teaching of the
Bible). He was, for some time, a collaborator of Tagore
at Santindketan.

8t. Francis of Assist (1182-1226), son of a merchant of
Assisi (a town in Central Italy). Francis had a spiritual
crisis while on a military expedition and renounced the
world. He founded the Franciscan order of monks enjoin-
ing chastity, poverty, obedience and mimstration to the
sick on his disciples.  He preached 1n Ttaly and Spain and
Journeyed to Palestine. The special note of his teaching
was joyousness and love of birds, beasts and flowers, each
one of whom he called ‘brother” Gandhiji’s career and
teaching have several points of resemblance with those of
St. Francis.

Page 3

«Three Hundred AMillion People efc Romain Rolland wrote
this bock in the early twenties of this century when
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this book in the early twenties of this century when
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the population of this country was a little over three
hundred milions. |

Page 4

The Principle of Love, Not Intelligence—The distinction in
Hindu metaphysics between Bhakti and Gyan A Sort of Hindu
St. Elizabeth, Elizabeth of Hungary (1207-31), wife of
Louis, Landgrave (ruler) of Thuringia, was a most plous
and charitable woman though a queen.

Page 6

The Parsi Dadabhai—Dadabhai Naoroji, the first Indian
M. P. (1892-5) whom Gandhiji met in England. Dadabhai

was twice President of the Indian National Congress
(1886, 1893).

Page 8

A Soul’s Epapee—The epic of a soul, i.e., the most heroic
effort made by a human soul, .

Xenophobia, fear of strangers or foreigners, from Greek
Xenos, stranger and phobia, fear.

Page 10 .

Along Tolstoian Lines—Count Leo Nikolaevich Tolstoy
(1828-1910), famous Russian author and thinker. His
works include War and Peace, Anna Karenina, Resurrection
{novels) What is Art? Confessions (an autobiography des-
cribing the spiritual crisis of his life which made him
renounee his vast property), What must we do? (a study of
economic conditions), 77e power of Darkness (a play) ete.
A member of the Russian nobility and owning vast landed
property, his great sincerity and growing spiritual convic~
tions made him completely change his mode of life. “He
arrived eventually at intellectual conclusions which
involved non-resistance to evil, the abolition of Govern-
ments and nationality, of churches and dogmas, 'but
involved also belief in God and love of men.” He inspired
Gandhi profoundly and also greatly admired Gandi’s
satyagraha movement in South Africa. He wrote to
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Gandhi on September 7, 1910 “  Your activity in the
Transval, as it seems to us, at this end of the world, is the
most important of all the work now being done in the
world, wherein not only the nations of the Christian, but
of all the world, will unavoidably take part ™

‘Along Tolstoran lines' refers to Tolstoy's efforts at
organising the serfs on his estate to live a kind of corporate
life in model colonies.

Page 12
Brancardiers—Stretcher-bearers (Freneh)

Page 13

General Smuts. Rt. Hon. Jan Chnstian Smuts (now
Field-Marshal), b 1870, Prime Minuster of the Union of
S. Afriea since 1939. General Smuts was the state Attorney
at the Cape and Colonial Secretary at the Transval when
he had to deal with the Indian civil ressters.
Page 15

!,un{ Curzon's Provocative Aittude  Marquess Curzon
of Kedleston (1859-1925) was the Viceroy of India from
189910 1905 He was an umpenalist Viceroy, provoking
the nationalists by s ): attitude to their
demands and upholding the glory of the Briush Empure in
numerous public utterances
Page 17 X

F. 8. Mentagu, Co-author with Lord Chelmsford of
the Montagu-Chelmsford Report which led to the passing
of the Reform Bull of 1919 which conceded a_diarchcal
form of Government to the Provinces. Gandhiji had great
faith in Montagy, but the Briush Parliament did not
accept all the propesals made by the Secretary of State
for India.
Tage 18

B‘L{”f’{ George (1863-1945), Prime Minister of Great
ritain, 1916-22. * A great Liberal Statesman.
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The Rowlatt Bills, Shortly after the First World War
(1914-1918), the Government of India set up a Committee
called the Rowlatt Committee (after the name of its chair-

man) which proposed drastic changes in the Indian Penal
Code in order to deal with the growing nationalist urge in
the country. The Rowlatt Act was passed in 1919. It
caused a tremendous surge of protest throughtout the
country and eventually led to the Amritsar Massacre.

The Imperial Legislati: Council at Delhi, as the Central
Legislature was then called.

Page 21

The Dictators of Aescow. The reference is to the then
leaders of the Bolshevik regime in Russia, Lenin, Trotsky,
Stalin etc.

Page 22

The Battle.  Four Years Ago—The first non-co-operation
movement, 1920.

Page 24

Zend-Avesta.  The sacred hook of the Parsis incorpo-
rating the teachings of Zoroaster or Zarathustra.

Page 28

Ruskin, Fohn (1819-1900), great English art eritic and
thinker, author of The Seven Lamps of Architecture, Modern
Painters etc.  Mahatmaji admired his Unto this Last very
much.

Plato (429-347 B.C.), a great Greek idealist philosopher,
author of the famous Dialogues and Republic.

Thorean (1817-62), an American philosopher, author
of Walden or Life in the 1Woods. Thoreau gave up his pro-
fession and lived a simple, primitive kind of life in the
American woods.

Mazzind (1805-72), an Italian pa‘(riot and statesman
who did notable work in frecing Italy from the Austrian
-yoke.
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Edward Carpenter (1844.1929), a poet giving expression
to democratic sentiments, author of Love’s Coming of Age,
Afy Days and My Dream (autobiography).

Page 30

The Poerello  Assist, the poor man of Assisi, the
reference 15 to St Francis of Assisi who took the vow of
poverty.

The Custe System—Human Nature. Mahatmaji's later
views on the Caste system were far less  enthusiastic,
He even allowed his son Devdas to marry Mr Raja
Gopalachary’s daughter, a Brahmin by caste,

Page 33

Rousszau (1712-78), a great French philosopher, author
of Emuls, The Social Centract, Confessisons etc
Page 35

The Pyrrkuc Viclory of 1918 A Pyrthic Victory is
one gained at too great a cost, like that of Pyrchus King of
Epirus over the Romans at Asculum.  Pyrrhus is reported
to have said after this battle, “One more such victory and
we are Jost”  The Victory of the Allies (Great Britain,
France, the U S. A etc) over the Central Powers (Germany,
Austria-Hungary, Turkey etc) in 1918 15 so described ag
the victors suffered as grievously as the vanquished in the
long-drawn out struggle,

Page 38 ath

An Indian Rocksfeller 1. e, a great Indian capitalist
like J. D Rockefeller (1839-1937) of the U.S. A, said to
have been the richest man of the world. He made hig
money in the oil trade  During his hfe-time Rochefeller iy
known to have given away some 750 millions to education
.and chanty.

Page 40 . g¢
' . .Score. ‘Score’ is a term in musk

Ca'mld‘é‘ol;? ofa position on a st of Staves braced
k 5
.and barred together.”
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Page 41

Gobineau (1876-1882), French diplomat and man of
letters, author of T/e Renaissance. He spent many vears
in Persia and was intensely intersted in Oriental culture and
civilzation. He propounded a thesis that the different races-
of mankind werc in reality unequal in talent, worth and
ability to absorb and create culture.

Page 47

The Agrarian Revolt of 1918. The Champaran agitation
in Bihar against the Europecan indigo-planters.

Lord Hunter,  who presided over the commission ap-
pointed by the British Government to hold an inquiry in
connection with the Punjab Government’s doings under-
martial law (1919).

Page 49

His Little Flock efc.,  the apostles like St. Peter,.
St.  Paul and others who propagated Christianity in the
Roman Empire.
Page 50

General Dyer. A General in the Indian army who
was responsible for the Jallianwala Bagh Massacre (1919).
Page 52

But Quos Vult Perdere etc., The complete sentence
is, ““Quos Deus vult perdere prius dementat”, “Those whom
God has a mind to destory, he first deprives of their senses.”
Page 53

The Caliph's Sovereignty. The last Sultan of Turkey
was also the spiritual head of the Islamic World, Turliey”
was an ally of Germany in the First World war (1914- 18).
Indian Moslems naturally wanted to keep intact the
sovercignty of the Caliph even swhen he was in the enemy
Camp.

Page 63

The Insane Violence of Caliban.  Caliban is a cha~-
racter, hall-human and half-brute, in Shakespeare’s Tempect.
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He hated his master Prospero with an msane hatred and was
constantly trying to do him harm, Cahban was, inhisown
way, something of a republican valuing his own freedom,
Here (hc.exprcssxon meanps ‘the tnsane violence of the brutish,
«or primitive nature.” not the 0rganised violenee which is war,
Page 66

“Symbioszs ™ Permanent union between organisms
each of which depends for its existence on the other
Page 67

Christ Drove Out ete In old days cvery Jew on
reaching the age of twenty had to pay into the sacred
treasury, whenever the Jewish nation was numbered, a half
shekel as an offering to Jchovah. The money-changers were
professional dealers, who used to supply half-shekels as an
cvorbitant premium to the Jewssh pugrims from all parts of
the World who assembled at Jerusalem during the great
festvals.  Chrise drove them out of the famous Solomon’s
Terple

The Phensees  Members of an ancient Jewish sect
distingwished by strict observence of tradizional and written
Jaw and pretensions to sanctity.

Page 70

As Well as All Hindus ete - *All Indian’s would have
heey more appropriate.
Page 71

Products of Mindu Industry—i e, products of ani'mn
Industry. I French the word Hindu usually means Indian.
Page 72

Sazcnarola (1452-98), a great Florcrgmelr:lfor‘xgcrpand

v and put 1o death by the Dape
prc?c'hcr \vhu' wast lm:ei "‘-pll)uxu of the c’hurch‘
. asing’, 1 €, “n the reign

the millennum or the

<oming of Chnist, o .
. F. ot (7871-1940, 2 Christian missionary, who
magg ;:ng:d’}fi‘s/: }(mme and ’ﬂpouscd the cause of Indian
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independence.  He wrote several booklets on Mabatmo
Gandhi.
Page 77

Beneditins Monasteries In the West, The Benedictines
were an order of monks feunded in 529 by St. Benedict.

e

Page 83
Raprechement.  Re-vstablishment or recommencement
of harmonious relations between to partics.  (French)

Page 86

The Adalt Movement of the Sikhs. This movement at
first aimed at purifving the Gurdwaras by trving to abolish
the svstem of Governmentssponsored  corrupt Makants and
inuoducing pupular control over them.

Same trco-dlundved Sthshs. . 1921, 'The Nankana Sahelr
tragedy.
Page 4

I v Provenees of Andlva and Barisal. A curious mistake.
Avdhiais o puwrt of Madras provinee while Barisal is only
a Cistrivt of Bengal.
Page 96

Il dees pot Ty fo Paswade. ... Believe i, Later,
Gandhiji did insist on such supernatural guidance.
Page 98

A St. Pual From @ Plato.  St. Paul was onc of the apostles
of Jesus Christ.  He preached Christianity in the Romanr
Ewmpire and showcd grear powers of organisation and
practical wisdom. He died the death of a martvr.  Plato
(429-347 B. C.) was a great Greek philosopher, a dreamer
and on idealist®, rather than 2 man of action.

Page 103

The Dance of Natarzja A Play of Illusions. Nataraja i
another name for Sivz. The dancing pose of Siva as



NOTES 175

Nataraja 13 well-hnown 1n South Indizn statuary, The
interpretaton of the dance of Swvaasa play of tllusiane
is not quite traditional.

Page 104

Goethe (1749-1832). a great German poet, dramatiet
and thinker  So would a Goethe  Grethe. The paint of
resemblance between Goethe and Tagore 13 to he found
in the fact that like Goethe. Tagore was tired of the hustle
and confusion of the contemporany scerne and wanted to
retire to the world of art  ¢f Mathew Amold's Lines on
Gocthe mn ‘Memonal Verses'—

He look’d on Eurcpe's dving hour

Of fitful dream and fevensh pawer ,

His eve plung’d down the weltening strife,
The wrmoil of expiring ifz |

He said—*The end 1s every where

Art still has truth, take refuge there™

Bocchss  Greeh god of the ferulus of nature, espe-
cially of wine. The analozv between Tagore and Bacchus
is 1o be found 1n the fizct that as the god of wine Bacchus
lcosencd care and inspired his devotces to muuc and
Foetry. With Bacchus the elements of ecst: nd mysise
cism were introduced into Greek  relwitn—elements
strongly represented in Tagore’s paetry and philusophy
Pzge 108

Gladstere (1807-78), creat British Libzral staterm:
several times Prime Minister of Enzland, 2 champlon ot
democratic government and an opposent of extrems forms
of imperialism.

Mazzins (1803 2—72), 2 great ltalian patrint 2nd revoe
lutionary who througheut his life fought for the liberation
and unification of Ttaly.

Garitalii (1807-87), another grear Italian pawine and

hero who, more than any other Ttalizn, wes respomsible’
for the liberation of his country from foreizn yoke.
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Page 112
Cives Totius Orbis.  Citizens of the whole world.

Page 113
Heine (1797-1850), a great German poct.

Page 115
Sileat Pocta. *The poet is silent.’

Page 122

Messianic Waiting. .Swaraj, waiting for sweraj as the
pions Jews expect the coming of the Messiah or promised
deliverer of the Jewish nation. Jesus Christ proclaimed
himself to be the Messiah but the Jews did not accept him.
In a transferred sense the term means “an expected libera-
tor of an oppressed people or country.”

Fuort Barbari ‘fury of the Barbarians’, the reference to
the Goths and Vandals and other Barbarians who attacked
and destroyed the noble monuments of Roman culture and
civilization.

Page 123
Cave Canem ! ‘Beware of the dog’, perhaps a part of

the saying “Cave tibi canc muto et aqua silente”, “Beware
of a silent dog and still water,”

Page 126

The Angora Leaders.  The Turkish leaders assembled
at Angora, now the capital of Turkey.

Page 127

Moplahs. Malabari Muslims of Arab descent, a ficrce
and fanatical people.

Page 131

The Impressive Solemnity. . The Etats-Generaus eic. The
re_fcrencc is to the fact that the French Revolution began
with the meeting of the ‘States General, as the Frc;ch

Legislature was then called, in May, 1 i
s v, 1789, The session w
formallv onened by the Kino wwith :,-.l,,m.. ——— nwas
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Page 134 .

Mea Culpa, ‘Through my fault,’ i.e., confession of guilt.
“The quotation is part of a sentence which aceurs in Catholic
prayers: “Mea culpa, mea culpa, mea maxima culpa”,
ie, “I am the more to blame in the matter.”

Page 141

It was the Night. in Gethsemare, Gethsemane isa place
near Jerusalem. Jesus Christ often used to resort toa
garden here with hisdisciples. It was thescene of the agony
of Jesus Christ on the evening preceding his crucifixion.
Page 144

Lord Birkenkead (1872-1930), was Secretary of State for
India (1924-28), a Tory politictan opposed to the demand
for Indian self-government.

Pagc 134

The Shadow of the Cross, ie., of the suffering of Jesus
Chuzist on the cross.

Like Goethe at Valmy. Valmy 1s a small village on the
smmain road between Verdun and Paris, famous for the un-
expected Victory of French Revolutienary army over the
Jarger and better armed army of the Duke of Brunswick on
September 23, 1792 Gosthe, who was a champion of the
popular causs, was enthustastic over this victory
Page 161

Dikp. A Greek word written in English script meaning
custom, law or applcation of law (in the sense ~f jud-
gment or punishment) The last sense 1s most appropriate
here. .

Cmmish Instinets, predatory, violent instincts, such as
Cain, the son of Adam, possessed. Cain murdered his own
brother, Abel.

Page 163
N

7y in the Makhabh , where Krishna gave
Jhis soldiers to the Kurus but himse!f served the Pandavas.
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1926 : Protest against the despatch of Indian troops to
China. Vow of Political silence broken’

1927 : Announcement regarding Simon Commission. In
Madras session of the Congress Independence resolution.
passed. Mahatmaji, who had opposed the resolution the
year before, did not like it.

1928 : Simon Commission arrived and was boycotted
everywhere. Bardoli Satvagraha led by Vallabbhai Patel
with the blessings of Gandhi brought to a successful conclu-
sion. Calcutta session of the Congress demanded Dominion
Status by 1929.

1929 :  Gandhiji visited Barma. Labour Governmeat in
power. The Vicerov's declaration that a Round Table
Conference of Indian leaders would be held in London.
Congress met at Lahore in December and passed the
Independence resolution.

1930 : January 26 celebrated as Independence Day.
Congress legislators resigned.  Civil Disobedience plan
= Gandhiji plans to break salt law. His ultimatum to-
Viceroy carried by Reginald Reynolds. Gandhiji’s famous
march to Dandi (March 12). He reached Dandi and broke
salt law. Great excitement in the country, Congress
leadersarrested. Gandhiji arrested and removed to Yervada
prison.  Civil Disobedience spread. Negotiaons between:
Congress leaders and Government failed.

1931 : January 25, Viceroy’s declaration releasing Mahatma.
‘(‘;andhl and Congress leaders. Gandhi-Irwin Pact conceding’
substance of Independence”. Karachi Congress. Gandhi
%ppomtcd representative of the Congress for the second
Cou?d Table Conference. Gandhiji atterded Round Table
onterence. Trouble in India. Truce-terms broken bv
Government. Gandhi received great ovation abroad. Re-

turned to India to find Government determined to repress
the Congress. .

1932 : Gandhiji arrested (January i
ry 4). Most leading Congress
men gaoled.  The Government award on minori%’xes regpre'
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genttation d. Gandhiji g d against separate
electorates for the Depressed Classes. He started fast
unto death (September 20). Poona Pact signed and
accepted by the Government and Mahatma broke fast
{September 26),

1933 : Harjan started. Gandhi announced a self-puri-
ficatory fast for 21 dzys (May 8), Government released him
Mass civil disobedience suspended, individual civil dis.
obedience’allowed. Arrested and sentenced to one year’s
imprisonment, Commenced fast on August 16, released
soon. Tour undertaken for Harijan uplift.

1934 - Hesuspended civil disobedience on April 7 Political
prisoners released. All India Village Industries Association
formed. Gandhiji announced his exit from Congress,

1935 : Wardha Gandhiji’s headquarters Constructive
work Country busy with the coming reforms.

1936 - Preaching the adoption of Hindustani as fimguz
JSranca. Khadi and cottage industries.

1937 : Vit to Travancore with a view to removing the
disabilities of Harjjans. Gandhi advising Congress regarding

P of office. d as urgent reforms basic
education, relief to peasantry, prohibition etc Presided
over the Educational Conference at Wardha (Oct 22-23)

1938 : Lord Lothian visited him at Segaon (Seva Gram).
‘Toured Peshawar district. Upheld Congress non-intervent-
ion in the internal affairs of the States  Denounced Munich
Pact and expressed sympathy for the Jews.

1939 : Gandhiintervened in Rajkot Subhas Bose elected
President of the Congress. Rajkot fast began (March 3)
and was broken (March 7). In July he addressed an open
letter to Hitler condemning the use of violence  Viceroy
invited Gandhi after the declaration of War Gandhi
expressed his sympathy for England at war. Working
Committee disagreed with Mahatma Gandhi. Congress
ministers resigned.
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1940 : Government and Congress drifting apart.  On the
fall of France Mahatma issucd his famous “To every I}ri'ton"
appeal, but it was ridiculed. Gandhiji Jaunched individual
Satyagraha denouncing war-effort.

1941 : The movement continued throughout 1941. Satya-
grahis released in January 1942

1942 : Historic meeting between Mahatma and Marshal
and Madame Chiang Kai-Shek at Calcutta (February 18).
Cripps Mission. Gandhiji described the Cripps proposals
as “a post-dated cheque.” Proposals rejected. Gandhiji
assumed lcadership of Congress. *“‘Quit India” resolution.
Leaders including Gandhi arrested (August 9).  August
Movement throughout the country, great commotion.
Mahadev Desai died on August 15,

1943 : Gandhiji started a three weeks' fast (February 10)
in Aga Khan's palacc to vindicate his position vis-a-vis
the Government. He was not released.  Completed fast on
March 3

1944 : Kasturba died on February 22. Gandhi ailing.
Released unconditionally on May 6. Recoping at
Juhu. Kasturba Memorial Fund started. Gandhi-Jinnah
negotiations failed. 75th hirthday of Mahatma celebrated.

1945 : Release of the Congress leaders. Simla Conference

failcd. Congress to fight clections. Labour Party victorious
in England* New hopes.

1946 : The Cabinet Mission came to India. Mahatma
advised the country to accept the Mission plan. Interim
Government plan. The League intransigent. Calcutta riots

and Noakhali happenings. Gandhi went to Noakhali,
Bihar riots. )

1947 : Punjab riots, The Pakistan plan adopted by Congress
—-Gandhi against division of India. August 15, the day
of Indian Independence.  Terrible rioting in the Punjah.
Gandhi performed a miracle by restoring communal har-

mony in Calcutta by fasting. Came to Delhi where the
situation had taken an ugly turn,
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1948 : Undertook a fast to restore Hindu-Muslim amity
in Delhi and in the country generally. Pleaded for better
treatmient of the minorities.

30-1-48. The Father of the Nation, our beloved Bapwi,
was shot dead by 2 Hindu fanatic immediately alter 5pm ,
when he was coming to the prayer meeting from Birla
House, where he was staying  With Ram Nam on his
ips and with folded hands he bowed before his assassin,
Ieolapsed and died shortly after.



